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PREFACE 

To be carrying out an "extended survey" of a subject 

whi le one hears and reads news of international import about 

that subject at the same time has proved to be a fortunate 

coincidence and has given added interest to the work . The 

study of India and the part it has played in English liter

ature , during the year when the Hindus were trying to fulfill 

by self-assertion the prophecies of various of the novelists , 

has been an exhilarating experience . The arrest of the 

Nationalists because of their non-cooperation strikes f or 

swaraj , Gandhi ' s hunger strike and his astounding survival, 

Lord Wavell 's replacement of Linlithgow as Viceroy-- - all have 

given renewed interest and vigor to the investigation of 

India ' s place in English literature . 

The study of India through novels written about 

her has been of inestimable value to me , and the benefit 

of association with Dr . L. M. Ellison as the director of 

my thesis has been equally great . His never-failing interest 

and his amazing patience have been constant sources of inspi

ration to me throughout the year . 

iii 
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CHAPTER I 

HISTORICAL AND SOCIAL BACKGROUND OF INDIA 

The civilization of modern India is so deeply rooted 

in the ancient past that it can scarcely be comprehended 

without some knowledge of its history. The earliest known 

inhabitants of India are the Dravidians, who established in 

the Indus River valley a civilization comparable to that of 

the ancient Sumerians, or even to that of the Egyptians. 

These people came into India from outer Asia and probably 
' ' - ~ 

amalgamated with an aboriginal tribe which they conquere9-:• 

They had developed a civilization of great cities and much 

luxury and refinement by the time they were de.scended upon 

by the Indo-Aryans during their immigrations from 2400 B.C. 

to 1500 B.C. The Dravidians were a darker race than the 

Aryans and were consequently scorned by the invaders. Their 

influence on the younger race has been vast, however, especial-

ly on their religious and social life. The largest group of 

Aryans moved only as far south in the peninsula as the 

Middle Land and there, fusing with the Dravidians, laid the

foundations for a national Hindu scheme of life. The art of 

writing was introduced into India about 600 B.C., through 

the Dravidian merchant sailors who traveled to eastern Europe. 

The Aramaic alphabet, Kharoshti, was soon replaced by the 

1 
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Brahmi script, an invention of the Indians. The Brahmans, 

considering their Sanskrit too sacred to be co~~itted to 

writing, rejected the new script and continued to pass their 

Vedic hymns, the embodiment of their religion, from genera

tion to generation by rote. 

For a brief period in ancient times, India came 

under European domination, only to return to a succession 

of native dynasties lasting for almost two thousand years. 
~- . . . . 

The first European invasion of India in historic times came 

in 327 B.C., when Alexander the Great made the long march 

to the East. After Alexander's death, Chandragupta n~urya 

was able to drive the Greeks out of India and become n~ster 

of the peninsula. The first Indian Empire was founded 

through conquest by Asoka (reign: 264-227 B.C.), the th~rd 

monarch of the Maurya dynasty. A zealous Buddhist, Asoka 

organized Buddhism on the basis of a state religion. The 

older Brahmanism was never completely replaced, however1 and 

eventually it became the dominant religion, tempered by the 

influence of Buddhism. The Buddhists replaced the Hindu 

delight in living with the belief that existence is evil. 

The period of the Gupta dynasty (320-480 A.D.) was the 

Golden Age of Hinduism and the only period of true peace in 

India before Akbar. Although Buddhist asceticism prevailed 

as the way of life during this period, nevertheless the 
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voluptuous art of the Hindu reached its zenith. 

The very powerful Mohammedan group in India did not 

enter the great peninsula until after the Christian Era b~~an. 

The Mohammedan invasion near the close of the tenth century 

A.D. established the Mpslem influence east to the Ganges. - In 

1001, Mahmud, son of the Mohammedan Andr of Ghazni, pushed 

the limits of his father's kingdom from Persia to the FUnjab, 

which has since remained a ]Johammedan province. Mahmud 's

most famous conquest was that of Gujarat, where he destroyed

the temple to the Brahman goddess Siva at Somna th. This :st:ory 

of the destruction of a Brahman deity by a Moslem has become 

a part of the legendary lore of India. The second of the 

Mohammedan conquerors, Mohammed Ghori (reign: 1175-1206) :, · 

preferred his home in Ghazni to the royal residence in India; 

and so he ruled through the agency of his favorite slave, 

Kutb-ud-din, who served as viceroy. On Ghori's death, 

Kutb-ud-din declared himself sultan of Delhi, thus founding . 

the slave dynasty of India, which lasted from 1206 until 1288. 

The greatest of the dynasties was the Moghul rUling 

house, a Moharamedan dynasty. In 1526, Babur, _ the fifth 

Mohammedan conqueror, founded the liDghul empire, which was to 

last until 1857. Akbar, the third of the Moghul dynasty, was 

perhaps the greatest ruler that India ever had. Through 

conquest he ex tended the borders of his empire to include more 
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Indian territory than had ever been ruled by one man. He is 

famous for his administrative reforms and the new state 

religion which he gave to India, with himself as its prophet. 
- . . 

It was during the reign of Akbar's son, Jahangir, that the 

English first entered India, establishing themselves at 

Surat in the first quarter of the seventeenth century. The 

Moghul empire attained its greatest significance during the 

reign of Shah Jahan (1627-1658), who founded the present 

city of Delhi and built the Taj Mahal. During the reign of 

Aurangzeb (1658-1707), the last of the great Moghul rulers, 

the empire reached its zenith. After the invasion of the 

kingdom in 1739 by Nadir Shah of Persia, the last of the -

great Mohammedan conquerors of India, the central power ?f 

the rulers was destroyed; and the last of the Moghuls was 

banished to Burma in 1857. 

India entered the course of modern European history 
. ~ . ·-

through the expanding economic interests of the Continent in 

the fifteenth century. From 1497 there were successive 

European commercial settlements made in Southern India by 

the Portuguese, the Dutch and the English, but not until 

1640 did the English receive a grant of land from the natives. 

By 1757, Robert Clive had laid the foundations, in Bengal, 

under the control of the East India Company, of the 

British Empire in India. The East India Company, chartered 
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in 1600 by ~ueen Elizabeth as a trading company, was left to 

govern the territory in which it traded. Clive served as 

governor of Bengal until 1767, when he was succeeded by 

Warren Hastings. Hastings was the first titular governor-

general of India, serving between 1774 and 1785. The British 

extended their influence by placing subservient native rulers 
. . . 

on the thrones of disputed dynasties as well as byconquest. 

The first British penetration into Burma was in 1824, when 

the governor-general declared war on marauding tribes fr.om 

Assam. The charter of the East India Company was renewed in 
. . 

1833, but under such conditions that the Company became a 

governing rather than a trading organization. The Company 

was required to abandon its trade and to allow Europeans to 

settle freely in India. A fourth member, a representative 

of the legal profession, was added to the council; and 

Thomas Babington Macaulay was the first person to hold the 

place. 

It was in the beginning a minor incident which led 

the British government to achieve complete control of India. 

In 1857 the native Indian army mutinied because of their 

superstition against the fat of cows and pigs with which 

their cartridges were greased. The refusal of the Company 

to attempt to placate the natives put an end to the rule of .. 

India by the Company. After the Act for the Better Gove~~

ment for India, in 1858, the administration was transferred 

to the British Crown. The governor-general's title was 



changed to viceroy. The penal code drawn up in 1837 by 

I~caulay was made into law in 1860. On January 1, 1877, 

~ueen Victoria was proclaimed Empress of India. The 

annexation of Burma was completed in 1885, after the third 

Burmese War. 

6 

Since the beginning of the British effort to educate 

the Indians, the natives have been trying to assert the~ 

selves. The National Congress party was organized l;:ly a group 

of natives with English education who as early as 1885 began 

to agitate for more voice in the government. By the India 

Councils Act of 1909, representation in the Legislative 

Councils was extended to the natives. During world War L, 

the natives made further moves for swaraj .. (self-governme-!lt)r 

but when an appeal to them for aid in the war was made by t~~ . 

Crown, they rallied to the call and sent both men and supplies 

to Europe . After the War, fresh anarchical movements broke 

out, and in 1919, when bills providing for secret trials_ of 

suspected sedi tionists were passed, M. K. Gandhi announced __ : 

his first passive resistance movement. At Amritsar, at the 

same time, the rebellion was becoming so violent that 

Brigadier-General Dyer and his troops were summoned. In 

~ispersing an unlawful meeting, Dyer killed four hundred 

persons. For this action he was discharged of all employ

ment in India, although the House of Lords "deplored" the 

treatment of the officer. In 1920, a new, more liberal 



Congress was crea ted by the Government of India (Amendment) 

Act, but the nationalists went on with their demands for 

swara,j, and "non-cooperation" continued. 

Since 1850, there have been two important, if not 

highly successful, social movements in India. The first is 

for the betterment of the 11untouchables 11 through organizing 

t hem into a political group, and the second is a feminist 

movement. The latter has as its goal the abolition of 
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purdah (seclusion of women) and the recognition of re-marriage 

for Hindu widows. 

Since about 1920, the position of the English Civil 

Servants in India has become increasingly difficult. Their 

primary difficulty lay in the extending of Parliamentary · · 

control over their activities and the consequent curtailm~nt 

of their power in originating policy. In addition, Indian 

politicians attacked their positions in attempts to force 

them from office, the increased cost of living caused do~es

tic unrest, and the English universities stopped the. supply 

of recruits for the Service. In 1923 a royal commission, 

appointed to study the problem, opened local positions to 

more Indians and advised increased finances for the salaries 

of Englishmen in the Service. 

In the early t wentieth century, Russia cast an imperi

alistic eye toward India. She aided border invasions from 

Afghanistan, which became increasingly outrageous until they 



were retarded by reinforced fortifications in 1925. 

The National Congress party, organized among the 

group of Indians with English education, has continued 

attempts to gain home rule. The inability of factions to 
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agree among themselves, however, has n~de it impossible for 

the natives to force the grant from England. The cause of 

their dispute has been whether the Hindus, with the greate:r . 

numbers, or the Moslems, with the greater power, shall main

tain ascendency. Important history is being made in India

today as the nationalists continue to demand swaraj and the 

English rerr~in adamant in the controversy. 

It has been correctly observed that religions in the 

East take the place of nationalities. In India there are· 

three principal religions: Hinduism or the modern form of 

ancient Brahmanism, Mohammedanism, and Buddhism. Although . . . ~ ,_ . 
today it is practically confined to Burma, Buddhism was once 

the state religion of all India. Today India proper is 

partitioned between Hinduism and Mohammedanis~, the Hindu~ 

outnunfuering the Moslems more than three to one. In addition . 

to these, there are three minor religions in India: Christian-

ity, Sikhism, and Jainism. 

Hinduism, the oldest religion of India, is the genu

ine product of the Indian mind. The ancient basis of the 

faith is nature-worship, which grew out of an earlier phase 

of animism. The beliefs of the Hindus as developed in the 
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Vedic period (2000-1500 B.C.), are expressed in the Vedas, 

the hymn-books of the Hindus. These books, written in 

Sanskrit, number ten and contain 1022 hymns. At this early 

date, the Hindu eschatology is simple: Yama, the first man 

to die, is king of the dead; and the blessed go to the sun 

when they die, where they engage in revelry. The unblessed 

dead merely disappear. In the latter part of the Vedic 

period, the religion changed to an ever-increasing ritualism 

and mysticism. The Brahman became more than a priest as 

religion gave way to magic; he developed into a god. By the 

end of the Vedic era, an All-God, Vishnu was recognized. 

The period of the Upanishads saw the undermining of 

the over-elaborate structure of ritualism by philosophic 

speculation. The Upanishads are unimportant in Hindu thou~h~: 

today, although they record the development of Monistic Theism 

instead of Polytheism. The final goal of the Hindu was clari

fied and recorded in the Upanishads. This goal, karma, was 

the attainment of saving knowledge and consequent reunion 

with the All-Soul, thus achieving emancipation from the 

sorrow of existence and the misery of reincarnation. 

It was in a late period in Hinduism, about five 

hundred years before Christ, that the priests developed 

the brahma, a prayer given in the Rig-Veda, into Brahma, the 

Creator. In this same period the code of Manu , the rules of 

Hindu caste, was developed. 
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Today popular Hinduism is more a social system than 

a religion. The basis of all is the caste system and its 

accompanying veneration for the Brahmans as the sacred 

caste, the belief in the transmigration of souls and karma, 
. --

and the veneration of the cow. There are many local gods

and "godlings" without distinct names or functions. The-se 

local gods are survivals of old pagan superstitions which 

the Hindu retains beside his orthodox Hinduism. These dei-

ties may be worshipped without priestly help and are not -

recognized as a part of Hindu orthodoxy. There is no Hindu 

church organization, although a whole caste is in charge ~f 

the worship . There is no special time set aside for worship, 

for ritualism enters prominently into the daily life of the 

faithful . Thus Hinduism remains a living religion. 

~IDhammedanism is foreign to the soil of India; it is 

Semitic, not Aryan. In the past it has had great influence

on India, but its influence there today is chiefly political. 

The doctrines of Indian Moslems are the doctrines of Moslems 

everywhere: Allah is God and Mohamn1ed is His Prophet. The 

religion does present some peculiarities due to the influence 

of Hindu religions. In some regions the ~~slems are as rigid 

in adherence to the ideals of caste as their Hindu neighbors. -

The Mohammedans in India have never exerted an i~f_+uence 

corresponding to their numbers either on India or on Islam. 
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The reason for this is that India has never been a part of 

Islam; even during the Moghul dynasties the Mohammedan domi-

nation was superficial. Indian Moslems have always turned 

for guidance to the Sultan of Turkey, if they were of the 

Sunni sect, or to Persian theologians, if they were Shias. 

Mohammedans have not prospered under British rule as 

the Hindus have. The Hindus were willing to accept the 

British in order to gain from them what benefits they coul~, 

but the Moslems have consistently refused to cooperate with· 

the British Raj. Some degree of cooperation has been gained

since the Civil Service Reform Bill of 1909, which threatened 

to give the Hindus controlling power over the Moslems. 

Buddhism, although it prevails in Burma, in India 

proper is found only among Mongolian races on the border of 

Tibet. The Buddhism taught by Gautama Buddha was an austere 

philosophy based on the karma idea of Hinduism. He taught 

that existence was evil and that the only way to break the 

chain of successive existences was the stifling of persona~. 

desire. This extinction, nirvana, was to be reached through 
. . ' ~ 

self-control and compassion for others. The Buddhism prac

ticed in Burma is a "thin veneer of philosophy laid over a 

main structure of demon worship" . Were it not for this 

veneer of philosophy, the people of Burma would be pure ani

mists. Although there is no widespread organization amon!S 

them, there are animistic cults scattered throughout India 
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and Burr.(l.a . 

To t h e Western mind, the most striking and least 

understandable element of Indian life is the caste system-•. 

This governing social organiza tion is as old as history and 

as powerful in the daily life of the Hindu as any force 

could be. There is no such force prevailing generally among 

t he Moharrunedans, Buddhists, and other non-Hindu races in . 

India; but among t h e Hindus the caste system is omnipotent •. 

No Hindu will break his caste even on peril of his life, for 

his caste is the "very breath of his nostrils". 

The rules of the system are ordered in the Laws of .. ---. . --. 

lvfanu, which, according to the orthodox Hindu, is the source -- . . ~ · 

of caste. Manu lived five hundred years before Christ, but 

his laws were not coniJ;>iled as a set of regulations until 

about 200 A.D. However, the fact that at this time the 

restrictions of caste had been in effect from time immemorial 

discredits the truth of this idea as to the origin of the 

order. 

The true historical origins of the system are unknown. 

Some theorists maintain tha t it arose from heredity of occu-

pations and that it was given its rigidity by the sanctions 

of religion. Others add to this theory the idea that the 

Brahmans, the Hindu priests, made occupations hereditary in 

order to exalt their own position. A different theory is 

that of the great French orientalist, M. Senart. By pointing 
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out similarities, he cons tructs analogies between the Hindu 

system and the social divisions of ancient Rome and Greece. 

Th e group divisions among the Greeks and Romans were the 

family, clan, and tribe; these correspond to the Indian 

f amily, sub-caste, and caste. From the restrictions on 

food, drink, marriage, and rights to caste privileges 

found in India and in the Roman and Grecian civilizations, . . 

M. Senart infers that the Indo-Aryan caste system was merely 

an extension of the ancient Aryan family system. He explains 

that, while in ~urope the family, clan, and tribe have been 

absorbed into the nation, in India they have remained as im

portant divisions because of the circumstances of the Aryan 

in India . To preserve themselves as a race, the Aryans, a .. 

small and scattered people among alien races, isolated them

selves by doctrines of descent and purity of blood. 

The latest school of thought concerning the origin 
...... ' . 

of the caste system lays stress on the color and racial antago

nism displayed by Manu. The very word he uses to denote 

classes in Sanskrit means "color". It is believed that the. 

Aryans subdued the Dravidians, an inferior race, and, estab

lishing themselves as conquerors, married the captured wo1nen. 

Although they thus modified their original type, remaining 

pride of blood caused them to close their ranks to further 

intermarriage. This, it is said, was the beginning of th~ 

principle which grew into the t housands of caste divisions 
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found in India today. 

In each case the underlying purpose of caste was 

purity of blood; the differences in the opinions of histori

ans is only in the method the Hindu employed in achieving it. 

The last theory is the most probable and seems to be most 

widely accepted by current writers who concern themselves 

with India . 

According to Manu, there are three twice-born, or 

sacred, castes . The father of all was Brahma, the "soul of 

the universe". From the head of Brahma issued the Brahman, 

the priestly class; from his arms, the war~iors, or Ksha:t~~~ya; 

from his thighs, the Vaisya, or husbandmen, Within the r~~l~ 

of caste is another group, the Sudras, which is nat a sacred 

class and therefore not admitted to the sacrifices or the 

reading of the Vedas. Below these four are innumerable lower 

classes, the children of mixed marriages or of fathers who 

failed to perform the ceremonial worship or who had lost 

caste temporarily for some violation of the code of ~anu . 

Below these are the out-castes, the "untouchables". This 

group is generally believed by anthropologists to be the 

oldest existing race in India. They are the Dravidians, a 

se.parate race from the Hindus , the remnants of the dark

skinned conquered races of Eastern India; and they speak 

their own dialects. Because they were forced to live outside 

the city and perform the "unclean" functions, their caste 
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name, Chandals, became a term of abuse. The English name 

for them, pariah, comes from the Paraiyan, the great labor-

ing caste of the southern ~dras. 

The Brahman is the priest and scholar of Hindu 

society. Manu prescribes for the Brahman the 11duty of 

receiving gifts," declaring them the "lords of creation" 

through whose benevolence the other members of the communi-

ty enjoy what they are permitted to possess. The Brahman£ 

have taken full advantage of their position at the head of 

the strict Hindu social order for the last twenty-four 

centuries. "They are the brain-power as well as the blood-

suckers of Hinduism 

pays a Brahman . iil 

• • • • \~en in doubt, the Hindu 

Since the British rule in India has deprived the 

Kshattriya of his occupation as defender of the realm, the 

warrior caste has largely degenerated into a farming class. 

The native armies permitted by the British provide employ

ment for on'ly a small portion of the former fierce warrior 

class. 

The Vaisyas, in contrast to the Kshattriyas, have 

prospered since the coming of the British Raj. Originally 

looked down upon as the yeomen of Hinduism, they are now the 

business men of India. The money-lenders especially are a 

1Herbert Compton, Indian Life in Town and Country 
{New York: G.P. PUtnam's Sons, 1905),p.l9;" - -
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distinct power in the land, for much of the property of all 

India is mortgaged to them, and they engage in usury without 

scruple . 

The Sudra has seen no change in his fortunes. The 

toiler before, he is the toiler still. The proletariat in 

India remains the patient ambitionless laboring class it has 

been from ancient times, unaffected by social revolutions. 

The primitive tools and the crude methods that their ances-

tors used are still employed by these, whose lot it is to 

serve the ••twice-born. 11 

The Pariah is hardly a part of the Hindu system; yet 

among these outcastes are deep-rooted degrees of position, 

superficial as they may seem to the outsider. The "untouch

able" has a "caste" of his own and keeps it as rigidly as the 

Brahmans keep theirs. 

To divide the social structure of Hinduism into four 

clearly defined strata with a fifth group below and apart 

from them is merely following the expedient started by 1Bnu. 

Caste is no such simple thing, although it might have been 

in the time that Ivfanu lived. The intermarriage among castes 

and sub-castes is the cause of most of the additional groups • 
. ' 

Each caste is divided into several sub-castes, and each Hindu, 

Ivfanu orders, mus t marry someone in his own caste but not in 

his sub-caste. The offspring of any marriage made in vi?l~

tion of this rule begins an entirely new sub-caste, never of 
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higher rank than the Sudras. Adding to the confusion, the 

lawgiver of Hinduism provided that by remarriage into the 

father's caste, t he mi xed classes could "regain caste" in 

six generations. Thus a family may change caste every 

generation. 

The rules of caste are interpreted and emphasize~ _ 

differently in different parts of India, rfiaking it impossi-

ble for the student to reduce practice to a set of formulas. 

In Rajputans, great importance is placed on the sub-caste 

divisions . Under Hindu rule it is necessary for the Rajput 

to marry within his caste (endogamus group) and outside h~s 

sub-caste (exogamus group) . The Hindu man may marry a girl 

of any ex ogamus group, but no girl may be married into an 

exogamus group lower than her own. Thus, theoretically 

t here is no prohibition on a man's marriage beyond that of 

his own sub-caste, he is actually forced to marry into a 

lower clan than his own. By this same token, husbands are 

almost impossible to find for women of the highest sub-caste 

divisions; and this fact led in the past to female infanti

cide among Rajputs. The status of a Rajput comes from descent 

and is not effected by occupation; thus there is no caste 

restriction. among the men of Rajputana. The poorest clan.s

man is considered the equal of his chief merely because he is 

born a Rajput. 

The Mahrattas, a race scattered over the Bombay 
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Presidency, constitute a caste of themselves just as the 

Rajputs do in Rajputana. The J ats are to the PUnjab what 

the ~ahrattas are in Bombay. The Jats, however, rest easi~ 

ly under their form of Hinduism. One evidence of this fact 

is that they allow widow marriage, a thing no Rajput would 

do . 

Today in most of the regions of India, caste below 

the Brami~ns is _dependent on occupation. Each of these lower 

castes supposedly has a traditional occupation, but many of 

the members have abandoned it. As the occupations change, 

new castes and sub-castes develop. In this way the caste 

system grows and becomes more complex. The British census 

enumerates over 2300 rtinor castes, but there are undoubtedly 

many more. 

The caste system has been under constant attack by 

the West since the establishment of Western influence in 

India. The position of women in India is, according to the 

Western point of view, all wrong. The Hindu will argue that 

the perpetual guardianship of women makes for the security 

of the family. The system of caste is also censured as 

destructive of the spirit of h~~nity. Nevertheless, the 

defendant will say tha t the laws of Hindu society are a 

remarkable force for maintaining traditional moral law and 



19 

evoking action for t he comn1on good. The condemnation of 

c aste a s destructive of a national spirit is without reply; 

"the absence of any sense of nationality has always been a 

char acteristic of t he Indian peoples."l 

1sir T.'W. Holderness, Peo;ples and ProblemsE!, !ndia 
(New York: Henry Holt and Company, 1911}~ p. 104. 



CHAPTER II 

NOVELS DEALING WITH SOCIAL AND POLITICAL PROBLEMS OF INDIA 

The writers whose novels were read for t h is study 

recognize, without ex ception, t he fact that an "Indian 

problem" ex ists . In contrast to the earlier writers , mos t 

of the novelists since Kipling who concern themselves with 

India use plots which grow directly out of this problem. 

Sir Walter Scott , in The Surgeon's Dau~hter , and Rudyard 

Kipling, in Kim and The Naulakha and t he innumerable short 

s tories, employ India merely f or the purpose of providing 

rich and ex otic s ettings for their novels . 

The stories of India have changed with the decline 

of :British i mperialism. :Brita in has never turned from he r 

"dream of ew.pire , 11 but her purpose in the colonies has 

c eased to be purely corr@ercial ex ploita tion. This change, 

and the accompanying growth of a humanistic interest in the 

natives, are reflected in the prose f iction writ t en about 

India over the more recent years. Writing in 1827, Scott 

reflects prevailing :British opinion when he refers to India 

as a promising field 11 to every enterprising adventurer 11 : 

Britain h ad now begun to lend a wondering ear to the 
a ccount of bat t les fought a nd cities won in the East ; 
and was surprised by the return of individuals who had 
left t heir native country a s adventurers, but now 
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reappeared there surrounded by Oriental wealthe~nd 
Oriental luxury, v.rhich dirrillled even the splendour of 
the ~,ost y;ealthy of the Briti sh nobility.l 

Although eventually some of Scott 's principal British 

char acters find f a ithful friends among the natives, the 

wr iter's only COIIh'1lent on rela tions between the British 

c:md the Hindus is that 11 a fm~T \iiThi te faces never f a iled to 

strike terror into these black r ascals ." 
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When :ra pling \Yrote _li:im, almost a century after 

Scott wrote his novel of India, the attitude of t he British 

touard t he na tives had moderated into a sort of haughty toler-

ance. If, in 1900 , the da te of Kipling's first copyright of 

Ki m, the auth or recognized any problem arising out of British 

rul e in India , he did not allow it to intrude on tl~ adven-

tures of the little Iri sh waif . In The Naulakha, written 

ten years ea rlier , Kipling portrayed the i mpatience of an 

Ame rican with "British IEUddling" in India n affairs . This 

Y!aS probably due to t ile influence of Kipling 's Americ .s;n 

brother-in-law , Wolcott Balestier , with whom he collabora ted 

in the novel . Kipling never seemed to grasp the problems 

facing the Hindus a s a race, for he knew the natives only a s· 

servants and as soldiers, i mmediate associates of the British 

Raj. He never sought dl-ut the India which is as old as Time 

and which is awakening as Time passes . Therefore, his ideas 

1sir Walter Scott, The Complete Works of Sir Walter 
~cott, Vol. x:AII, Count Robert of Paris and~ surgeon's 
Daughter (Boston: Houghton 1Jlifflin Co., 1923 ), p . 2?? . 



are, in the opinion of a t a ter novelist , 11 the nonsense of 

the rwstics, and of the doggerel , ' East is East,' of a ll 

Kipling , •,vho knew only the India of c antonments an<i clubs 

d . . 1 1 an provlnc la . nevm}~a:pers . " 
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l:!;ven though novelists wJ:1o have written of India since 

the first Viorld -vv·a r unanimously recognize and try to solve 

the problems of India today, t here is no unanimity of opinion 

as to tJ.:w origin of the problem. Some writers declare the 

difficulty to be purely poli tical and place responsibility 

entirely on the British . Others recognize it as arising out 

of something much more fundamental. and difficult of solving , 

t~e prejudices fostered by religions and the caste system. 

Still other vrri ters aver , perhaps more accurately , that the 

b a sis of the problem is neither of these but a combination 

of the tvro . 

1ne true cause of most of the social ills of India 

may be f ound in the restrictions and requirements prescribed 

by the religions w:::lich are faithfully fol lowed by the natives . 

The Indian rel i gions have never lost their hold on the daily 

lives of their adherents , and every provision is met iculous

ly obeyed; for to the Hi ndu his relig ion is a live and ever-

present force . 

1Louis Bromfield , The Rains Came (New York: Harper 
& Brothers , 1937) , p . 584 .--
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One of t he most ironic results of the confusing 

sys tem of caste is t hat t he most wealthy and privileged 

members of Hindu society are physically t he most under-

nourished. In The Rains ~' Erm11.field conderrms t h e 

"Hindu sickness" as t h e one thing which troubles India more 

t han anything else . The pe ople of the high castes, with 

sufficient money for all their needs, are bounded by their 

religi o~ and the superstitions f ostered by t he ir parasitic 

priests so t hat they -·llill not ea t of the food necessary to 

susta in their bodies . To t he British trying to h eal the ills 

of India, these bounds on the people a re like a cancerous 

growth, which , to be healed at all , must be removed at one 

stroke . The re is no patience with the restrictions of relig-

ion among tho s e who are in India to help the suffering nation . 

The ills of c as te a re surmned up in t he words of t he Scotch 

nurse of Ranchipur . 

"You never s ee Muslim or Untouchable babies as sickly as 
t hat [caste Hindu babyJ. 'rhese caste Hindus never have 
a chance from the start . That ' s what is the matter with 
Gandhi- - -besides being a Gujerati by r a ce and Eunya by 
caste . He 's puny and tricky . 11 1 

The Untouchables, not bound by the restrictions of Br ahmanism, 

have been t he sc avengers of India for five thousand years or 

longer . They ea t t h e food they can find without regar d to 

the "taboos of a decayed faith . " It is for t his reas on t hat 

they are stronger, rllore able to live t he lives fo rced on ti1em, 
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t i1an 2,r e member·s of a cas te . The ~Jri ncipal contribution 

to the Pari ru1 1 s strength of body, which is not per~itted 

to the cas te Hindus , i s the eating of meat . The proble~ of 

proper nouri shment t hus ari s es i rr:med i ately from t he r es tric -

ti ons of r eligion . The inevitabl e consequence of thi s is 

t he problem of a si c kl y ruling class constantly l:e eping 

subservient a healthy outc aste g roup . 

The problem of t h e Untouchables is constantly with 

India . Forced by an unjust , but nevertheless relentless, 

dogma to live their entire lives in a state often lower 

t han ani mality , they can never hope for improvement in t he ir 

condition so long a s caste is tolera ted. The Brahmans hav e 

no T:!ore regard for the welfare of a Pariah than · for an anima l . 

Loui s Bromfield gr aphic ally illv.stra te s this fact when speak-

ing of t he r esults of a ch olera epidemic: 

'ii i t h a ll Edvdna ' s upbring ing, al l t hat had happe ned to 
h er, the body of a low-cas te Hi ndu could mean no more 
to he r than the corpse of a g oat or a cow. With all 
the feeling of c a ste behind her in England, she would 
be no more i mpressed by the spectacle t han an orthodox 
Br ahmin. 

This l ack of feeling for t he Untouchables is not an i ndi 

c a tion of inhmnani t y on the part of the Hindus . Rathe r it 

shows hovr much a part of the soul of all India is the i dea 

of t he r acial irr.puri ty of t he Dravidians . The Parial'1s a re, 

and have been :for centuries , :forced to step as ide :for 

1Ibid . , p. 355 . 



Br a,h nmns , lest a caste me r:1ber be p olluted by the mere 

shadoy.; of an outcaste . There are elaborate rites through 

vrhich an orthodox Hindu :r:mst g o for purification after he 

has been p olluted . !he Rains Came is the story of a 

Jiaharajah who h as tried to destroy t he evils of caste and 

the abuse of t he Untouchables . How d eeply inbred into the 

25 

spirit of t he Hindu is the caste system, J3romf ield shows in 

one scene in the story dur ing t he havo c wrought by the 

f loods: 

• • • tvm Bunyas , reverting to the times before 
the Good :i.iaharajah , h ad thrust a 1nason a nd a p otter 
roughly out of their place in line . Now t he vrhole 
g roup bega n quarreling over the ancient rights of caste . 
Blovrs were struck and one of t he Bunya s began whining 
t hat he vvould have to g o through purification rites 
because he had been struck by a brick- make r . l 

In spite of the work of the British Raj toward 

abolishi ng the -rrorst of the evils agains t t he Untouchables, 

many of them y et persist . Today there remain barbaric sta t e s 

\Vhere a Hindu mi ght kill a Pariah and go unpunished merely on 

the p lea tha t h e had been def iled by contact with his shadow. 

Even ,..vorse than this is the practice , still prevalent in many 

of the Ind ian towns , of t he Pariahs' living like scavengers 

off the dead a nirna.ls they are able to find . The " g rea t p ile 

of ani mals , dead of starvation and disease , " which occup ies 

tt~e center of the Untouchable district b ecomes a familia r 

1rbid ., p . 397 . 
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scene to anyone who reads extensively about India . 'l'he 

inhabitants of t he ciistrict search the surrounding coun-

try da.ily in order to gather up t h e bodies of beasts whi ch 

have fallen during the night before they ar e devoured by 

vultures. 

J:l'or t he ir part, the Pariahs a re l a r gely resigned 

to their position and will not try to force their way into 

better standing . Attempts at organization for betterment of 

the Untouchables are being made , but t hey a re not usually 

originated by the outcastes themselves , Instead , the moves 

for i mprovement a re begun by British and A.merican mis sion-

aries and , less often, by "unorthodox " Hindus who have 

renounced cas te and are truly interested in the plight of 

their fellow nat i onalists . So long as a Hindu maintains 

his orthodoxy, every person not a Hindu is in his eyes an 

outcaste . All Europeans , even the British ruling India , are , 

t h ough not considered untouchable, n:embers of this lovi and 

despicable estate . In School for Eternity , Harry Hervey 

refers to the Hindu scorn for Europeans when he says of the 

Maharajah of .Jehelump ore , "He was a strict adherent to his 

caste and never visited in Bri tish households , 111 To attain 
' 

the estate of the Europeans , t he more intelligent among the 

Untouchables are eager to become Christians . Once they are 

converted they c ease to be Untouchables in the true sense; 

1Harry Hervey , School for Eternity ( New York: 
G. P. Putnam ' s Sons , 1941) , p . 86 , 
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for they become, as t h e Europeans are , confined to a limbo 

between c aste and outcaste . 

The educ a ted among the Untouchables---a,nd t hey out-

numbe r the Hindus , f or no r el i g ious prejudices prohibit t hem 

f rof:1 s eeking educat ion---rea lize the need f or i mprovement of 

their lot and are striving f or it . Louis :Bromf ield, who is 

evidently especially interes ted in t he Untouchables, vvri tes 

sympathetically of t h em in both h is books on India , 

1he Rains Came and Nigh~ in Bombay. He portrays t heir 

pat:he tic need for leadership and t he ir willingness a nd ab ility 

to help themselve s when provided the opportunity. His 

lVJ.r . J"obnekar , t h e leader of the Untouchables i~ 'l'he Hains Ca~ne , 

is one of h is most adrHirable characters . The ..Littl e Christian 

Indian man is t h e sole le ader and organizer of the Depres s ed 

Classes , a nd it is "Mr . Jobnekar , pass ionate, filled with t he 

f e eling of a crusader , " who exhausts h i mself to he l p his 

pe ople . 

It is the spread of education among t he Pariahs wh.ich 

is bringing to t h em a realiza tion of t h e injustice of t heir 

persecution . 'l"n.ey a re now beginning to comprehend the fact 

tha t t hey have claim to a position equally as proud as t hat 

of the Brahmans . 

odd , 
race 
were 

"It is rrry t heory , 11 Mr . Jobnekar would say in his 
t hick accent , " that the Unt ouchables were a special 
living in India since the beg inning of time, who (~ 
enslav ed when they were conquered by the invaders . 
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That's v:hy they have greater powers of resistance. The 
others are newcomers. \ve have always been here. We are 
irnmune1 to rwst of the ·evils of India because we belong 
here ," 

Originating , as do ~ost of the social prejudices of 

India, in the Hindu religion , is the evil of £Urdah. Every 

orth odox Hindu keeps every woman in his faxnily in careful 

seclusion, and he is the only man adr.d tted to see them. 

Purdah, only one of the rnanifestations of the i gnominious 

position of Hindu '1Jv o:men, has kept them a subservient group, 

afraid to venture out of their seclusion . Because the forma-

tive years of every Hindu ' s life are spent with his mother, 

the education of the whole of the Hindu population is prac -

tically nil. To the women, kept in zenana all their lives, 

departure fro m it is a fearful thing . This fact is reflected 

in the misery of a. group of "l2urdah wome r111 who, in response 

to British request, have come to an English party attended 

by both men and ·women: 

A little group of Indian ladies had been gathe r
ing in a third quarter of the grounds, near a rustic 
summer-house in which the rwre timid of them had already 
taken r efuge . The rest stood with their backs to the 
company and their faces pressed into a bank of shrubs . · . 
• • • • • • • • • • • • • • • • 
Indeed all the ladies were uncertain, cowering, recover-
ing , g iggling, making tiny gestures of a~onement or 
despair at al l that was said o o o • 

The position of the Indian woman, con;pletely depen-

dent all of her life on the man who rules her every rr,ove, has 

1Brorrd' ield , The Hains Came , P o 64 o 

2E oMo Forster , 1:: Passage .!.£ India (l~ew York: 
Grosset a nd Dunlap , 1924) , pp . 41-42o 
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g i v en r ise to other s ocial problems . Proper 1r..arriage for 

Indian g irls is probably the most pressing of them. 1'o an 

Indian, the :T1os t tragic creature in the uni verse is an unwed 

woman . She has no s ocial standing wh a tso ev er , but is forced 

to live in t he household of some n:ember of her fa~nily in 

almos t t he c apacity of a slave . The horrors f acing a single 

Indi an woznan are s t a rkly illustrated by a n Indi a n matriarch 

in h Passage to India : 

"What is to become of all our daughters if me n refuse to 
marry? 'l'hey vli ll rr..arry beneath them , or---" And she 
began the oft-told t a le of a l a dyo of I mperial descent 
who could find no husba nd in the narrow circle vrhere her 
pride per::d tt ed h er to mate , a nd had lived on , unwed , her· 
age n ow thirty , and would die unwed , fo r no one would have 
her now. • • • t he tragedy seerced a slur on the \Vhole 
communi t y; better poly_gamy a l most , than tha t a woman 
should cli e wi t hout the joys God had intended her to 
r eceive. Yiedl ock , motherhood , power in the h ouse -- - for 
vrhat else is she born , a nd. h ow c a n the man V':ho has denied 
them to her stand up to face her creator and hi s own at 
the l a s t day?l · 

Concerned only ~ith the joys of wedlock, t he old 

YJoma,n fails to men tion the sorrow it must inevitably hold f or 

t he Hindu woman . The sole purpose in the life of a n Indian 

~>Yi fe is to bec:.r c h ildr en---man c!1ildre n ; for to b ear a wolrtan 

chi ld b rings inex orable disgrace to both t he woman a nd her 

husband . 'I'he mother of a daughter n1ay be abused unmercifully 

by her disappoi n t ed husband for the dishonor she has brought 

upon him. Every won1an who be a rs a child is considered "unclean " 

f ollowing the birth , even if the child is a son . Before she 

1 rbid.' p . 14 . 
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can be accepted in Hindu society and before her husband wil l 

see her , she must pas s throug-)1 a pe riod of purification . 

Even vrhen she has borne her husband a son and has finished 

the ourification rite s , t he woman ' s position is insecure . 

Still the 11 prope rty11 of her husband , her· welfare is subJect 

to his sl i g~test whim, and any mistrust of her may soon 

bring forth abuse from h im . Finally, any woman who outlives 

her husband is a debased creature and wi thout ·,honor . No 

Hindu widow, except in isola ted tribes , l may remarry . The 

tragedy of widowhood is reflected in the picture which 

Bromfield draws of t he future confronting Hindu women: 

It did not matter that this skinny child , grown ·t o 
manhood , would force her , like all the others , to shave 
her widow ' s head and cover it with ashes and work as a 
sl ave to h is own wife . 2 

The practice of purdah is one of the corruptions which 

have entered Mohammedanism as a result of contact with Hindu-

ism . Although it was not original ly a · par t of I~lam9 the seclu-

sian of women is now a general Mo s l em practice . The more pro

gr ess ive of the Mohammedan Indians , educated to European ideals , 

refuse t o keep their women in purdah . " Pure Islam, " says 

Raschid, the Moslem in The Rains Came , "does not reco gnize purdah . 

It was a corrupt ion: which grew up out of war . "3 

India ' s innumerable politic al problems cannot be 

lsupra , p . 18 . 

2Bromfield , The Rains ~, p . 433 . 

3 P . 59 . 
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completely separated from her social problems , f or the former 

usually are outgrowths of the latter . The Briti sh governing 

class in India are constantly faced with social prejudices , 

invari ably rooted in religion, which create new political 

dlfficulties . There is no limit to the problems facing the 

sahiblog (English ma ster) in India, and the causes of these 

problems often make them insurmountable . A part of the diffi-

culty lies in the very nature of the land itself . Since the 

decline in the ideals of imperialism, following World War I , 

an important source of trouble has been the lack of cooperat ion 

and support from England for the Indian Civil Servants. The 

Oriental character of the natives , inscrutable to so many of 

the men who try to govern them, is the cause of constant 

misunderstandings between the governed and the governing . 

Perhaps the most irritating problem for the members 

of the Indian Civil Service is the lack of support for their 

work from the Home government . The support from Home has, 

since the time that the Crown t ook over the rule of India in 

1858 , been failing more and more as the British have tended 

to disc ard their "out-of-date fetish of Empire . " The Engli sh 

of the East seem generally agreed on the futility of laboring 

in the f ace of the new attitude . 11 No Anglo- Indian will ever 

deny tha t India is going to the dogs , or ever has denied it--

for India, like Punch , never was what it was . "l 

l George Orwell , Burmese Days (New York: Harper and 
Brothers , 1934 ), p . 34 . 



3 2 

The gr ov:ing l a ck of c oopera t ion f ro:n h or2e h a s been 

e speci e,lly r api d s ince t he f i rs t World v~ar , and 1nany of t he 

nov eli s t s ~1o wri t e of I ndi a t ake s peci a l cogniz ance of t his 

fact . 1:faud Di ver gi ves a particul arly ex c ellent picture of 

t h e l i fe of an I ndi a n Civil Servant : 

It was s i x y ears s ince • • • t he troubled suw.me r 
of 191 5 ; a nd i n t h e course of thos e y ea r s "t h e difficulti~ s 
of li f e a nd vwrk in India had i ncreased sixfold . rt t akes 
a s anguine man to g o f orwa r d undismayed in an atmosphere 
rank with r a c e- h a tred, clouded with uncerta int y in ever Y 
quar t er- - - unc e r t a int y of tenure , of t he pr eva iling t emper: 
in cour t or city or d i s trict; worst of all unce~tainty of 
Gov er nment s upport in moments of swift critic al deci s ion.l 

As the i dea on t he part of t he English people t ha t 

t he p01~re r of the sahi blo8 over t h e native s shoul d be curta iled 

has dev el oped a nd t heir s upport f or t heir Ea stern workers has 

decli ned , the contr ol of the Briti sh Parli ament in Indi an 

affa i rs has b ecome gr eater . Re s entment of thi s control and 

the increa se of f orrnali ty which it ca uses is reflected in t he 

words of one of the English g overnors in India : 

· But every ye ar t he work of a n Indian Civilian becomes a 
more thankless , heart- breaking business . Every y ea r we 
a re forc ed to spend more time in off ic e over forms a nd 
f iles , a nd less time in the distr ict ge t t ing a t t h e 
p eople . Good h onest vrork hasn ' t a chance in an a t mosphere 
of h ostility a nd persiste nt vilifica tion . 2 

With t he ex t ending control of the Parliament , the members of 

Pa rli ament have t aken pers onal . interest in t he country a nd 

it s na tives . Th e "question- hunting IJ. P . 11 is t he person who 

11~ud Diver , ~nely Furrow (Boston : Hough ton Y~fflin 
Co ., 19 23) , p . 4 . 

2Ibid., p . 186 . 
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is most disliked by the Civil Servants and whose coming is 

most dreaded. The Member of Parliament' s view of any 

specific situation is likely to be very different from that 

of the men who have to do the actual work of government. 

That the legislators who visit India fail to understand the

situation facing them is asserted in the novel by Maud Diver: 

Westminster is too much with us. They feed us on a· 
sterilized diet of files and councils. They ·chastise 
us with scorpions of red tape. Then they rate ·us· for 
losing touch with the people. Bless their innocent 
hearts! -1 

The sympathy for the natives at the expense of their 

governors has affected even those Indians who are in government 

service. The treatment of the native policemen is an ~xa~ple: 

For nearly two weeks the Police had. been· on the 
alert, but the chances were ten to one against· c·a·tchihg 
the criminals. And if that · sort of thing could be carried 
on with impunity • • • • ! · · 

Rayne flung out his hands in a gesture of despair. 

"I don't blame the Pollee. Worst paid, b est 
abused lot o' men in the country. God knows where w~'d 
be if they'd served the Government, these years' as· the 
Government has served them. Loyalty doesn't· pay---ana· 
they know it. Once the rot sets in among their British 
officers---!" · · · · 

Challoner's shrug was as significant as· the · 
other's gesture; and they both smoked a while in si:I:en.~~ 1 
considering how svdftly---in the sacred name of progress--
the uphill work of more than a century '\Vas disintegrating 
before their eyes. 2 . 

The feeling of resentment and of being abused by the 

Gover~~ent has spread back to England and caused a decline in 

l:flli., pp. 41-42. 

2Ibid., P• 246 • 
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the number of young men who come into the I.C.S. In the 

novels read, none of the: men who work in India want their sons 

to follow them in the Service, even though they may personal

ly love the country. They foresee the collapse of British 

rule in India and are desirous of being quit of the place 

before that collapse comes. The condition of the people who 

go from England to India is rapidly returning to what it was 

in the time when Scott wrote ~ surgeon• s Daughter. Then 

"nobody who was anybody" went to India, for young men only 

went seeking fortunes for themselves. Now the only people -

who go to the .. 11 outpost of the Empire" are those who must in 

order to support themselves and their families. The English

men who are doing the real work of ruling India today are 

decidedly middle-class, a smug lot of people whose interest 

is in themselves rather than in the welfare of t he natives. 

This deterioration in the quality of the men who govern 

India has caused a decline in the power and the prestige of 

the Raj. 

The sympathy for General D,yer among English officials 

and their resentment of the Government's treatment of hi~ is 

still a popular theme among writers. Generally the feeli ng· 

among the Anglo-Indians is that ]Wer's act was necessary and, 

1 Su32ra .. , p. 6. 



had he not been so severely punished, would have done a 

great deal to bolster Britain's failing prestige and make 
~ ' . ' 

the rule in India easier. The Government's deserti on of 
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the General at a c.ri tical moment has resulted in difficulties 

which face the sahibs today. Longing for the power which 

was destroyed by this action, one babu sahib says: ----·- . ·· 

"We could put things right in a :rho nth if we chose. - ·It 
only needs a pennyworth of pluck. Look· at:A.mritsar. 
Look how they caved in after that. Dyer knew the stuff 
to give them. Poor old Dyer. That was a dirty job·. · 
Those1cowards in England have got something to answer 
for." 

Apart from the trouble with their own people, the 

Anglo-Indians are faced with the problem of dealing in all 

their actions with Oriental character. The mind of the 

Easterner, always beyond the comprehension of th~ _ Occ~dent_a.l, 

is equally so in India. No matter how hard he may try, the 

sahib can never entirely understand the nati•e and sy~path!ze 

with him; for the Hindu never reveals himself completely to 

anyone. The novelists studied each reiterate this fact and 

the fact that the Englishman cannot sol~e the problems confront

ing him because he cannot learn the entire truth about them. 

How fruitless it is for the Englishman to _try_ to enter into 

the problems of the Hindu is shown in an observation by 

George Orwell: 

• • • • Flory would have liked to ask whether he 

1orwell, op. cit., PP• 37-38. 



could not help in some way,· but he did not, :for he 
knew the uselessness of interfering in Oriental 
quarrels. No Englishman ever gets to the bott'om of 
these quarrels; there is always something impervious 
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to the European raind, a conspiracy behind the conspira
cy, a :plot within the plot. Beside·s·, to keep out o:f 
native quarrels is one o:f the Ten Precepts of the 
pukka sahib.l 

One of the most interesting instances of Oriental 
-

scheming to outwit the English is a dispute over grain 

accounts in Maud Diver's Lonely _ Furrow~ ___ Anticipating a 

shortage of grain, the sahib, Havelock Thorne, ordered 

the native governor of his district to accumulate a big 

surplus store. Thorne, an old hand at dealing with the 

Indians, was cautious enough to inspect the fort where 

the grain was supposed to be stored rather than accept 

the Shah's word t hat he had the store. At the fort, the 

Hindu servants first were unable to open the_ great d?or 

because they had brought the wrong key. Thorne, match-

ing the Oriental's patience, waited while servants were 

dispatched for other keys. When all the keys failed to 

open it, he threatened to break the door down; and ~gica~

ly one of the keys already tried was made to open it. The 

emptiness discovered when the door was opened brought forth

a blaze of anger from Thorne; the native turned on his subor

dinates and with abuse ordered them to open the doors to the 

rooms where the grain was stored. Each room revealed only 
. . . 

emptiness; and the Hindu, seeing no other manner of 

libid., P• 56. 



appeasement, dropped on his knees into the dust before 

Thorne. Then Thorne turned on the governor in disgust: 
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"Get up and take it standing, you virhi te;..li ver·ed 
thief," he addressed the abject thing at his feet with 
quiet scorn. "No matter to you if the people starve · 
this winter. That's rrry business. And I'll see to it---
with zour assistance--;..summa.chta? 11 . 

Clearly the creature did understand; for- the 
whining began afresh. 

"Get up!" Thorne repeated brusquely. "llltY' cirder
lies will escort you to your house. · you will a ppear at 
the PUblic Durbar to-morrow; and there I will settle 
matters with you • - . • •" 

Since nothing was to be gained by further ·abase
ment, the prostrate, p·ortly one scrambled to his feet. 
Two orderlies took charge of him • • • • · 

"I think it' e all been sold, an4 they've collared· 
the money- --he and his cronies in the district," Challoner 
said • , • • • · 

l<irs . Vane smiled. 11 • • • • Solomon should 
have added to his four wonders 'past finiing out,• the 
way of an oriental with his own people." 

The intrigue of the Oriental is ever-present in the 

courts, where justice is seldom achieved. The party in a 

suit who is financially able to bribe his witnesses best is 

t he one who will invariably win his suit. No EngliSh judge 

can ever be sure of his judgment in any case, for "the l aw 

in India---even with the Englishman paramount---is still 

l a r gely a matter of the suborned witnesses and t he skill

fully greased palm. The hired corpse still does yeoman 
. . ,.2 serv1ce, on occas1on. 

1Diver, ~· Qit., pp. 89-90. 

2 rbid._,_ p. 251. 
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To trouble still further t he Englishman in Indi a 

is the ever-present question of self-deterltination and home 

rule • .Agita tion for swaraj . is easily aroused among the 

natives, but effective action is quite another story. Rumors 

of a native uprising do not disturb the English very seriDUs-
. . -. 

ly, for the Hindus never keep to their purpose long enough 

really to create trouble. One bitter young Civil Servant finds 

himself longing for a true rebellion: 

"God, if they'd only break out and rebel proper- · 
ly for once!" he said to Ellis • • • • "But it'll 
be a bloody washout as usual. Always the same story with 
these rebellions---peter out almost before they've begun.ul 

Although the work of Gandhi has never had any far-

reaching effects, his agitation has tainted the air·of modern 

India with politics, "with its fatal catchwords that stir up 

strife, yet elude definition." The ineffectiveness of Gandhi's 

non-coopera tion ca~sed the British Colonel in Lonely Furrow, 

Ian Challoner, to term it a "damp squid." 

There are many other problems, small yet difficult, 

which make work in India unpleasant. They are illustrated 

in the stories which tell of the work of the sahibs • . Some 

regions in India are so remote and isolated by nature tha t 

access to them is almost i mpossible. The people there are 

oblivious to the changes wrought by Time and to the efforts 

of the British Raj to bEing them under control. They make 

1orwell, ~· cit., P• 142. 
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trouble for the British by merely ignoring their work, or, . 

most often, by making raids on the cities and villages which 

are under the direct control of the Raj. 

The diversity of the languages spoken by the nati ve.s , 

renders it a genuine problem for anyone to make himself under

stood among a large nwnber of people. One or two common 

languages rather than the innumerable obscure dialects now 

used in India would make a different place of the country ao 

far as mutual understanding is concerned. 

Wnen one is unable to maintain immediate contact 

with all the world, one cannot easily direct a nation in 

which world changes affect the very state of its being. 

For the Hindu, time in the rest of the world holds no signifi

cance, and he will not trouble himself to make it do so. 

This is often irritating to the English who must stay in 

India: 

(Lady Esketh] took up the "Morning Post" and began l 'ook:;. 
ing through it. It was alfeady a month old, but time in 
India was merely relative. 

As the British in India are faced with problems and 

filled wi th nope for the nation's future, so are the natives 

who are cognizant of the new opportunity which contact with 

the West has brought to her. The educated Indians see that 

India is awakening, and they are ready to spend their lives 

~romfield, ~ .. Rains Came, ,P• 226 • 



40 

helping their country become a modern power. They fight 

vigorously and well, with a determination equal to that of 

any reformer. Bromfield, more clearly than any of the other 

novelists, sees the fight between the past and the future 

taking place daily: 

It was the new India fighting against the oldr the India 
which had taken the best from the West, battling the olO.
swarming India which migrated in panic before famine aiid 
disease. It was a new idea for India---that the - few inust 
suffer for the good of the many. It was a lesson- that 
even the cowering, muttering merchants and the super-· 
sti tious :Mr. Bannerjee and all the· other· merc~.ants and 
the priests of all India would have to learn. 

With the awakening of India is coming the rise of the 

Untouchables. They profit from the advantages of education, 

for they are a clever people. The education which may be 

forced on the Hi ndus is eagerly grasped by the Dravidians, 

as is Christianity, for the advantages it will bring them 

individually and as a race. Throat of the leaders of the 

Untouchables are Christians, for it is the education by 

missionaries which gives them the ability to lead their peo-

ple. 

Those who are trying to help India and the Indians 

are forced to combat constantly the "ignorance and prejudice, 

not only of the Indians but of the Europeans." Attempting 

to bring to a conquered and long-subservient people honor 

and dignity is a task of huge proportions, especially in the 

1~., J?.• 458. 
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face of opposition from both the'-='~onquered and the conquerors. 

The British recognize anyone who tries to destroy their 
. . . 

"vvhi te Man's burden" myth as an enemy of the Empire and a 

dangerous person. The natives, hating the ways of the British 
. . " ~ 

and fearing that their leaders are trying to make of India a 
. ~ - . 

Western nation, consider them enemies of their homeland. The 

superstitions of the people, together with their distrust of 

anything occidental, form an insurmountable barrier to moder-n-

izing India. Especially troubled by this fact are the native 

medical doctors who have been educated in western schools. 

One expression of this difficulty is briefly given by a Hindu 

doctor in Burma: 

".Ah, but, my friend; how discouraging is the work of a 
doctor in this country! These villagers~--dirty, · ignorant 
savages! Even to get them to come to hospital is·sall 
we can do, and they will die of gangrene or carry a 
tumour ass large ass a melon for ten years rather than 
face the knife. · And such medicines ass their· own so;.called 
doctors give them! Herbs gathered under the new moon~ · · 
tigers' whiskers, rhinocerous horn wine, menstrual blood! 
How men can drink such compounds is disgusting. "l 

As the Indians have been educated, they have come to 

apply Western standards to the conduct of their rulers, with 

disastrous results for the English. There is a far-reaching 

feeling of resentment today among the Indians against the 

British; not the resentment of a conquered people aga~~st 

t heir conquerors, but that of a people who have dis_c_overed 

that they have been treated unfair~y and ill-governed beca~se 

of unreasonable EngliSh prejudices. The speech of all edu

cated Hindus carries the same tone: 

1 . 
Orwell, ~· ~., P• 186. 
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. "The trouble is that they know they're · only 
conung out here temporarily and they do their job off
hand, between times, just waiting for the day they can 
go home on leave • • • • They haven't any interest 
in Indians or India." 

• • • • "England has l 'ost India b'eca1ise· inen 
like the Civil Servants won't sit down with an Indian to 
have a cup of tea."l 

MO re powerful in impressing the natives than all the 
- . 

congenial relations between themselves and the British are 
- -

the isolated cases of social injustice. In A Passage_to India, 

such a case is presented. An Indian had driven once t o the

home of an official in his tonga_ (l:i ttle hors_e cart) and had

been ordered to leave and make a more suitable approach to the 

house. It was only one among many visits to English homes, 
. . . ~ 

but the news of the insult spread wide. Fearing a repetition 

of the snub, a young Mohammedan physician, ordered_ to the home 

of his superior, is afraid to drive up to the house, and feels 

compelled to leave his tonga and approach on foot. 

Louis Bromfield, who feels more deeply than the other 

writers for the natives, and shares their resentment agai~st 

British injustice, lashes out against it many time_s in hi s 

two books. By providing a very few sympathetic European charac

ters, he gives a striking contrast to show how truly unfair 

some Englishmen are: 

[Ransome, an Englishma.nJ was aware, even· through· his · 
drunkenness, for the first time how Indians must feel. 

!Bromfield, ,ru Rains Game_, p. 58. 
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He understood the subtle and sinister qualityof the 
humiliations and the insults compounded by second-rate· -
people like Mrs. Hoggett-Egburry and 11l's. · Simon. A girl 
of European origin could not seek refuge from a sluttish 
mother in the house of the most honorable and upright of 
men, because he was an Indian.l 

There is no force in India which can affect the po~ition 

of a native so much as can the opinion of the British. AnY 

Hindu who has a European friend cannot be injured politically 

or soc i ally by other Hindus who wish to do him harm, for the 

prestige given an Indian by the friendship of an Englishman 

is his protection against all who would injure him. Converse

ly, the ill-will of an Englishman for a native is so powerful 

in destroying him that aid from many of his fellow countrymen 

cannot save him. 

One of the greatest sources of trouble .between the 

whites and the Indians is the gradual rise of native self

assertion in the face of attempted iron control by the British. 

These conflicting forces, each constantly becoming more 

powerful, make for resentment from both sides. The ineffective 

attempts to force the English out of Indiamerely make them 

more angry and unwilling to make any concessions to the 

natives. The rebellion and resentment which break out in 

frequent riots are illustrated when an English woman finds 

herself in the midst of a native demonstration: 

1Bromfield, TheRains ~' PP• 248-249. 
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At t he nex t station • • • • she let up 
one of the blinds and looked out. In the wavering yellow· 
light a confusion of distorted faces and half-naked bodies 
leaped and jostled and yelled. She caught, now ana· 'then, 
the war-crJ of the moment--•"Out with all the English 
monkeys! Gandhi!,! jail Hindu:o..]Jfilssalm!tnq .!,!_jai~" 

• • • • • • • • • • • • • • • • • • •• • 
Next moment, her own door was dragged open. · 

Half a dozen brovm bodies came turnbling in, crying their 
horrid cry. · 

She sat up and shouted at th,em as sternly ·as · 
she dared. They gibed and mimicked her ~nd huddled them
selves on the ground, close to the door.~ 

Although they are exceptions, t here are_ many ~ndi~ns 

who feel a great debt to the British and the work they have 

done in "uplifting" the natives. Their gratitude is based on 

the benefits they have derived from the civilization of the 

modern western world; and, so long as one does not look be-· 

neath the surface, it is justifiable. Too many of the natives 

will always look beneath the surface of the idealization of 

the British, however. This is inevitable so long as ambitious 

natives are able to keep resentment of the British in the 

foreground through such vilifications as that found in 

Burmese Days: 

"In these happy times, when we poor blacks are 
being uplifted by the mighty western civilization, with· · 
its manifold blessings such as the cinematograph·, machine 
guns, syphilis, etc., what could be more inspiring than 
the private lives of our European benefactors?"2 

1niver, ~· cit., pp. 392-393. 

2orwell, iW• Q.i.t., p. 7. Q,uoted from a fictitious 
native newspaper, The Burmese Patriot. 
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From the illustrations presented, it is obvious that 

since the first World War , the novels which have been and 

are being written about India reflect the complexity of her 

problems . Each writer, recognizing the presence of great 

social and political difficulties, honestly tries to confront 

them as he sees them and to expose the ills which exist. 

None of them hesitates to introduce characters and incidents 

superfluous to the narrative in order to illustrate a point 
. . 

or present a problem. Therefore, the novels studied n~y be 

said to be written for the purpose of promoting reform and 

general melioration of some of the Orient's most pressing 

evils. 



CHAPTER III 

RELIGIOUS LIFE I N Il~IA AS REFLEC1~ IN RECENT PROSE FICTION 

There is no more important and omnipresent force in 

the daily lives of the peoples of India than their relig~~ns, 

and no discussion of any phase or aspect of Indian life can 

fail to take this force into account. Every writer whose work 

was analyzed for this study has recognized its importanc7. and 

dealt with it to some extent. In some stories, the entir~ 

plot motivation comes from the intensely religious life of the 

Indian , while in others the references to religion are merely 

casual diversions from the main plot. The novels which pr~sent 

the most interesting and informative portrayals of the prac

tices of Indian theism are~· Isaacs,by Francis ~arion 

Crawford; The Rains ~, by Louis Bromfield; A Passase !£ 
India, by Edward Morgan Forster; and George Orwell's Burmese 

Days. 

In~· Isaacs,l the author concerns himself with all 

three of India's principal religions and displays a profound 

knowledge of each of them. The story deals with the experi

ences of a I\.!l:oslem, Mr. Isaacs, who loves an English woman. 

1 F.M. Crawford, Mr. Isaacs (New York: The Macmillan 
Co., 1926). Mr. Isaacs ante-dates slightly the greater part · 
of Kipling's Indian fiction, but since it marks the beg'ihning 
of a new way of regarding Indian life as a subject matter for 
fiction, it has seemed desirable to introduce it into this 
study. 
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Mr . Isaacs has a mysterious and very wise friend , Ram Lal, 

who is a Buddhist and is able through his mysticism to per-

ceive facts and events which would otherwise be unknown to 

him. It is Isaacs' refusai to heed Ram Lal's warning against 

t aking Miss We stonhaugh on a tiger hunt that results in her 

death . Through his mystical power, Ram Lal is able finally 

to bring Mr . Isaacs out of his suffering to fulfill "the 

destiny of the soul . " 

Louis Bromfield 's purpose in The Rains Came is not 

primarily the presentation of information concerning the 

faiths of India . In his portrayal of Indian characters, how

ever, he uses their religions to afford an insight into their 

nature . The narrative is a long and detailed delinea tion of 

the effect on var~ous peoples in Ranchipur of a great and 

devas tating flood . The strength or weakness of the natives' 

r eaction Bromfield a ttributes to the strength or weakness of 

the religion they profess . The Moslems and the Untouchables 

show the greatest fortitude and ability to act in the midst 

of disaster . It is the Hindus of exalted c aste who become 

impotent , fear- bound pagans , thinking only of appeasing their 

i dols in order to escape their wrath . 

! Passa&e to India is a story of relations between 

the native s and the British ruling class . l Forster describes 

1Anonymous, "Forster and the Human Fact," Time, Vol . 
42 , No . 6 (Augus15 9 , 1943 ), pp . 98- 102: "Some 30 years ago 
youn g Novelist E . M. Forster sat with his friend, Philosopher 
Goldsworthy Lowes Dickinson, in the palace of the Maharaja of 
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the i mperia listic at t itude of the British who have been long 

among the natives and contrasts it with the sympathy of those 

who are 'newly arrived from England . He uses the religions to 

contribute to his characterization of the natives and often 

employs ceremonies and festivals as backgrounds for the action 

of the story • 

.WJaud Diver, in Lonely Furrow, displays a more sympa

thetic understanding of the faiths of India than any other 

writer, with the exception of Francis Marion Crawford . Her 

story of a district governor who has spent a successful career 

on the Border, in Kas~~r, is the most discerning of the 

stories dealing with relations between Englishman and Indian. 

Colonel Challoner, in addition to his profound understanding 

and love for the natives, has a deep sense of the beauty and 

power of their religions. It is through his eyes tha t J~riss 

Diver gives some of the most beautiful descriptions found 

anywhere of Indian religious practices. 

Burmese Days is a story of the "Orient's corruption 

of the white man. " Orwell uses scenes of Indian religious 

life only incidentally, but his knowledge of the practices 

he describes is obviously very profound. Several times he 

Chhatarpur and heard the nabob cry: 'Tell me, Mr . Dickinson, 
where is God? Can Herbert Spencer lead me to him, or should 
I prefer George Henry Lewes? Oh 1~ . Dickinson, when will 
Krishna come and be nw friend? Oh l'.IJX. Dickinson! ' - · 

11 Twelve years later , Author Forster caught and fix ed· 
the echo of this cry, so absurd in its phrasing, so despera te 
in its need, in A Passage to India, one of the century's 
most sensitive and provocative novels." 
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includes the portrayal of some ritual merely for its own sake, 

giving added value, from the standpoint of theistic resea rch, 

to his novel. 

Oriental theism is, generally , of more concern to 

English and ~nerican novelists today than it was among writers 

before Kipling. The earlier authors use it for background 

rather than for its own value, and they do not seem to feel 

the influence of IRdia's religions in the life and character 

of her people. The novelists whose works are used i n this 

study present attitudes toward this influence varying from 

condemnation to pra ·se. Most of the writers see the faiths of 

India as originally forces for good but as corrupted through 

the centuries by superstition and idol-worship . This view is 

well-expressed by Henry Hervey when, through the words of one 

of his characters in School !£!Eternity, he condemns the hold 

that the ancient faiths possess on the lives of their adherents : 

"I tell you we are bound by dead syrnbols ! • • • • a 
Buddha contemplating his navel---and whose teachings are 
embalmed in books bitten by dry rot a nd whispered by 
ascetics who have f anatically twisted his logic as wel:i.. 
as their limbs---an i mplacable Brahma whose wisdom is 
sealed on the stone lips of idols or screa!lled from the 
bloody throats of Kali 's devotees! "l 

Although there are :rr.any diverse forms and sub- divisions 

of each, there are three religions which a r e embraced by the 

majority of native Indians : Hinduism, 2 Moharr~edanis~ and 

2The term Hindu is, by common usage, given t wo mean
ings. Originally "Hindu" wa s used only to refer to the Brahma ic 
faith or to one of its adherents . It h a s come a lso to be syn
onymous with "Indian11 and is used with reference to any of the 
native r aces of India. In order to avoid confusion, the term 
is used throughout this chapter only in its original sense. 



and Buddhism . Most of the novelists concern themselves 

with only one of these , but notable exceptions to this 

f act are Crawford , Bromfield , and Forster . 
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The one religion which is dealt with to some extent 

by every writer is Hinduism, the faith of the caste Hindus . 

Although not poli ti c ally the stronges t of the reli gions of 

India, it has more adherents than any other . The oldest and 

only native theism of Indi a , the faith of the Brahmans is 

more powerful as a faith than any other; for as the land of 

India has enveloped the diverse elements within her boundaries , 

11 the Hindu faith has quietly swallowed up Jesus and Mohammed 

and Buddha ." l 

The members of the Hindu trinity, Brahma, the creator; 

Vishnu, the preserver ; and Siva or Shiva, the destroyer , are 

the three principal gods of the reli gion . Because Brahma and 

Vishnu are benevolent gods, the worship of them is not prompted 

by fear , but is for the sole purpose of doing them honor . On 

the other hand, the worship of Siva i s always prompted by a 

most unreasoning terror and takes a more violent form than the 

rites honoring the other gods . The ceremonies performed before 

the shrines of Siva ar e sacrificial, having in view the ob

taining of pardon for some violation of Vedic law or merely 

to "store u p treasures" in advance of violations . 

The only one of the female deities who has ever attained 

any eminence among the Hindus is Kali the Destroyer , the 

lsromfield, The Rains Came , p . 106 . 



consort of Siva. The inordinate fear of Kali surpasses 

even that of Siva, and therefore she has been accorded a 
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wide-spread worship. Most important of the various forme 

of ceremony in Kali's honor is the sacrifice of goats at. her 

altar . Before the hideous, blood-smeared image of the De

stroyer, hundreds of goats are slain daily in the hope of 

averting her destructive wrath. The Kalighat, temple and 

shrine to Kali at Calcutta, is the most famous and prosperous 

of the Kali shrines. This fact is evidenced by the stream of 

goats' blood which runs constantly from the alta r into the 

waters of the adjacent Ganges. There are countless other shrine s 

to Kali, both public and priva te, to which her devote~e are 

just as faithful 9 The most vivid picture, because the most 

complete, of sacrifices to Kali is the description given by 

Bromfield in ~ Rains ~: 

:Mr . Bannerjee • • • • in the early morning cre.pt out 
from the octagonal house into the maze of ramshackle · 
outbuildings at the far end of the compound to cut the 
throat of a goat before the small and monstrous statue 
of Kali already smeared with the blood of a hundred sac
rifices. And no one but himself could know those awful 
moments in the very midst of a worldly and cosmopolitan 
dinner party when suddenly he becomes cold with fear and 
terror, when in a second of horror it was as if he saw 
Kali the Destroyer appear above the head of one of the 
guests to accuse him of having betrayed his blood, his 
race, and his faith. Only Kali herself could know that 
he had no children. • .1 

In every case, whether a writer is discussing Hinduism, 

1 Pp. 255-256. 
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Buddhism, or Moharmnedanism, he emphasizes the i mportance 

of ritual in the Oriental faiths. Hindui sm, or Brahmanism, 

is an extremely ritualistic religion. Lacking rules for 

personal conduct, the Brahmaic faith requires of its follow-

ers rigid adherence to its rituals. There are rites which 

are prescribed for daily observance, and they are carefully 

and faithfully performed. The rituals are for commemoration 

by both individuals and by the Brahmans, who m~intain the 

temples of the various Hindu gods. The daily worship in the 

temples begins with the conring of the dawn. Louis BroL~ield 

pictures one of these early-morning services at the temple of 

Vishnu, the presebver: 

In the distance , from across the Great Tank, came 
the sound of drums, the m~le and the female drum, played 
by devout hands, and then slowly the music of a flute· 
joined the sound of the drums, and • • • • the path 
of moonlight on the surface of the Tank was dimmed by the 
first faint glow of morning. · · 

"It is the Temple of Vishnu welcoming another 
dawn. ul 

As old as their ancient religion, and as stereotyped, 

are the ritualistic dances performed in honor of the various 

gods. Each temple has its own group of specially trained 

dancers who grow up as virtual slaves of the priests and 

dedicate their entire lives to the service of one particular 

god. They are taught dances which were developed with great 

significance but which have lost that significance with time 



53 

and constant repetition, and are today merely meaningless 

symbols. Today the dances are perforn~nces of great beauty, 

regardless of their lack of significance; Bromfield recog

nizes this fact in his description of temple dances performed 

by two Hindu women: 

They were mother and daughter who had come long ago from 
the temples of Tanj ore into the service of the old · 
Maharajah. • • • • They danced the legends of Krishna 
and the Gopis and the story of Rama. and Si ta., but there ' 
was no longer any realism in their dancing, for each incl
dent, each action, had become thousands of years ag·o merely 
a pattern, a filigree exquisite in itself and related to 
nothing. It was pure art beyond which there was nothing 
save decadence, destruction, and a new beginning.! 

The ritual of the burial of Hindu dead is the ceremony 

followed most faithfully by the orthodox, and is given much 

attention by the authors who write of Hindu life. The Vedic 

law requires that the bodies of Hindu dead be burned on the 

same day that they die. The living have no feeling for a 

lifeless body, but recognize it as no longer holding anything 

of the essence they knew and dispose of it accordingly. In 

~ Rains ~ this lack of regard for the dead is shown in 

a scene at the burning ghats of Ranchipur: 

As he draw nearer he made out the embers of three fir'es, 
two of them almost extinguished, and a third, a little 
way off, still flaming • • • • Gathered about it· 
could be distinguished the silhouettes of three men, all. 
of them naked in the heat save for breech clouts. At the 
barrier he stopped for a moment, watching. 

One of them, the nearest relative of the dead 
person, poked the pile of burning wood now and then and 

1 !£g., p. 126. 
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beat it i mpatiently. The corpse, only half consumed, 
still had not lost its shape, but it was clear that 
all three mourners had had enough and were ready to go 
home. Amused, Ransome leaned against the barrier watch._ 
ing, and then one of the men noticed him and moved toward 
him. He was a thin middle-aged fellow, and he addressed 

Ransome with a gr-in, inviting him to come in • • • • 
the man told him that they were burning up their grand
mother and that she was taking an unconscionable time 
about it. He laughed and make a joke as Ransome , turning 
away, started up the path toward the town.l 

Following the cremation of his dead, the Hindu seeks 

out the Ganges for the reception of their ashes. The sacred 

river, with bathing steps leading to the water front in the 

spots where it is holy, is considered the place of eternal 

blessedness. An illustration of the determination that the 

bodies of his dead shall have proper disposition is given in 

The Rains ~· Old Mr . Bannerjee, living far from the 

Ganges, in Ranchipur, had planned to die in Benares. His 

intention was to go there and sit on the bank of the holy river 

to wait for death, but he died in the Ranchipur flood before 

he could leave. His son, an orthodox Hindu with deep respect 

for his ascetic father, saw that his body was cremated accord

ing to religious law even though he had to perform the cere

mony on the roof of his house to escape the rising waters on 

the day the elder Mr . Bannerjee died. Then the son put into 

a lacquered box the ashes of his father and left the flooded 

city to t ake them to the Ganges, for "the flooded Ranchipur 

wasn't holy enough to receive the ashes."2 

1rbid., pp. 10-11. 

2!lli•, P • 356. 
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Though one of the most beautiful rites of Hinduism, 

the Kashmiri ceremony of casting their dead's remains into 

the Ganges is given scant attention in the novels dealing 

with India. The only reference to it is found in Lonely 

Furrow: 

The shining dome and cornices of the eastern peak rested 
on bare rock walls that fell, precipice on precipice, a 
clear three thousand feet to Gangabal, the lake of 
pilgrimage. • • • • 

Here, in a matchless setting, the Kashmiri p'urtdi t ·--
despised by his brother of the plains---has instituted· the 
most poetical burial rites conceived by man. To this· high 
and lonely lake---where clouds gather and eagles scream 
and avalanches thunder all summer---the Hindus of Kashmir 
make yearly pilgrimage, carrying each, at the end of a 
stick, his precious rag bundle, packed with knuckle bohes 
and other relics left over from the funeral pyre, to be· 
cornmi tted, in all good faith, to the sacred Mother Ganga. 
at the supposed source of her being. 

In point of cold fact, she rises ml~es away, · ·above 
Hardwar . But what matter the trifling error, or convenient 
fiction? For the pilgrim faith is all.l 

The worship of the various Hindu gods and idols is 

at once elaborate and simple, ceremonial and spontaneous. 

The foregoing are examples of the elaborate ceremonial rites 

in honor of the true gods of Hinduism. There are besides 

these, and often observed by the same persons, simple rites 

which are not recognized as a part of the Vedic system but 

which form the spontaneous and truly folk- worship of the natives. 

No stereotyped ritualism takes the meaning from t hese obser

vances; they are the natural manifestati ons of an ancient .. . 

faith. These lower forms of idol-worship are f ound all oyer 

lniver, ~· cit., pp. 161-162. 



56 

India. Forster describes one of them: 

And there were circles beyond these---people who wore 
nothing but a loin cloth, people who wore not even that, 
and spent their lives in knocking two sticks together 
before a scarlet doll. • • • .1 

In Burma, although Buddhism is the prevailing fai~h, 

there are many Hindus, usually members of the lower castes. 

They keep their religion and superstitions with them and carry 

on their native worship just as they do in India proper. One 

excellent illustration of this fact is Orwell's description 

of preparations for a tiger hunt: 

The beaters had gone across to a small tree like a hawthorn 
twenty yards away . One of them was on his knees, shikoing 
to the tree, and gabbling, while the old hunter poured a 
bottle of some cloudy liquid on to the ground. The other s 
stood looking on with serious, bored faces, like men in 
church. 

"What are those men doing? " Elizabeth said. · 
"Only sacrificing to the local god, Nats---a kind 
of dryad. They're praying to him to bring us luck. 11 2 

Separate from the daily observances are the annual 

special celebrations of religious festivals. Forster gives a 

particularly vivid picture of the celebration of the birth of 

God, an annual Hindu rite. The Hindus of the city, J~u, gathered 

in the courtyard of the palace to witness the birth---which 

occurs at midnight---of the eternal deity who "has also been 

born centuries ago, nor can He ever be born, because He is the 

Lord of the Universe, who transcends hurran processes . He is, 

1Forster, ..QI2.• cit., P• 37. 

2orwell, ~· cit., P• 209 . 
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was not, is not, was." The spectators were rapt in antici

pation, and they sang and played continually that the music 

for the coming Lord n1ight go on without interruption. The 

small choir, accompanied by drums, a portable harmonium, and 

symbols, sang: 

"Tukaram, Tukaram, 
Thou art nw father and mother and everybody• 
Tukaram, Tukaram, 
Thou art my father and mother and everybody• 
Tukaram, Tukaram, 
Thou are my father and mother and everybody• 
Tukaram, Tukaram, 
Thou art my father and mother and everybody. 
Tuke.ram, TUkaram. • • • Ill 

The noise of the small band growing louder, the singers began 

to dance up and down in front of the altar. Into the midst 

of this confusion the Rajah came, but there was no greeting 

for him. It was not the time for human glory. Thus were 

preparations for the Birth ceremony completed. 

In a land where all else was unpunctual, the hour of the 
Birth was chronometrically observed. Three minutes be
fore it was due, a Brahman brought forth a model of the 
village of Gokul (the Bethlehem in that nebulous story) 
and placed it in front of the altar • • • • Here, · 
upon a chair too small for him and with a head too large, 
sat King Kansa, who is Herod, directing the murder of · 
some Innocents, and in a corner, similarly proportioned, 
stood the father and mother of the Lord, warned to de~ 
part in a dream. The model was not holy, but more than 
a decoration, for it diverted men from the actual i mage 
of God, and increased their sacred bewilderment. Some -of 
the villagers thought the Birth had occurred, saying with 
truth that the Lord must have been born, or they could not 
see him. But the clock struck rnidnight, and simul taheous
ly the rending note of the conch broke forth, followed by 

1Forster, ~· cit . , p. 283. 
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the trumpeting of elephants; all who had packets of 
powder threw them at t he altar, and in the rosy dust 
and incense, and clanging and shouts, Infinite Love took 
upon itself the form of SHRI KRISHNA,l and saved the 
world . 2 

Following the event of God's birth, the spectators and partici

pants in the ceremony were consumed with joy, for all soan·ow . 
was thereby annihilated. Thus does God come annually to the 

Hindus to renew their joy in life. 

The prescriptions and prohibitions of the Brahmaic 

religion are li:rni tless and include every phase of Hindu life. 

All the prescriptions of caste are a part of the Hindu system, 

and are responsible for more of the rules the Hindu must obey 

than any other component of the faith . The food that the

orthodox Hindu may eat is defined by the laws of his faith_, . 

and none may eat of the flesh of that sacred animal, the Brahman 

cow. The demands concerning the purity of Hindu food come 

from both the rules of religion and of caste: 

"In India • • • • it is a criminal offens·e, · 
punishable by fine or imprisonment, for a non-Hindu person 
to defile the food of even the lowest caste man . To touch 
one sweetmeat in a trayful defiles the whole baking, 
rendering !t all unfit for the use of any Hindu, no matter 
how mean. 11 

Further manifestation of the necessity of keeping food safe 

from "contamination" by non-Hindus is found in The Rains ~. 

1Krishna is the eighth embodimeht of Vishh~. 
2 
~-' p. 287 . 

3crawford, ~· cit., p. 25. 
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Ivfr . Bannerjee, driven from his home by the flood to that 

of the Arrterican mis s ionaries in Ranchipur, demanded for 

himself a nd his wife a corner of the stove and a set of 

cooking utensils in or der that he might prepare their food 

uncontamina ted by the hands of the "untouchabl e" Aunt Phoebe. 

Probably rooted in some prehistoric superstition is 

the Vedic law which prohibits the crossing of the "Black 

Water." In obedience to this law, the Hindus have remained 

in India, fearing to embark upon a sea voyage; and no ortho-

dox caste member today will break this law by traveling on any 

ocean. The Moslems have always been India's sailors, and they 
. . . ~ . 

will so remain as long a s Brahma.ic l aw maintains its tyranny. 

The original element of a.nin~l-worship has never 

wholly disappeared fro m Brahmanism. Besides considering the 

cow a sacred animal, the Hindus attribute to the monkey the 

s ame quality. The sacred monkeys of India are a cons t ant source 

of trouble; for they delight in destruction, and the British 

dare not destroy them for fear of a Hindu uprising. Lef t free 

to do their will, the monkeys wreak inestimable damage and 

leave a trail of desola tion in their wake.l The s acred 1nonkeys 

of Ranchipur, in~ Rains ~. inhabited the gardens of t he 

l~arajah's palace. There, in undisturbed l uxury, t hey lived 

as t h ey pleased, ea ting the food which the Hindu servants of 

the palace put out for them. 

1 Anonymous, "Lucknow' s Monkeys, 11 Time, Vo 1. 40 , No. 
20 (November 16, 1942), p. 44: "In. India monkeys a r e sacred 
and punishment is fro\vned on. This does not promote discip
line among monkeys. Bands of t h em often meet tra ins at 
stations, looting food and other articles of interest to 
monkeys. Lucknow University recently compla ined tha t in t h e 
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Tiring of this life, they often went wandering, 

"bent upon mischief, adventure, and distruction." A 

favorite victim of their regular r a ids was Tom Ransome , 

whose home they seemed especially bent on ruining as if 

they knew they would not be tolera ted. He made war on the 

relentlessly a s did his native servant, a converted 

Christian. Often the monkeys would visit the house when 

neither Ransome nor the Christian boy was there; and, un

disturbed by the Hindu servants, they would lay waste the 

garden and everything in the house they could reach. 

Although the r ntual of Hinduism is a basic element 

in the religion, the mystical element of the faith is one 

of its outstanding qualities. The religion of today cor-

rupted by alien ideas and -the superstitions of ignorance, is 

not the pure and wholesome faith it was in the Vedic period. 

Today it is r a ther a cre ed based on f ear, terror, dread of 

something unknown and incomprehensible. No Hindu, even the 

"westernized" ones who have repudiated their laws and forced 

themselves to follow Occidental ways, escapes this terror. 

The fear springs, according to Major Safti, the "unorthodox" 

Hindu doctor of The Rains Came, from the very soil of India . 

It is something which everyone who ever crosses the boundaries 

of the 11blazing continent" feels i mmediately and which forms 

chemistry laboratory a girl student had be en bitten by a monkey. 
wrote a Lucknow citizen to city authorities: 'Apart from the 
damage the monkeys cause to my garden, one attacked a small · 
child of one of my servants and tore from its nose the iiose ringZ 
• • • • A workman on t he roof of a Lucknow locomotive work-
shop nearly fell off while wrestling with a monkey. · · 

Last week the city of Lucknow engaged a contractor· to · 
catch Lucknow's mo nkeys, alive and unharmed, a t the rate o~· one 
rupee, four annas (39~) per monkey. The city prqposed to de-
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an interminable barr ier between Hindu and non-Hindu rac e s 

in India . It is this terror which drives the pious to daily 

sacrifices to Kali and Siva; it is not fear of either of these 

gods, but of something much more fundamental and i mpossible 

of appeasement: 

"It is, 11 [:rvr..ajor Safti] said, "the great Indian 
sickness . You mi ght call it the Hindu evil . It stifles 
and suffocates and paralyzes . It is like the stench which 
hangs over the poor quarter when there is an outbreak of 
plague or smallpox . 
• • • • • • • • • • • • • • • • • • • 

"You see, • • • • 1\ffr . Banner j ee • • • • 
is af raid, of wha t he doesn't quite know, but he is afraid. 
• • • • • • • • • • • • • • • • • • • • • 
It hangs over all India like a cloud • • • • a re-
ligion which has never known a reformation, a religi·on 
which, like all faiths, was born out of na ture itself. and 
rose once to grea t heights and now ha s descended again, ·· 
corrupted and wasted to the level of a savage religion of 
images and t aboos, which worships the principle ofevll 
a nd destruction as much as the pr inciple of good and · 
creation. • • • • It is because of India itself • • 
• • not the people, btit the earth, the sun, the sky, . t h e 
very life of India which is cruel and ruthless. It i s- a 
country of burning sun and dry plains and wi l d cloudburs t s 
where nothing is truly peaceful and green and plea sant ", a 
country crawling wi t h life and where t he very :princ1pl ·e of 
lif e itself seems to become menacing and evil and destruc
t! ve • • • • a country f illed with wild bea sts a."nd 
droughts and floods and earthquakes, where even nat ure 
itself is more hostile than elsewhere. And yet a continent 
swarming with life • • • • as overcrowded~ as over
fertile, as Africa is empty and sterile."l 

MOhammedanism has fewer adherents in India than Hi ndu

ism, but it is much the more powerful i f t h e t wo sects 

pol itically . The reason for this is attributed to various 

port its monkey population to dis tant forests by special tra i n . 
Total estimated cost : 10,000 rupees ( $3 ,037)." 

1Bro1nfield, !he Rains ~' pp . 257- 262 . 
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contrasting traits in the followers of the t wo faiths . 

The Thbham~edan is physica lly larger and more virile than the 

Hindu, but it is not through physical force tha t they main

tain their position. Bromfield as serts that it is in the 

lbslem character, det er mined by their racial origins as well 

as their religion, that they are able to hold sway in Indian 

politics . As proof of this, he contrasts two of his characters, 

a ~hslim and a Hindu: 

He was, like many 1~hammedan Indians, well over 
six feet with a big muscul.ar body through which flowed 
blood which was a m~xture of Arab and Turk, Afghan and 
Persian, with perhaps a dash of Hungarian and a soupcpn of 
Tartar. There was really nothing of the Hindu Indian 
about him. Beside a man like Major Safti, big and h and-
some as he was , one recognized at once the difference. 
In the Mohammedan there was a wildness and violencewhile 
in the Brahrcin there was a suavity and good nature. · In 
Raschid there was a frankness and a positive quality which 
in the Hindu was supplanted by tact and a taste for intrigue. 
The I11bhammedan was all for getting things done. He was a 
romantic and a visionary. The Hindu was passive and mystic. 
"Perhaps ," Ransome thought , 11 that is why a few million 
Mohammedans can hold their own against three hundred mi llion 
Hindus . ul 

A group characterized by strong loyal ties, the :Moslems

are the most powerful group in India, probably because of their 

concern for the country and interest in its welfare. Because 

India has never been a part of Islam, the good ~ohaw~~edan is 

troubled with two loyalties, one to his faith and another to 

his nation. His concern for the welfare of the Islamic empire 

has never, however, diminished his spirit of nationalism. 

lrbid., p. 58 . 



63 

The Hindus , divided by caste and haunted lay an or.rmipresent 

fear, lack this spirit as well as any interest in the inter

-national progress of India. 

The mysticism of the Hindus is an enigma to the 

Ivfoslems, and it irrita tes them because they cannot unders tand 

it. Rasched Ali Khan, Bromfield's Mohammedan, says it is this 

mystery which makes the Hindu "cowardly and treacherous and 

unreliable," and he insists this is the root of all the troubles 

between the J~slims and Hindus . ~ajor Safti, in evalua ting 

the wruslims , says that they are strong because they are fear

less. Their lack of fear , even of India, has enabled them to 

come nearer than any other people to subduing that brutal a nd 

unconquerable land. 

The people in India who profess the Islami c faith do 

so with determination and a sincere conviction that it is the 

best of all religions: 11 Raschid was a devout Mohammedan, less 

from tradition than from conviction, because the religion in 

its purity seemed to him the most honest and p r actical of a ll 

the religious systems devised for mankind. 111 The sincere 

attachment to their religion is ~ade manifest in the MOhammedans' 

love for all the tangible symbols of the faith. They respect 

the symbols of every r eligion because, to them, the s ymbols 

form a very real part of a religion. Bromfield shows this 

1~.' p . 60 . 
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feeling when he tells of a Moslem's ordering the debris 

kept fro m the steps of a Hindu temple. Carried by the current 

of the Ranchipur river, the rubbish and bodies of dead ani

mals accurnulated before the temple of Krishna. This did not 

disturb the Hindus, "but to Raschid 's Jv.Iuslim soul it seemed . 
indecent tha t the steps of a ten~le should be littered with 

garbage and rubbish and dead a nimals.nl 

The 1\Ioslem' s personal delight is his own religion 

and the emblems thereof is also reflected in a beautiful scene 

from }: Passage to India: 

~i~ h ad a lways liked this mosque. It was 
gracious and the arrangement pleased him. The court
y ard---entered through a ruined gate---contained an 
ablution t ank of fresh clear water, which was always in· 
motion, being indeed part of a conduit that suppli-ed the 
city • • • • Where he sat he looked into three 
arcades whose darkness was illuminated by a small 
hanging lamp and by the moon. The front---in full moon
light---had the appearance of marble, and the ninety-
nine names of God on the frieze stood out black, as the 
frieze stood out white against the sky. The contest be
t ween this dualism and the contention of shadows within 
pleased Aziz, and he tried to symbol ize the whole into 
some truth of religion or love. A mosque by winning his 
approval let loose his i magination. The temple of another 
creed, Hindu, Christian, or Greek, would have bored him 
a nd failed to awaken his sense of beauty. Here was I'slam, 
his own country, more than a Faith, more tha n a battle 
cry, more, much more • • • • Islam, an attitude · 
towards life both exquisite and dulable, where hi s body 
and his thoughts found their home. 

For t h e ]~ slem, a spirit of ho l iness fills the mosques of 

lrbid., p. 190. 

2 Forster, ~· cit., pp . 18-19. 
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h is faith , as evidenced by Aziz's telling an English intruder 

in the mosque, 11 ' :Madam, this is a mosque , you have no right 

here at all; you should have taken off your shoes; this is a 

h oly place for lvloslems. 'ul 

The rules of Islam as to the behavior of its follow-

ers are observed as strictly in India as anywhere else. The 

Mohaw.medans are forbidden to ea t pork. They believe that the 

pig is a dirty animal and so refuse to eat of its fl esh. 

This f act, coupled with the fact that the Hindus refuse to 

e a t the fl esh of the cow because they consider it sacred, is 

a source of diff iculty in serving meals to N~ slems and Hindus 

together, 

The cremation of the dead is as wrong and evil to the 

Moslem as it is proper and necessary to the Hindu . The 

Mohammedan does not condemn the actions of the Hindu, however, 

even though he strictly observes this law of hi·s own faith . 

In ~ Rains ~' the Moharr@edan refusal to burn their dead 

was a source of trouble when, during the Ranchipur flood , 

people were dying by the hundreds and it was necessary for 

sanitary reasons to dispose of the bodies quickly : 

Raschid and Ranjit Singh had worked quickly. There 
had been trouble with Raschid 's own people, the MUslims , 
who found the burning of bodies aga inst their faith . 

libid., p. 20 . 
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Because there were not many of them, the old Jviaharani 
gave perrr~ssion for the burial of all Muslim dead in 
a piece of ground near the Parsee Tower of Silence.l 

Indian Buddhism is numerically the weakest religion 

in the country, being confined almost entirely to the 

mountainous northern Border region and to Burma. In Burma 

it is virtually a state religion because almost the entire 

population is Buddhist. The Buddhism of the Border, in the 

neighborhood of the amazingly beautiful Himalayas, and there-

fore colored by Law~ism, is much more picturesque than that 

of Burma . Lamaism is the Buddhism of Tibet; it accepts along 
~ . . 

with the tenets of Duddhism the divinity of Siva and recognizes 

a great hierarchy of gods. · It has entered into the Buddhism 

of northern India and made it a very different religion ~ from 

that in Burma, which comes ne arer being the pure faith originat-

ed by Gautama. 

In b£gelz FUf!£! Maud Diver describes the beauty of 

the setting for the Himalayan Buddhism: 

Every turn revealed some new grouping of far hills, in-· 
credibly blue; and all the light-filled air of the valley 
shiw~ered with dust of gold that haloed figures of · 
wandering Ladakhis, or red and yellow lamas, twirling 
the indispeneible prayer-wheel that keeps a man auto
matically in touch with heaven, while his thoughts remain 
below.2 

The Border region is covered with innumerable lama-

series, the Buddhistic counterpart of Christian monasteries. 

1Bromfield, The Rains ~, p. 439. 

2 P . 29. 



67 

In order to keep it holy and free fro m mundane distractions, 

the Lamas do not allow anyone save members to enter the 

lamasery. The Lar,~s lead an ascetic life in meditation 

seeking the truth which will ultimat ely lead to nirvana,l 

and in communion with their Uformer incarnations.'! 

Perhaps the most unusual and interesting feature of 

Lamaistic Buddhism is the automatic function of mani (pr ayer) 

walls , drums, wheels, and flags. The Buddhi s t of the north 

believes in the p ower of .these symbols to keep him in touch 

with God a nd :procure blessings for him with no effort on his 

part. In Ladakh, on the northern Border,the presence of these 

tokens is especially noticeable: 

• • • • the road swerved through a narrow side valley 
back to the river and fields of young corn, flanked wi .th 
interminable mani walls , every flat stone of them graven 
with the mystrc-formula ~ mani padmi hum. (Oh, God of · 
the jewel in the lotusl~ Throughout the whole lama-hunt
ed region of Ladakh, those four words, in unending 
repetition, fluttered on prayer-flags, circled within · 
prayer-wheels and huge pr ayer-cylinders worked by water
mills. They were graven on temples and sacred f igures 
and stones to t he million mi llionth; and the travel l er 
who was careful to leave these mounds of gr ace upon his 
right side received their bl~ssings autor1atically, what
ever his individual deserts.G 

For those who are not f ortuna te enough to be saved 

vicariously by the emblems of their faith , the Lama has devised 

various modes of torture by the nwnerous vengeful gods of 

the religion. A description of these is given i n t h e paint-

ings decora ting the home of Count Girghiz, in School for 

Eternity: 

1 SU"Ora . , p . 11 . 

2n· ·t 29 30 1ver, ~· £!_., pp. - • 
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On t he walls ·were hung l a r ge fabrics whose painted 
designs pictured t h e agonies of the va rious Larnaistic 
hells; Yama , the g od of destruction , danced upon a 
corpse, and J a naeserron, the red-eued god of thunder , 
hurled his bolts of flame at the condew~ed . Father 
Damon had always thought the pictorial conceptions 
of Buddhistic purgatory so grisly as to be a little 
absurd . • • • • 

The Buddhists of Burnm, and those few in the pla ins 

regions , h ave no such devices for achieving s alva tion as do 

the BUddhists of the Northern Border . They , in their constant 

striving after Nirvana , hold themselves to the prescriptions 

set down t herefor by Buddha hi1nself . One of the primary re-

quirements f or liberation in Nirva na is the performance of 

good deeds a nd earthly service to the priests. Every Bu~dhist, 

no watter how evil his life has been, believes in the worth of 

good works in a ch ievi ng his goal . The f ina l go al is the 

dissolution of the soul and complete disappear ance in union 

with the grea t All-Soul of the universe. Leading to t h i s 

must b e a series of reincarnations during which t h e Buddhi s t 

must atta in saving knowledge which will f i nally admit ·him to 

Nirvana . Since the level of ea ch reinc arna tion wi l l depend 

on the merit acquired in the present life, each a s pi rant em-

ploys his a llotted time on earth doing such deeds a s h e believes 

will help him achieve h is goal . Burmese Days presents a n 

ex cellent example of a worldly man , a n unscrupulous na tive 

official , who , through doing good f or his rel igion, hopes to 

1 ·Hervey , 212....• cit., pp. 4-5 . 
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And even beyond the grave his success would 
continue. According to Buddhist belief, those who 
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have done evil in their lives will spend the next in'
carnation in the shape of a rat, a frog, or some othe·r -
low animal. U Po Kyin was a good Buddhist and intended -
to provide against this danger. He would devote his ·clos
ing years to good works, which would pile up enough merit 
to outweigh the rest of hie life. Probably his g ood works 
would t ake the form of building pagodas . Four pagodas , 
five, six, seven---the priests would tell him how many---
with carved stonework, gilt umbrella s and little bells that 
tinkled in the wind, every tinkle a :prayer . And he would 
return to the earth in male human shape---for a woman 
r anks at about the same level as a rat or a frog---or a t 
worst a s some dignified bea st such as an elepha nt.l 

The ways of acquiring merit are many and varied. The good one 

does in hie human incarna tion may be done to other human beings 

or to any animal, in addition to that which is :purely f or the 

honor of his f aith. It is not the method that is i mportant 

so long as he works diligently and earnestly. U Po Kyin'e 

wife, anxious about his f uture lives , urges him to t ake time 

ea ch day to perform good works: 

"Strive to acquire werit, Ko Po Kyin! Will you not , for 
instance, buy some live fish and set them free in the · 
river? One can acquire nruch merit in that way . Also , 
this morning when the priests came f or their rice, they · 
told me tha t there are t wo new priests at the monastery, 
and they a re hungry . ill you not give t hem something 
• • • • ? II 

Every fish set free in the river every gift to 
a :priest, was a s tep nearer the Nirvana.~ 

Like their brothers in the Himalayas, the Burmese 

Buddhists have res erved f or their dead who h ave not done g ood 

1orwell, ~· cit., pp . 4-5. 

2Ibid., p . 16 . 
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torture. Aside from the fear of a debased reincarnation 
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is the terror of hell . Orwell describes, through the words 

of a priest, the physical and spiritual torture to be ex-

pected in the Buddhistic purgatory: 

Consider the things that happen to those who have lived 
wickedly . There is such a thing, for instance, as bei·ng 
turned into a rat or a frog . There is even hell . r · re
member what a priest said to me once about hell, some.;. 
thing that he had translated from the Pali scriptures, 
and it was very terrible. He said, "Once in a thousand 
centuries two red-hot spears will meet in your heart, and 
you will say to yourself , 'Another thousa nd centuries of 
my torture are ended, and t here is a s much to come as 
there has been before.'"l 

Buddhism, even more than Hinduism, is a mystical re-

ligion. The mysticism of the Buddhists does not seem t p per-

vade the character of all its f ollowers a s does tha t of the 

Hindus , but it is even more pronounced in the priests: the 

l ama who co1nmunes with his former incarna tions, the priest 

who blots out the moon. Buddhist mysticism is a t hing of 

beauty, since it does not spring from fear, but from a fe Ll

ing of constant contact with God . The Buddhists disclaim a ny 

superna tura l power ; yet with their faith and meditation on 

the g ood and the true , they are able to perfo r m works and 

know facts in a manner which defies comprehension. 

The ·~sticism whi ch they encounter among the Hindus 

and Buddhists is not without its effect on Occidentals in India . 

To some this mysticism is a beautiful a nd powerf ul element, 

lrbid., p . 180. 



and they find themselves coming under its spell, as 

does the young American, Eigen Ruric, in Hervey's 

School for Eternity: 

• • • • he became a penitent neophyte locked in 
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a cell. It se emed na tural to him, therefore, tha t he ·· shoul 
place reverently the robe of holy yellow about his shoul
ders. And that he should pick up a prayer wheel and 
turn it a t first slowly, then rapidly. And he was· not 
surprised when he heard himself automatically intoning : 

".2!!! mani padme hum! Om ma.ni padme ~! 0 Thou 
Jewel in the Lotus, h a il!"l 

To other westerners , this mystical element in the make-up 

of the Indian is merely an irrita ting riddle of which the 

answer is "past finding out." This is also true of the 

Tvioslems, who , although they a re not of the West, are not 

mystics in the sense tha t t h e Hindus a nd the Buddhists are. 2 

In .&£:. • Isaacs, the most profound of the novels 

which deal with religion, Crawford writes of the r el a tions 

between these conflicting elements of India's great religions . 

NJI . Isaacs, a devout Mohammedan, is a nativ e of Persia rather 

than India . His mysterious friend a nd adviser , Ram Lal , is 

"a Brahmin by birth, a Buddhist by adopted religion, and 

he calls himself an ' adept' by profession. "~ The effect 

which the works of the "adep t" :produce s on the .Arr1erican 

who becomes a n intimate acquaintance of I~ . Isaa cs is tha t 

which resul ts from most westerners' contact with the mys tics 

1P. 220. 

2 Supra . , p. 44. 

3cr awford, EE• cit ., p . 112. 
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of the Orient: incredulity, gr adual comprehension and f inal 

faith. Mr . Griggs, Isaacs' Arnerican f riend, is amazed at 

first visit of Ram Lal: 

Isaacs' h orse plunged and snorted by my side, and can
noned heavily against me. Then all was quiet. I could 
see nothing. Presently a voice, low and musical, broke 
on the darkness, and I thought I could distinguish a t 'all 
figure on f oot a t Isaacs' knee. Whoever the man was he 
must be on the other side of rrry companion, but I made 
out a head from which the voice proceeded. 

"Peace, Abdul Ha.fiz! 11 it said. 
"Aleikum Sal aam, Ra m Lal!" answered Isaacs. He 

must have recognized the ma n by his voice . 
!'Abdul, 11 continued t he s t ranger, speaking Persian. 

"I have business with thee this ni ght; thou art going 
home. If it is thy pleasure I will be with thee in t wo 
hours in thy dwelli ng." 

"Thy pleasure is my pleasure. Be it so 9 11 I thought 
the head disappea red. 

uBe it so," the voice echoed, growing faint, - as · 
if moving rapidly away from us. The horses,. momentarily 
e·tartled by the unexpected pedestrian, regained t heir 
equanimity. I confese the incident gave me a curiously 
unpleasant sensation.l 

La.ter , when Griggs had become accustomed to Ham Lal 's 

ways and hi s knowledge of event s rn.any miles away from him, he 

was not so astonished by the visit of a Brarunan: 

The Brahman, whose eyes were again d i rr and filmy, 
turned to Isaacs. 

11 I have done a wonder for you . I will also tell 
you a saying . You have done wrong in not t a king the 
advice of your frie nd rRam LaJJ • You should not have 
come forth to kill the ~ing of game , not have brought the 
white-haired lady into the tiger's jaws . I have spoken . 
Peace be wi th you. 11 And he moved away. 
• • • • • • • • • • • • • • 

· 11Did you not t h ink i t very singular tha t the 
Br ahmi n should know all about Ram Lal ' s warning , and -
tha t he should have the s ame opinions?" [Y~ . Isaacs asked~ 

"We live in ··a country where nothing should a stonish 

liQid., - pp . · 111-112. 
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us, as I remen~ber saying to you a fortnight ago, when 
when we first met," I answered . "That the Brahmin 
pOSS·eSses ~ome knowledge of _l~-vidya is more clearly 
shown by h1s speech about Ram Lal than by that ridiculous 
trick with my water-carrier . 111 

The most amazing and completely incomprehensible of 

all the actions Crawford describes in N~ . Isaacs is the in

cident wherein Ram Lal, for the protection of his 1roslem 

friend , blots out the moon: 

The figure of the gray old rnan grew mystically to 
gigantic and unearthly size, his vast old hands 
stretched forth their skinny palms to receive the 
grea t curtain as it descended between the moonlight 
and the sleeping earth . His eyes were as stars, his 
hoary head rose majestically to an incalculable height; 
still the thick, all- wrapping mist came down, • • • • 
hi~ing all, cove ri~ all , folding all in its soft samite 
ar1ns • • • • • 

The closing chapter of the novel finds the ~ ~eri can 

ready to accept any phenomenon which happens to come before 

his eyes. He knows faith and trust in the good tha t the 

BUddhist can do and is willing to believe unquestioningly 

the words of the old r.1.an to IvTr . Isaacs: 

11 Think not that all ends here. The grea test of destinies 
is but begun , and it is the destiny of the soul. Two 
days ago if I had told you t here wa.s someth ing higher 
in you than the loving he art, you would not have believed 
me; now you do. It is the ethereal portion of t h e heart, 
tha t which longs t o be loosed from t h e body a nd f loa t
upwards to rejoin its other ha lf . 11 

• • • • • • • • • • • • • • 
11Brother, 11 he continued, "come forth 

You have suffered too much to mix again with 
even if you wished it. Come forth, and your 
live forever . Your grief sha ll be turned to 

1 rbid., 236, 242 . 

2rbid ., 281 . 

• • • • 
with me. · 
the world, 
soul shall 
joy, and 
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the sinking heart shall be lifted to heights untried . "· 
• • • • • • • • • • • • • • • • 

"Isaacs , 11 I said, "I know little of the 
you are undertaking, and I cannot go with you . 
know, that you are very near to a life I cannot 

II • • • • 

• • 
journey 
This I 
hope for 

One last loving look-- -one more pressure of the · 
reluctant fingers , and those two went out , hand in hand, 
under the clear stars, and I saw them no more . l 

Thus does the Occidental come to understand in part 

the religion of the East . The religious faiths in India, 

like everything else in that inco:nprehensible land, are inex -

tricably entangled in a n endless past and infused with a 

subtle a nd inaccessible s pirit : the "Ivtvstery of India . 11 The 

West has never fathomed it and never will, for the West cannot 

feel the weight of centuries and the call of the land as the 

native of the Orient can feel them. 

1Ibid. , PP• 313 , 314, 31 9 , 320. 



CHAPTER IV 

INDIAN CHARACTER AS SEEN BY ENGLISH 

AND AMERICAN NOVELISTS 

Interest in Hindu character is one feature which 

is present in all novels about India , whe ther they were 

written recently or before Kipling . There has always been 

a realization on the part of English and American novel 

ists of the fact that the disposition of the Indian is 

very different from that of the Occidental , and that real 

~zation has influenced the writing of their novels . Sir 

Walter Scott , in describing the people his adventurers 

encountered in India, displays an interest in Hindu char

acter . His re presentation of the Nawaub of Mysore and the 

Mohammedan fakirs who serve him especially shows deep 

regard for the pe rsonality of the Orienta ls and respec t 

for their ability to discern the good and the true . Ki pling's 

characterizations of all Kim ' s Indian friends and of the 

scheming Hindus in The Naulakha are evidence of great 

interest in the mind and heart of the Indian . Their char

acterization is made all the more vivid by being set off 

against Occidental characters of English or American origin . 

The concern with Indian character has remained a 

basic element in fiction writing, but the evaluation of it 
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has changed since Kipling . The newer evaluation was evidenced 

briefly in The Naulakha, but all traces of it were gone in 

Kim . Formerly the character of the peoples of India was 

looked u pon only as interesting fictional material , fascin

ating because remote . More recently, writers have come to 

look on it as the key to the solution of India's social and 

political problems . Therefore a new treatment of Hindu 

character in fiction has come about: the forces behind the 

peculiar disposition of the Indians are subjected to anal 

ysis as much as that disposition itself . Writers today are 

students rather than merely observers of Indian character . 

The nature of the Hindu has produced a very definite 

nationa l culture . Because the Indian's reli gion is so inte 

gral a part of his life , it has exerted inc alculable influ

ence on his character and personality . Louis Brornt·ie ld 

senses the power of r e li gion in shaping Indian char acter 

and t he gre a t differences t he diverse reli gions of India 

cause in her peo ple . Bromfield's realization of the value 

of the Hindu personality seems to be more acute than that 

of any other of t he novelists whose works were studied for 

this survey, although Forster, Maud Diver , and Orwell al s o 

display a profound sympathy for it . 

The reli gious e lement in the development of the 

Indian character is the element which makes of all Hindus 

a retrogr e ssive r ace , enmeshed in the ideas of t heir faiths , 

which are as old as Ti me . The novelists generally condemn 
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this part of Hindu characte r as detrimental to the progre ss 

of the race and nation . One example of this fact is Louis 

Bromfield 's story of Miss MacDaid , the Scotch nurse who came 

to Ranchipur to set u p a hospital . The diff iculties she 

encount e red we re innumerable , but she found that of reli -

gious supers titions the most formidable : 

• • • • worse than the filth and i gnorance and 
inefficiency which lay before her was the quiet stubborn 
resistance of half the popul ation of Ranchipur , the 
lying and intrigues of the Orthodox Hindus , the resent
ment of the officials at the presence of a European 
and of the authority given her . The Maharajah was on 
her side , with all his wealth and all his power , but 
there were times when it was impossible to call on him 
for help , times when an appeal only r eached him distorted 
and made trivial by Oriental lies and intrigues . There 
were moments when, in despair , Mi ss MacDaid would ask 
herself what could motivate these devils who lied and 
intrigued and blocked every effort to bring the people 
education and health and decency, and always the answer 
was religion, or superstition, which passed under the 
name of religion . The worst enemies of herself and the 
Maharajah were always the most religious . l 

His reli gious sentiments cannot be purged from the 

Indian; even t he most 11 enligh.tened 11 of them will return to 

their age- old customs and beliefs under stress . Bromfield 

gives testimony to this fact when he describes the Maharani 

of Ranchipur after she has lost all that she held dear to 

her in the great flood which destroyed her city. Every 

European influence in he r background was gone . Overcome 

by grief , she had dressed herself in gray, t he mourning 

color of Ranchi pur . She made a tent her pal ace and filled 

lsromfield, The Rains ~' p . 31 . 



it with cusions and Persian and Moghul prayer rugs . 

Forsaking the ways of the West , she enthroned herself on 
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a dais at one end of the tent , whence she ruled her province . 

Thus she yielded to the call of her race ; the veneer of 

Western culture was destroyed . The case of Maj or Safti is 

one of the most pitiful examples of the power of reli gion 

over the Hindu . The Brahman physician, who had repudiated 

his caste and the laws of the Vedas, found himself overcome 

by the terror which haunts all Hindus . l The doctor was 

attending Lady Esketh, an Englishwoman whom he loved and 

who was struck down by the plague which decimated the popu

lation of Ranchipur . As he talked to her, he recognized 

his fear as "that aw~ful trecherous emotional thing which 

had so many times wrecked India, which had begot so much 

cruelty and so much masochism, so much defeat and despair ." 

The Ma jor reali zed that the impulse coming over him was the 

religious feeling which prompts the Hindu to "roll on the 

floor , to moan and cry, to roll in the dust and cover ~i~ 

head with ashes and cow dung . 11 He fought the growing terror, 

for he realized that once he allowed it to take possession 

of him he was lost and would never again be able to shake it 

off . He knew he would become as supers titious and as hope

less as any of the Hindus who gave way to their t error and 

who were still subject to all the bounds of their faith . 

lsupra, pp . 60- 61 . 
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Major Safti was deter1nined not to be conquered by the force 

of his ancient religion, since he would thereby betray the 

work of all the Hindus who were "enlightened" and who were 

trying to bring enlightenment to India . 

Because the faiths whi ch they follow are so very 

different , the Moslems and the Hindus have very diverse 

characters . The Moslem reflects the strength of his reli -

gion and its gre a t power in the Indian scheme of life; the 

Hindu reflects the basic weakness of his f aith, the symbol 

of Hindu ine ptitude in the accomplishment of facts . Also 

contributing to the difference in their cha racters are the 

racial origins of the people of Islam and of the followers 

of Brahma . These fundamental differences in the Indians 

have always been a source of friction between the members 

of the two races . The friction has manifested itself i n 

the two major political parties of India: t he Moslem League 

and the National Congress party, organized among the Hindus . 

In The Rains Came , the ancient rivalry of t he t wo peoples 

is shown in a conversation between Gopal Rao , a Hindu , and 

a Muslim aviator: 

When only Gopal Rao and t he pilot and Rans ome we r e left 
in the room, t he pilot , still grinning, said , "When one 
Muslim shouts , ten Hindus tremble . " 

And Gopal Rao rose from t he table , his e yes 
burning and bla ck . The Muslim still grinned, bu t he 
said, "Except Mahrat t as and maybe Sikhs and Ra j puts . " 

Rao sat down again, but he said , "There have 
been times when one Mahratta war cry crumbled a whole 
empire . " 

"It is always t he re , " t hought Ransome, "just 



beneath the surface ." 
Gopal Rao said, "Anyway, they 're only Bunyas , 

those dogs out there • • • • Bunyas and Gujerati 
and Parsees ." 

The black el{es of the Muslim flyer narrowed to 
slits and he said, 'Yes, the future rests with you and 
me , my friend . "1 

The Moslem's scorn for the Hindu is evident in many ways , 

trivial as well as significant. One instance of this is 
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found in Bromfield's Night in Bombay . A little blind Muslim 

boy, the son of a mahout ( e l ephant driver ), has been brought 

to Bombay to undergo ophthalmic surgery. Of his intentions 

for the future he says: "'I'd like to see again because I 

want to be a mahout . I want to drive the Mahar a jah ' s 

e le ph ant- --his own great ele ph ant Akbar . Hindus don't 

understand elephants . That 's why all good mahouts are 

Moslems . ' 11 2 

The influence of the Indian ' s character on his 

conduct is evidenced in his daily life , which is charac

terized by a dee p religious feeling, a strong consciousness 

of race , and a sincere love of country . The intense love 

for one's fell ow-countrymen and t he spirit of self-sacri-

fice for them seems to be an Orient a l t rait . Its presence 

is shown in Bromfield's description of Ma j or Sa.ft i . The 

Major wa s a fine surgeon, and he cou l d have made a great 

lBromfield, The Rains Came , p . 457 . 

2Louis Bromfield, Ni ght i n Bombay ( New York: Harper 
and Brothe rs, 1940 ), p . 30 . 
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career f o r himself in England although he was an Indian . 

His choi c e was t o return t o India, however , to wo rk among 

his own peopl e and bring to them the good he gained from his 

English education. 

The Oriental love of and talent for intrigue is also 

an important part of Indian character . No Indian has any 

scruples against plotting against the life and welfare of 

his fellow, and the more involved the plot , the more pleased 

is the Indian . Maud Diver relates h ow one such plot fash

ioned b y a Hindu grows out of a family feud . Two Englishmen, 

Piper and Challoner , are discussing the problem when Piper 

explains : 

"It be gan over landmarks and boundaries , " he 
said . rt-Now it's run to murder---a feud between the 
families. And the man who gets at the ri ghts of it 
will be a clever fellow . The old zemindar ' s ~and 
owne~ a particular friend of mine ; one of the 
straightes t Pathans I know . The boundary squabble 
was in my hands , of course; but while I was on it, 
the parties met by chance, s tarted with abuse , and 
finished u p with lathis . Rustum Kahn and his sons 
had the best of it . And what ' s the se quel? He ' s 
accused of murdering his enemy's fathe r, a blind , 
harmless old beggar of ninety . His body was found 
on the scene of the quarre l - -- the head b atte red in . 
Rustum Kahn sw.ears he never set eyes on the old man; 
and I believe him . But the Police re p ort goe s a gainst 
him ;-and the other fellow has the dibs . It'll b e faked 
evidenc e and false witnesses all the way • • • • 111 1 

Late r , when the case had dragged on in t he courts fer a 

long period of time , one of the l a wyers discovered a fl aw 

in the plot. There had been ten witne sses against Rus t um 

lDiver , ££• cit ., p . 204 . 
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Kahn, and all began their testimony with t he phrase , "' That 

morning as I was working in my field .' 11 Rustum • s vakil 

(la~~er ) wa s struck with the singularity of the fact tha t 

all ten witnesses had fields within view of the fight. His 

investigation of their possessions proved t hat only f ive had 

fields at all , and that only two could possibly have seen 

the encounter . The other witnesses had been hired from a 

nei~hboring village . Finally Rustum 1 s old enemy confessed 

to the sch eme against h im . The old man had been beaten by 

h is own family in order to incriminate Rustum Kahn and his 

family . 

The Indian ne eds no such motive as a fami ly feud t o 

incite him to plot a gainst his fellow; intrigue is a part of 

his character . In Burmese Days , U Po Kyin, a Burman who has 

s pent his life in schemes to further his own designs , is 

shown to have conceived the idea early in life . His e arlies t 

memory was of standing and watching the march of vic torious 

British troops into Mandal ay . Even then he realized that 

his own pe op l e were no match for this "race of giants , " and 

his ruling ambition became a desi r e to fight on the side of 

the British and to make himself a par asite on them . 

The most unjust attack on anyone is that made on 

Dr . Veraswami by U Po Kyin. There was no r eason f or Po 

Kyin's hatred for the d octor; he merely wanted t o force 

the nhysicia n from his p l ace as Civil Surgeon . His p lot 

to do this was deliberate and carefully laid: 
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11 We are going to make a concerted atta c k on Dr . Veraswami, 
who is the Civil Surgeon and superintendent of the jail . 
We are going to sl ander him, destroy his re putation and 
finally ruin him forever . It will be a rather delic a te 
oneration ~ " 

• • • • • • • • • • • • • • • • • • 
"There will be no risk, but we h ave got to go 

slowly . We are not p roceeding a gainst a miserable 
clerk or police constable . We are proceeding against 
a high official , and with a high official , even when he 
is an Indian, it is not the same as with a clerk . How 
does one ruin a clerk? Easy; an accusation, t wo d o zen 
witnesses , dismiss a l and imprisonment . But that will n ot 
do he re . 11 

• • • • • • • • • • • • • • • • • • • 
11 We must persuade the Euro peans t h at t he doctor holds 
disloyal , anti - British opinions . That is far worse than 
bribery; they expect a native official to take bribes . 
But le t the m suspect his loyalty even for a moment , and 
he is ruined ." l 

There is one trait of Hindu character which only 

Bromfield, among the novelists , seems to recognize: their 

honeless resi gnation to fate . He sees in this a fac t or in 

the Indian prob l em which holds great si gni f ic ance . It is 

to this t ha t he at t ributes the inability of the n a tives to 

a s sert t hemselves and drive the British f rom their land . 

He gives an e xample of this fe e ling of resi gnation in The 

Rains Came , when in the Ranch i pu r flood an Americ a n missionary 

is trying to le a d a group of Hindu ch ildren to s afety . In 

order to make certain that none of them h ad been lost , Mrs . 

Smiley kept calling the roll of the class . She realize d t hat 

none of them felt any responsibility toward the oth ers or 

e v en toward himself . She knew t h e " weakness of t he Hindu 

spirit which in terror and des pair mi ght , like the male 

lorwell , ££ · cit ., pp . 10- 11 . 



camel, suddenly lie down and die simply because the desire 

to go on living was no longer there . "l 

The superstitions of India are the most binding of 

all forces on Hindu character . There a re countless ideas 
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of the nower of the sunernatural prevailing among the Indians, 

ranging from disgusting conce p tions to beliefs of great 

be auty . In Burmese Days , the incident of skinning a leopard 

following a hunting e xpedition gives a graphic picture of 

the native ' s superstitious r egard for the p arts of the 

leop ard ' s remains : 

All the whiskers had been stolen , in s pite of Ko S ' la ' s 
efforts to guard them . Some young men of t he vill age 
c a rried off the carcas in order to eat the h e art and 
v a rious other organs , the e a ting of which t hey bel~eved 
would make them strong and s wift like the leopar d . 

Among the Hindus there is a de ep- rooted belief in 

the power of s pirits , both good and evil . As an i nstance of 

this Orwell says : 11 The Burmese bu llock cart drive rs s e l d om 

grease their axles , probably because t h e y b e lieve t h a t the 

scre aming keep s awa y evil s pirits , t h ough when que s tioned 

the y will s a y tha t it is because they are too poor to buy . 

gre a se . " 3 Maud Diver , who is highly sensitive to the be.auty 

and delicacy of certain Indian ideas and con ce p tions , 

describes a mountain nf a iryland" and t h e t wo o p nosing vie ws 

of it enterta ined by the Hindus and by the Mo slems . The 

1 Pp . 294- 295 . 

2orwell , .££· ~., pp . 223- 2 24 . 

3Ibid., p . 73 . 
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Hindu le gend of the mountain says that "since the days of 

Father Adam, no human has trodden the snow of the summit . " 

The Mohammedans , on the other hand, tell that one of their 

fakirs once s t ruggled to the t op but was pushed over a preci

pice by demons and smashed to pieces . 

The application of psychology to Hindu superstitions 

often has effective resul ts . one example of this is the 

method which was employed in finding the culprit when some 

household goods were stolen from the home of Colonel Challoner. l 

Faizullah, who was in charge of all the native servants, 

determined to employ magic in the solution of his problem . 

He ordered all the servants to attend the performance of a 

magic-make r who 11 could read the hearts of men . " When the old 

man arrived , he requested a dark room, a ghurra, and some 

live charcoal . After a long time alone in the dark room, 

"the off- s pring of devils" emerged to order t hat each servant 

"enter the dark room, smite the gl1urra three times , with open 

palm, and return, keeping the hand closed till the moment of 

revealing . " When each one had taken his turn entering the 

room, all were ordered to open their hands . Then it was 

revealed that 11 t we l-ge out of the fourte en palms exposed to 

view we re well smudged with coa l dust . Only those of Moti 

and Anthony were clean • • • • • They who had no thing 

to fe ar, had obeyed instructions . The guilty pair h ad not . 11 2 

ln· · t 1ver, ~· c1 • 

2rbid . , PP · 292- 283 . 
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The character of the Indian in a complex of many 

e lements, both good and evil; these often cause paradoxes 

which are beyond the comprehension of the Occidental, fo r the 

Hindu is an Oriental, through and through . The novelists 

who write of the Indians often do not completely understand 

them, and this fact is reflected in t heir work . Through the 

eyes of Tom Ransome, Bromfield describes his wonder at the 

true n a ture of the low-caste Hindus: 

The servant did not move , and in the tranced 
immobility of the figure Ransome found someth ing 
vaguely disturbing . Here was a man who had lost every
thing---his wife , his children, pe rhaps his f a t her and 
his mother and even his grandparents • • • • • This 
man cre a ted a kind of awe . He was , one mi ght have said , 
a fragile monument of patience and endurance , tiny and 
u gly and childish against the menace of the darkening 
monsoon sky . The man was India • • • • the India 
which went on, breeding and breeding, indestructable, 
like those swarms of bees clinging to the marble eaves 
of the great palace . This was life , a principle , 
ripening from a starved childhood into a maturity in 
which there we re only animal pleasures and supersti 
tions scarcely different from those of the swarming, 
noisy, sacred monkeys . l 

Recent novelists unanamously recognize the impor

tance of Indian character as a fundamental influence in 

Hindu life . They see it as the source of the strength and 

weakness of the Indian races , the cause of their servility, 

yet the promise of their freedom. The novelists of t oday 

portray the character of the Hindu with much more si gnifi 

cance than earlier writers did; they recognize that this 

lThe Rains ~~ pp . 358- 359 . 
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factor, compounded of the diverse influences of the country, 

is the clue to her future . It is this fact that lies behind 

their emphasis on Indian character . 



CH.APTER V 

FICTIONAL REPRESENTATI ON OF THE ENGLISH 

RULING CLASS I N I NDIA 

The principal interest of many of the authors who 

write about I ndia is the relation between the natives and 

the British who are there to rule them. Since RUdyard 

Y">..ipling ' s Indian days , there has be en a definite cha nge in 

the position of the British, due to the di irinishing popu

larity of i mperialistic theories and to the reform movements 

which have been made into law since World War I . These F-ove-

I:J.ents, for the general betterment of India ' s social position, 

and the educ a tion of her people , have r aised them fro lr, the 

co mplet ely servile race t hey were before t h e first World Wa r . 

Today , this process of education and "enlightenment" has 

gone so far that there are many who a re no longer willing 

to accept the dictates of the British Raj . 

The a ttitude of the novelists is, genera lly speak

ing , one of ~pathy and understanding for the natives . This 

attitude is in marked contrast to that of the Kipling era, 

when writers shared the i mperialistic ideas of the British 

people . When Louis Bromfield says of the Indians, "There is 

something fine about them, nl it is a far cry from Sir Walter 

lThe Rains ~' p . 36 . 

88 



89 

Scott's observation that "these black r a scals" were easily 

terrified by a "few white faces ." The newer feeling for 

the natives is a part of the reaction, which followed the 

first World War , against i mperialistic exploitation . The 

feeling is not shared completely by those who work in India, 

but r ather is an attitude developed as a part of the British 

colonial policy . 1 

The writers whose works were used for this study 

unanimously recognize the fact that there has been a change 

in relations between the natives and their rulers. Generally , 

they assert that the change ha s been subtle, but neverthe -

less definite. And, generally speaking, they give it their 

approbation , since it has me ant the liberation of the Indi ans 

fro m ignorance and suffering . The freeing of the na tives ha s , 

in most cases, nmde the life of the Anglo-Indian officials 

more difficult than formerly; but the novelists attribute 

this fact to t heir stubbornness and t heir refusal to accep t 

t h e change without resentment. 

Three of the novels about India deal especia lly with 

the problem of rel a tions between governors and governed. 

They are ~ Passage to India , Lonely Furrow, and Burmese Days . 

lThe anti-imperialism of t h e British is by no mea ns 
a settled policy. When her empire was threa tened early in 
World War II, her ~rime 1tinister declared it was not h is in
tention to stand by and see the disintegra tion "of the British 
Empire ." The future is unpredictable , but it seen1s t hat the 
Asiatic phase of the second World War has delivered a serious 
blow to Anglo-Indian rela tions. 
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~ Passage to India tells the story of a young English g irl 

who comes to India to marry a civil servant . FUll of idea s 

of racial toleration and interest in the welfare of the 

natives , she is shocked by the insolent a ttitude of the 

British and eventually returns to England unwed . 

In Lonely Furrow, Maud Diver discusses Anglo-Indian 

rel a tions from t wo points of v i ew: t hat of a British civil 

servant wh o has passed his life in Indi a a nd has co:::ne to 

love the country and its nat ives; and t hat of his wife , who 

hates and fears the Indians and wants to leave them 11 to stew 

in their own juice ." 

Burmese Days , written in 1934 , gives a sta rk picture 

of the f a ilure of the reform bills bec ause of the att i tude 

of the pett y offi cial s who f ound t hemselves lords in India 

inste ad of servants at home and refused to g ive up their 

position . Orwell shows grea t sympathy f or t he natives who 

a re ground b eneath t he unrelenting heel of British official-

dom. 

The prevailing fe eling a :·aong t he ~:aj ori ty of the 

English people in India is one of scorn and h aught y insol

ence toward the Hindus . An attitude borderi ng on resent

r:'lent grows out of a lo ng i ng f or t he "g ood old days , 11 which 

were in re ality very evil days . Orwell, the wr iter who 

senses this r e sent~ent ~os t acutely, describes it in a scene 

in one of the Bri t ish clubs in Burma: 
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And then the conversation veered back to the old, never
palling subject---the insolence of the natives, the· · 
supineness of the Governrflent, the dear dead days when 
the British Raj ~ the British Raj, and please give 'the 
bearer fifteen lashes. This topic was never let alone 
for long, partly because of Ellis's obsession.l 

The roots of this present attitude of i mperialism are 

grounded deep in the feeling which led to the annexation of 

India as a part of the British Empire during the reign of 

Queen Victoria. The rewsinder of the old i mperialistic senti

ments manifest themselves constantly and in many different 

'Nays , The influence of the "holier-than-thou" sentiment held 

by the English is g iven its most graphic representation . i~ an 

argument between a young member of the Indian Civil Service 

and his mother, a newcomer to India: 

"Yes, as Lrs . McBryde was saying, but it' s much 
more the Anglo-Indians the111selves who are l i kely to get 
on Adela 's nerves . She doesn ' t think they behave plea s
antly to Indians, y ou see." 

'"What did I te11 yau•/t! he exclai med, losing his 
gentle manner . "I knew it last week. Oh , how like a 
woman to worry over a side-issue! 11 

8he f orgot about Adela in her surprise . "A side
issue, a side-issue?" she rep ea ted . "How can it be tha t?" 

"We're not out here for the principal purpose of 
behaving pleasantly !" 

" Vhat do you :nean?" 
~'Vhat I say . We're out here to do justice ahd 

keep the peace . Them' s my senti ents. India isn't a 
drawing-room." 

"Your sentin:ents are those of a god , 11 she said 
quietly , but it was his manner r ather than his senti:ments 
that annoyed her. 

Trying to r ecover h is te~per, he said, "India 
likes gods." 

"And Englishmen like posing as gods ." 

1Burmese Days , pp . 40-41 . 



92 

"There's no point a t all in this . Here ¥re a r e , 
and 1Jite 're g oing to stop a nd t he country's got to p·ut up 
vvi th us , gods or no gods. Oh, look here , 11 he broke out, 
rather pathetically , "what do you and Adela want me· to · 
do? Go against my class, against all the p eop le I respect 
and admire out here? Lose such power as I have f or doing 
g ood in this country because my behavior isn't plea san.t 1 
You nei t her of you understand wha t work is, or you ' d never 
t alk such eyewash . I hate t alking like this , but one must 
occasionally. It's morbidly sensitive to go on a s Adela 
and you do, I noticed you both a t the club today---after 
t he :Surra Sahib had been at all tha t trouble to amuse you . 
I am out here to work, mind, to hold this wretched c~untry 
by force. I'm not a missionary or a. Labour 1·itember or a 
v ague sentimenta l sympathetic literary man . I'm just a 
servant of t he Gove r nment; it's the prof ession you wanted 
me to choose yourself, and tha t's tha t. We're not plea·s 
a nt in India, and we don't intend to be pleasant. ~ e've 
something more i mportant to do ." 

• • • • • • • • • • • • • • 
The traces of young- man humanitarianism had sloughed off, 
and he t alked like an intelligent and embittered hoy . 
His words without his voice mi ght have i mpressed her, hut 
when she heard t he self-satisfied lilt of t hem, when she 
saw the mouth moving so complacently and competently be
neath the little r ed nose, sh e felt , qui te illogically, 
that this was not the l as t word on India. One tou~h of 
regret---not t he c anny substitute but the true regre t 
from the heart---would have made h i m a different n-;an , a nd 
t he British Empire a different institution.l 

Orwell shows how, in their complacency, t he British 

resent, and almost fear , the work of the refor~ers and the 

advent of democracy f or the na tives: 

"Re ally I t h ink the l az iness of these s ervants 
is getting too shocking," she sighed. "Don ' t y ou agree, 
u . 1Ia.cgregor? ie s eem to have no authority over the 
na tives nowadays , wi t h all these dreadful Reforn~s, and 
t he insolence t hey lea rn f rom the news papers. In some 
ways they are getting al most a s bad a s the l ower cla sses 
at Home. 11 

"Oh, hardly a s b ad a s that , I trust , Still , I 
am afr aid t here is no doubt t hat the derr,ocra tic spirit 
is cre eping in, even here . 11 2 

lForster, <?..£_. cit., pp . 49- 51 . 

2 . 
Burmese Days , p . 33 . 



All the men nho believe that the whi te r a ce is 

superior to the Hindus s eem to have the notion tha t to be 

superior they must act i"'i th disda in a nd even hatred . 1'he 
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benevolent regard for the Indians come s from those men who 

are not s o determined t o maintain their pos ition . It is the 

weaker cha r acters who a ssert that it is necessary to be in-

sulting t o the natives in order to preserve any authority 

over them. lvtr . Ellis , a Civil Servant in Bur mese Days , is 

such a character; he be trays the fact when he says : 

"Go od God , what are we supposed to be doing in this 
country? I f we aren't going to rule, why the devil don't 
we clea r out? Here we are, supposed to be g overni ng a 
set of damn black swine who've been slaves since t he· be
ginning of history , and instead of ruling them in t he · 
only way they understand , we g o a nd trea t them as equals. 
And all you silly b--- s t ake it for gr anted . There's 
Flory , makes his best pal of a black babu who c alls him
self a doctor because he 's done t wo years at an Indian 
so-called university. And you, Westfield, proud as punch 
of your knock-kneed, bribe-taking cowards of police~en . 
And there:! s -1\(Qxwell , spends his time running after 
Eurasian t arts . Yes , you do, 1~well ; I heard about 
your g oings- on in Mandalay with some smelly little bitch 
called :t~,~olly Pereira . I suppose you ' d have married he r 
if they hadn ' t transferred y ou up here? You all seem to 
like the dirty black bruites . Christ , I don ' t know what ' s come over us all . I really don ' t .ul 

AEong the British t here is a def inite code which is 

to be obeyed in order to pr eserve their position a s dicta tors 

in India. There a r e rr~ny aspects of this code; it includes 

personal attitudes, personal rela ti ons ~ith other English-

~en and with the Indians , and officia l conduct a t a ll ti~es . 

1Ibid., p . 28 . 
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BroJGfield illustrates this fact when he describes the visit 

of an old British major-general to the l lB.har a jah of Ranchipur: 

:Beneath his temper he remained smug in the belief t hat 
he vms serving the British En~_p ire in the gr and tradition; 
tha t is to say not only by the f orce of a r ms (as inaic a t
by his countless medals) but by the guile of fo reign 
p olicy as well . 
• • • • • • • • • • • 

He would have preferr ed enteri ng Ranchipur on 
a n elepha nt a t the head of a column of troops , with t he 
p opul ace flat on their faces lining both sides of the -
avenue f rom the old pal ace to t he race course. That was 
how a British general should make a n entrance , not like 
any bloody civil servant in a railway co ach, to be met 
with condescension (o f this he could never quite be sure 
and it troubled him) by a Rolls-Royce a nd a nephew of the 
i\faharaj ah who ex plained t hat his uncle sent prof ound ·re -
grets but was kept a t home by g out . • • I f he 
had had the say he would have treated all India diff~r
ently . If he had had the say there would be no Indian 
problem. He'd soon f i x that . But the India Office wa s 
always getting in his way . Those civili a n louts back in 
Whitehall thought they knew more of the situation than 
he himself , Iv!a.j or-General .Agatei who had spent half h is 
life on the Northwest Frontier . 

The rules for conduct a lso include f ormulae f or the inter-

pretation of the natives ' actions , and whether it results 

in an accurate conclusion or not , these precepts are always 

followed . This f ac t of ten causes misunder standings and rds-

t akes because the British are s o lit t le able to penetrate 

the true motives of the Oriental . The dogiw. t ism of the 

Englishman and its resulting unfa irness to the na tives is one 

of Forster ' s chief concerns in ~ Passage to Indi a ; and , 

through the speech of a sympathet ic Englishwoman , he condemns 

it as unjust : 

l The Rains Came , pp . 20 - 21 . - -
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"Did he seem to tolera te us---the brutal conquer-
or, the sundried bureaucra t , t hat sort of thing? 11 • · 

"Oh, yes, I think so , ex cept the Callendars-- 
he doesn't care for t he Callendars a t all ." 

"Oh. So he told you t hat, did he ? The :i:.!aj or· will 
be interested. I wonder wha t was t he a i m of the remark . " 

"Ronny, Ronny! you're never going to pass it on 
to :i<a j or Callendar?" 

"Yes, r a ther . I f:',ust, in fact !" 
"But, my dear boy--- 11 

"If the l,iajor he a rd I was disliked by a ny na tive 
subordinate of mine, I should ex pect him to pas s it on 
to me." 

"But my dea r boy, a priva te conversa tion!" 
"Nothi ng 's private in India . Aziz knew that 

when he s poke out, so don 't you worry. He had sonie inot ive 
in what he said . LJY persona l belief is tha t t he rerrB.rk 
·wasn't true . " 

"How not true?" 
"He abused the 11.Ta jor in order to i mpress you . " 
"I don ' t know what you know, dear." 
"It's t h e educated na tive's latest dodge. They 

used to cringe, but the y ounger gene r a tion believe in a 
show of ma nly indenendence. They think it will pay better 
with the . itinera :ot .M.:P • .,. Eut ·• whether th~ : native swaggers 
or cringes, there's always something, and if nothing 
else, he 's trying to increa se his i zzat---in plain 
Anglo-Sa::xon, to score. Of course, there are ex cep tions . " 

"You never used to judge people like t h is at 
home." 

"India isn't h ome," he re t orted , r a t her rudely . l 

Orwel l rr!Bkes of this code a well-forrnul a t ed set of r ules, 

which he refe rs to a s "beatitudes." He even l ists a part 

of t hem in order when he has one of the .Eukka sahi bs in Bur:r;e.se 

pays chastise Flory for having a na tive as one of his friends . 

The sahib, after condemni ng one of :b'lory ' s actions , 

• • • t hen read h i m a snappish little ser:x1on , t aking 
a s his text the five chief beatitudes of t he pukka sahib , 
namely : 

Keep ing up our prestige , 
The firm hand (without the velvet glove), 
We white men must hang together, 
Give them a n inch and they'll take an ell, and 
Esprit de corps .2 

lPp . 32- 34 . 

2Burmese Days , p . 245 . 
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Symbolic of the i mperial i stic attitude, in fact the 

very elT:.bodiDent of it , was Queen Victoria, and Brorn.field sees 

her statue , remaining on the ' Ranchipur River bridge whe n the 

flood has almost destroyed it, as t he emblem of t he remaining 

vestiges of that a ttitude today . He describes the scene of 

havoc being surveyed by 

• • • the stubby c ast-iron Queen Victoria . Only 
the head rernained ab ove the water and ab out t he thick 
short neck there had collected a garland of grasses and 
rotting flowers brought down by t he curr ent of the river . 
Half-drowned , she had remained somehow, stubborn, un
defeatable, on the central buttress of t he shatt ered 
bridge .l 

Exploita tion , b oth politica l and co r:rLercial, is an 

i mportant component of British i mperia l isrn. Even after t hey 

have conceded t he right of the India ns to educ ation and social 

betterment , v ery few Englisrunen a re willing to gr ant to the~ 

the privilege of reaping the benefits of their own labors . 

As Orv!ell says . "The Indian En:pire is a despotis:11- --benevolent, 

no doubt , but still a despotis~ with theft a s its final ob

ject .11 2 

There is among the ruling cla ss in India a fear of 

the na tives ' ability to do t hing s fo r themselves, a suppres sed 

dread of the day when they will assert the~selves and drive 

the "despots" fro~·rl the land . Therefore t he British are t ry-

ing to keep any strong native g overnment froL'l developing. 

Bromfield shows how , under t he guise of friendshi p , one Briti sh 

army officer tried to gain influence ai'long the le aders of a 

1 The Rains C a~e, p . 363 . 

2Bur~ Days , p . 35 . 



97 
powerful and n:odern native sta te: 

• • • • he counted this visit one of di plomacy. 
It wa s not a n official visit, arra nged by the Viceroy , 
but an inforrD..a l one and t herefore a ll the more i mport ant 
and valuable . He he.d simply broken his journey to Poona 
by stopping off for a few days to see his old friends , 
t he rulers of Ranch i pur • 
• • • • • • 

These Indi a ns were i mportant because they were 
rich , t hey were powerful , a nd they knew t he game of 
politics in Europe as well as they knew it in India . 
This was no obscure state , ruled by a doddering depr av ed 
prince . Ranchipur , even the Genera l was able to under
stand, was i mporta nt--- and not only i mportant but 
d angerous---bec ause it had exploded t he whole theory oi 
the White Ivian 's Burden. In the fifty years tha t t he old 
gentleman , a sleep a good quarter of a mile away in another 
part of the palace , had been reigning , it had lifted it
self out of the ~~l ari al apathy and superstition of 
ancient India into the position of a modern sta te, ad
mirably staffed and administered . It had proved tha t 
Indians could be g ood adrdnistrators, tha t they could be 
good economists, t hat they could solve such con~licated 
problems a s t hat of the Depressed Classes.l 

Among the Anglo-Indians , collinercial exploita tion 

often goes hand in hand vd th political despotisl!l . An exan~ple 

of this is the visit of Lord Esketh to the Maha r a jah of 

Ranchipur . Officia lly his was a mission of diplonacy, to 

"cement" t he friend shi p the Hindu ruler and t h e British 

officials had fo r each other , but he intended to "k i l l t wo 

birds with one stone , a nd he was a grea t one f or doi ng t ha. t . " 

It was Esketh ' s hope to enlist , through b ribery i f necessary, 

the help of the old Dewan (p rime minister) of Ranch i pur in 

his negoti a tions for control of the Bombay 1~lls . Es ke th 

was a member of t he nev1 a ristocracy creat ed by t he we alth of 

1 The Rains Came, p . 20 . 
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the industrial era , a nd h e had made his f ortune t hrough 

shrewd business dealings . "Long ago he had sold out of cotton 

in Engl a nd because t hat was finished forever . It belonged 

to the J apanese and the Indians (damn their low sta nda rd of 

living!) . 111 A fair concept of the ex t ent to which cormnercia l 

e:Eploita tion has be en c arried may be gained fron1 Esketh's 

estimate "tha t during the eighteenth and nineteenth centuries 

British capital had t aken out of India f ive hundred t h ousa nd 

p ounds for every pound invested. " 

The most unf ortuna te and discreditable l:anifestation 

of the i mpe r ialistic v iew is the social snabbery of the 

British. The disdain v'ri th which the British trea t the "sub-

ject people " is traceable to many causes , the most obvious 

ones being r a cia l prejudice , pers onal fear of the Hindus, 

a nd social d i stinctions held over f rom the rigid cla ss 

divisions of Engl and . 'Vfhatever the cause , t h is l ack of re-

gar d f or the f eelings of the Indians is a n unhea lthy thing , 

and t he novelists unani mously recognize it a s such and so 

condemn it . Louis Bron,field and Edwar d l.:organ Forster a re 

the two writers who are rrost indignant in their condemnation 

of this attitude , and t hey seem to feel ·ost deeply the h Ul!lan 

sensibilitie s of t he Indians . One of the - os t disgusting 

examples of British snobbishness is a scene in~ Pass age to 

1~ when the district governe r has c alled out a group of 

1 I - · d 
~·· 

p . 39. 
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Indians to a party in honor of a guest from England in the 

h ope that the "Aryan Brother would amuse" her . The a t t itude 

of t he Anglo-Indians to t he Hindus is shown to be all t he 

rr1ore unfair by contrast t o t he kindness of t he visitor . 

J.c:Jrs . Turton, wi f e of the governor , al n:.ost r e s ented the peo ple 

wh o came to the part y : 

l!Ers . Turton got up awkvva rdly . 11VIhat do you 
v ant me to do? Oh , those purdal'l wor:1en! I never 
thought any woul d co:::-ne. Oh dea r ! 11 

• • • • • • • • • • • • • 
"I consider they ought to come over to me." 
"Come a long , :Mary , get it over . " 
"I refuse to shake hands with any of the l:1en , 

unless it has to be the Nawab Eahadur . 11 · . . . . . . . . . . ~ '· .. . . . . . 
"Do kindly tell us who the be l adies are, 11 

asked IIJI.rs . Moore . 
"You ' re superior to them, anyway . Don't f orget 

tha t . You're superior t o everyone i n India ex cept one 
or t wo of the Ranis , and t hey ' r e on an equali t y . ul 

The social snobbery wh ich results in t he most cruel 

and unrea soning trea t ment of the natives is tha t which 

g rows out of r acial prejudice . This a ttitude of r acial 

superiority often causes a c omplete disregard for a ny 

sensitiveness t he Hindus mi ght have . In BurE~ese Days , 

Orwell shows h ow this neglect of the na tives ' f eeli ngs 

corrupts the most fundamental v a lues of ~stern civiliza tion: 

11 when his burra sahib • • sa' h i s t ake off h is topi 

to pass a native funeral and s a id to him reprovingly: ' Re-

member, l addie , a l ways re~ember, we a re sahiblog a nd t hey 

a.re dirrt ! ' n2 

l Fors t er , ££• cit., pp . 41 - 4 2 . 

2 P . 246 . 
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When a native perpetrates a crime against one of the 

British, it is considered much more serious than a similar 

offense committed against another native. This is proved 1n 

an incident in Burmese Days. One of the .English colony at 

Kyauktada was cut to pieces by two natives after he had shot 

and killed one of their kinsmen in a small rebellion. !he 

other English people had no true regard .for the man, but his 

death at the hands of Indians made him a martyr. The demaJ;lds 

for revenge against the Hindus show how determined the British 

are that no crime against an Englishman shall go unpunished: 

They had killed a white man, killed a white man, the 
bloody sods, . the sneaking cowardly hounds I 'mi'; the 
swine, the swine, how they ought to suffer fQr itl 
• • • Just suppose this had happened in a German 
colony, before the Warl The good old Germans! They 
knew how to treat the niggers. Reprisals J Rhino cer• 
ous hide whipsl Raid their vill~ges, kill t~eir 
cattle, burn tteir crops, decimate them, blow them 
from the guns. 

Often the racial prejudice amounts to an intense 

hatred of the natives. The illustration given of this fact 

by Orwell is so extreme as to be exceptional, but it does 

show the extent to which the feeling can be carried. One of 

the Anglo-Indians, Ellis, is arguing against attending the 

little English church in Kyauktadaz 

"Oh, helll Itd an1vel .psalms to oblige the 
padre, bu-t; I can't stick the way these damned nat ive 
Christiana come shoving into our church. A pack of 
Kadrassi servants and Karen school-teachers. And 
then those two yellow-bellies, Francis and Samuel--



they call themselves Christians too. Las_t time the 
padre was here they had the nerve to come up and 
sit on the front pews with the white men. Someone 
ought to speak to the padre about that. What bloody 
fools we were ever to let those missionaries loose 
in this country! Teaching bazaar sweepers they're 
as good as we are. 'Please, sir, me Christian same 
like master.' Damned cheek."l 
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The British "holy of holies" in India is "the club." 

~cept in the capacity of a servent, no Indian is ever 

allowed inside the club, which is for the recreation, drink

ing and debate to which the Bnglisbman looks forward after 

each day's work. The Anglo-Indians look on their clubs as 
- -

places of "escape" where their privacy cannot be broken into 
-· 

by any native. There is, evidently, no worse insult to offer 

an .B:nglishman than the suggestion that Indians be taken into 

his club. The almost brutal exclusiveness of the Anglo

Indian clubs is condemned by Forster, Maud Diver, and Orwell, 

but it is Orwell who gives the most graphic illustration of 

the intense feeling the Englishman has for his oasis from 

the rest of India. When Flory suggests admitting an Indian 

to his club, he draws a fierce protest from another of its 

members: 

"My God, I should have thought in a case like 
this, when it's a .question of keeping those black, 
stinking swine out of the only place where we can en
joy ourselves, you'd have the decency to back me up. 
~en if that pot-bellied, greasy little sod of a 
nigger doctor ia your best pal. I don't care if you 
choose to pal up with the scum orthe bazaar. If it 
pleases you to go to Veraswami's house and drink 
whiskey with all his nigger pals, that's your look-

libid., P• 30. 



out. Do what you like outside the Club. But by 
God, it's a different matter when you talk of bring
ing niggers in here. I suppose you'd like little 
Veraswami for a Club member, eh? Chipping into our 
conversation and pawing everyone with his sweaty 
hands and breathing his filthy garlic breath in our 
faoes."l 
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The social prejudices which they knew at Home contri

bute to British haughtiness. To flourish among the :&lropeans 

in India, one must, just as in :Bbgland, "belong"; and no 

native does. The sahib never forgets that he is an English

man and that he must preserve the sanctity of his race and 

nationality. Forster illustrates this fact when he describes 

the effect of the National Anthem on a group of Anglo-Indians: 

• • • the amateur orchestra played the National 
Anthem. Conversation and billiards stopped, faces 
~tiffened. It was the Anthem of the Army of Occu
pation. It reminded every member of the Club that 
he or she _was British and in exile. It produced a 
little sentiment and a useful accession of w111-
power.2 

The middle-class society of England has been bodily 

transplanted to India and there goes on oblivious to any 

Hindu influence. In ! Passage ~ India, Forster comments on 

the bourgeois complacency of the English in India: 

They spoke of ~he playJ Cousin .Kate. 
~ey had tried to reproauc~ their~ atti

tude to life upon the stage, and to dress up as the 
middle-class English people they actually were. 
• • • Save for this annual incursion, they left 
literature alone. 'nle men had no time for 1 t, the 
women did nothing that they could not share with the 

libid., PP• 26-27. 

2A Passage ~ India, P• 26. 



men. Their ignorance of the Arts was notable, and 
they lost no opportunit7 of proclaiming it to one 
another; it was the Public School attitude; flourish
ing more vigorousl7 than it can 7et hope to do in 
England. If Indians were shop, the Arts were bad 
form •••• [Ronn7's mothe~noticed now how tolerant 
and conventional his judgments had become; when they 
had seen Cousin Kate in London together in the past, 
he had scorned ilTI'iow he pretended it was a good 
play, in order to hur~ nobody's feelings.! 
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Louis Bromfield's observations concerning the "English colony" 
-

of Ranchipur show a striking similarity to the foregoing com-

ment when he says: 

Lost and hidden away in a powerful Indian state, far 
from the pomp and gold braid and rococco splendors of 
Dehli, they abandoned manners on the assumption that 
rudeness showed breeding, ignored civilization and 
allowed their souls to ex~and into a middle-class idea 
of what was aristocratic.2 

A feeling of fear and mistrust has long inspired the 

relations between English and Indians and made them diffi-

cult. Maud Diver shows, in Lonely Furrow, the havoc that 

this feeling can produce. Edith Challoner, wife of an Indian 

civil servant, has destroyed any happiness her husband might 

have had by refusing to make a home for him in India. It is 

her fear of India and the Indians which makes her spend her 

life in i!:ngland while Colonel Challoner stays in India: 

• • • an India grown frankly hostile; and India that 
harassed men like Ian with persistent villificat1on; 
servants who went on strike--even bhistis and sweep
ers, half-naked creatures, who seemed scarcely human. 
She had never liked or trusted native servants, for 

lrbid., P· 40. -. 
2The Rains ~~ p. 77. 



all their salaaming and show of devotion. Now she 
would be afraid of them. 

She had heard tales at first hand-from 
friends out there--of a lonely civilian in camp, 
whose bearer attacked him with a bread knife, on 
the f'limsiest provocation; of a khitmutgar, who 
crept into the bedroom one night when the Sahib 
was away, and tried to assault his mistress. And 
there was that subaltern's wife kidnapped by 
tribesmen from Peshawur. • • • 

Isolated cases, of course, but they showed 
the way things were going. At this rate, India 
would soon be impossible for Shglish-women.l 

Although the attitude illustrated in the foregoing 

paragraphs is the one generally prevailing among Angle-
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Indians, there are those Europeans who feel a genuine sympa

thy, grounded in a complete understanding, for the natives. 

These people are, invariably in the novels, the strongest 

characters, those able to withstand the resentment and scorn 

of their f'ellow-countrymen. The men and women who understand 

and sympathize with the Hindus are those who could understand 

and sympathize with arq group of' people with whom they have 

had extensive contact. The love of such a man for India is 

shown by Colonel Challoner's feelings when conf'ronted with 

the probability of having to return to England: 

In his overwrought state, the thought mad
dened him. For in spite of all that politicians and 
agitators could do to make the country impossible, 
he loved his own corner of India and its peoples with 
a deeply ingrained love, not uncommon among llhglish
men who have spent half a lifetime in their service. 
These, it may be, are the picked few; but they are 
the salt of her administration. • •• 

At heart, he cherished a genuine affection 

ltonely Furrow, PP• 189-190. 



for the intractable, sturdy tribes of the Border 
with whom he had worked and contended and frater• 
nieed for more than twenty years. Having borne 
the burden and heat of the day 1 could a man who 1 

in secret, aimed at the highest, be expected to 
forego his chances of ultimate reward?l 
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T.he Anglo-Indians who do associate with Hindus beyond 

the necessity prescribed by duty are subject to constant 

vilification from the other Bnglish. This fact can, and 

usually does, produce an intense hatred for the disdainful 

EUropeans. In Burmese Dazs, Flory, whose best friend is a 

Hindu, experiences suCh feeling, and Orwell expresses it 

very clearly: 

Year after year you sit in Kipling-haunted little 
Qlubs, whisky to right of you, Pink'un to left of 
you, listening and eagerly agreeing _while Colonel 
Badger develops his theory that these bloogy Na
tionalists should be boiled in oil. You hear your 
Oriental friends called "greasy little babus," and 
you admit, dutifully, that they are greasy little 
babus. You see louts fresh from-school kicking 
grey•hai:red. servants. The time comes when you burn 
with hatred of your own. countrymen, when you long 
for a native rising to drown their Empire in blood.2 

To defend the natives actively in the face of Anglo-

Indian prejudice takes genuine courage. Some Xnglishmen, 

such as Flory, are too weak to take any stand on behalf of 

their friends; but there are many who are willing to risk 

social ostracism rather than see the Hindus insulted. 

Fielding, the school-teacher in ! Passage ~ India, is such 

libid., P• 101. -
2Burmeae Days, PP• 86-87. 
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a person. At a party attended by both English and Indians, 

Fielding is adamant about his friendship for the natives: 

~en the moment for refreshments came, he did not move back 

to the English side, but burnt his mouth with gram. He 

talked to sn:rone and he ate anything."l Orwell •s Mr. Mac-
-

gregor is another such character, as is shown in a scene at 

his .English club: 

Mr. Macgregor stiffened at the word "nigger," 
which is discountenanced 1n India. He had no preju- _ 
dice against Orientals; indeed, he was deepl:r fond 
of them •••• It always pained him to see them 
wantonlY' insulted. 

"Is it quite playing the game," he said 
stiffly, _nto call these people niggers~a term they 
very naturally resent--when they are obviously 
nothing of the kind? The Burmese are Mongolians, 
the Indians are Aryans .or Dravidians, and all of 
them .are quite distinct--"2 

-
An influence just as important as the English feel-

ing in formulating Anglo-Indian relations is the attitude of 

the natives toward the British. There remains ~ong a few 

Indians the idea that they are inferior to the white race. 
-
This feeling, forced on the Hindus by the English as they 

conquered each province, is almost gone in the face of I ndian 

Nationalism; but where it remains it manifests its elf 1n many 

and grotesque ways. One illustration of this fact is given 

in Burmese Days: 

!Forster, ~· ~., P• 45. 
-

2aurmese Days, P• 35. 



[Dr. Veraswami] would maintain with positive eager
ness that he, as an Indian, belonged to an inferior 
and degenerate race. His faith in British justice 
was so great that even when, at the jail, he had to 
superintend a flogging or a hanging, and would come 
home with his black face faded grey and dose himself 
with whisky, his zeal did not falter.l 
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Related to this feeling of racial inferiority, but 

not a part of it, is the gratitude which the Indians feel for 

any favor conferred upon them by a sahib. A group o:f' Hindus, 

ignorant of the fact that they were invited to an English 

party for the sake of amusing a ~ropean guest, are pathetic

ally grateful when a British official speaks to them: 

Many of the guests, especially the humbler and less 
Anglicized, were genuinely grateful. To be addressed 
by so high an official was a permanent asset. They 
did not mind how long they stood, or how little . 
happened, and when seven o'clock struck, they had to 
be turned out. Others were grateful with more intel
ligence. The Nawab Bahadur, indifferent for himself 
and for the distinction with which he was greeted, 
was moved by the mere kindness that must have prompted 
the invitation. He knew the difficulties.2 

The principal reason for the I ndians' gratitude is 

their idea that the English are doing good for their country. 

This belief does not prevail generally among the Indians; in 

fact it is not shared by any very sizeable number of them. 

However, there are many Indians who recogni ze the good done 

for their nation by the introduction of progressive industry 

and modern science. Dr. Veraswami, in Burmese Days, is one 

Hindu who .believes in ~glish progress: 

libid., PP• 47-48. -
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"They are helpless without you. '1/.lh.a t would happen 
to the Burmese forests if the .inglish were not here? 
They would be sold immediately to the Japanese, who . 
would gut them and ruin them. Instead of which, 1n 
your hands, actually they are improved. And while 
your business men develop the resources of our coun
try, your officials are civilizing us, elevating us 
to their level, from pure public spiri£• It is a 
magnificent record of self-sacrifice." 
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More general than the feeling of gratitude is one of 

resentment against the British Raj and its representatives. 

There are, according to the novels read in this study, several 

causes for this, all of them arising out of mistakes of the 

~lish in their dealings with the Indians. Bromfield and 

Forster, the two most "pro-Hindu" novelists who have written 
-

of India since the first World War, sense this feeling and 

the reasons back of it. Bromfield forecasts dire results 

from the conflicting attitudes of the ~lish and the Indians. 

He comments on the absence of men like a former Ranchipur 

school teacher who had come from England and become a spirit

ual leader of the Indians through an understanding of them: 

If only there had been more [men like himl, so much 
bitterness, so many conflicts, 80 much evil might 
have been avoided. India, on the day she awakened, 
might have been England's greatest friend. But that 
part of the dream was los~ now, forever, through 
the pettiness of mankind. 

The prime cause of the natives' resentment is their 

reaction to the social snobbery forced on them by the British. 

lorwell, 2£• ~., p. 48. 

2Bromfield, ~ Rains ~' P• 148. 
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That the English have treated them unfairly is a sentiment 

which is constantly growing among the Indians. In The Rains ---=.-.. 
~. Bromfield gives an excellent example of this fact. 

Following the nood at Ranchipur, the Viceroy sent an air

plane to take the great English lord, ~keth, from danger. 

When Lady Esketh refused to leave, she ordered that her place 

in the plane be given to her butler, Bates. The Indians, 
- . . 

seeking aid :for their suffering, heard of her orders, and be-

gan to mutter against the :iillglish and to speak of favori tiam, 

"saying that this was India and Indians should have first 
- . ,._ 

chance. It was always the Europeans who got everything. The 

Indian was always pushed into the background. They muttered 

about revolt and gave him fierce looks of impot~t anger ••• •1 

The case of the most flagrant injustice and the moat 

defensible indignation is an incident in ! Passage ~ India. 

Dr. Aziz, a native physician, was called to the home of his 
"' 

superior; and on arriving there found that the English doctor 

had gone without leaving any message for him. Then as he is 

starting to leave, the official's wife, without Aziz's permis-
.... - --

aion, takes his rented tonga to leave 1n herself. Later Aziz 

expresses his _resentment 1n heated terms: 

He burst out with: "She has · just taken my 
tonga wi.thout JJrY perm1ss1on~do you eall that being 

. oharming?-and Major C&llendar interrupts me night 
after night from where I am dining w1 th my friends 
and I go at once, breaking up a most pleasant 

1 Ibid., P• 456. -



entertainment, and he is not there and not even a 
message. Is this charming, pray? But what does 
it matter? I can do nothing and he knows it. I 
am just a ·SUbordinate, my time is of no value, the 
verandah is good enough for an Indian, yes, yes, 
let him stand, and Mrs. Callendar takes my carriage 
and cuts me dead ••• "1 
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The charm of the English has never been generously, 

or even fully, extended to the Indians. The British feel 

that they are superior to a backward race, a subject people, 

and their relations therefore have never been those of under-

standing human beings. It is the Englishman's inability to 

establish amicable relations with the Hindus that justifies 

the sentiments of an Indian Nationalist: nyou have not con-

quered India, nothing has ever conquered her • • • you pale, 

puny EUropeans least of al1."2 

1Forster, ~· ~., P• 23. 
·' 

2Bromfie1d, 'Jhe Rains~, p. 321. 



CHAPTER VI 

GENERAL SUMMARY AND CONCLUSIONS 

The authors who have written novels about India 

since Ki pling have worked with a more definite purpose 

than the mere re presentation of native or European life 

in an Indian setting . Recently their objective has been 

an analysis of Hindu life in the hope of finding thereby 

a solution to the Indian social and political problem . 

This purpose is a decided change from that of Ki pling and 

the writers who preceded him, and it is a r eflection of 

the general change of attitude in Britain and America 

following World War I . This ch ange was one manifestation 

of the re action a gainst imperialism which came after the 

neriod of ri gid merc antilism and i mperialism which led to 

the War . As commercial and political control in England 

be gan to slip from the hands of t h e middle class and c ame 

to reflect more the proletarian and humanitarian point of 

view, a more humane attitude toward India h a s come t o 

prevail . This development of a ne w colonial policy for 

the majority of the countries of t h e we stern world has 

greatly influenced, and has been reflec t ed in, the prose 

fi ction written during the period of change . The novel i sts 

of the era have not gone untouched by the pr evailing t r ends 
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of thought ; their works have , as have the literary products 

of every period, been mirrors of their age . 

A decided shift of emphasis in English and American 

prose fiction c onc erned with India is notable in the works 

which have been produced since Kipling . The earlier novel

ists , manifesting the ideas characteristic of their day, 

looked u non India and the peoples of India as interesting, 

even enchanting, material for their stories . The principal 

characters of their books were , however , invariably of 

European or American origin; India and the Hindus were 

merely exotic backgrounds f or the fantastic adventure s of 

the European heroes and heroines . Ki pling, who wro t e his 

Indian stories at the peak of the p eriod of nineteenth 

century imperialism, wrote of the English in India rather 

than of the Indians . His interest in the Indians was that 

of the ruling conqueror , benevolent yet unrelenting . He 

did not concern himself with Indian social problems or the 

question of Indian government; in Ki pling 's day the British 

Raj was firmly established and ma intained by the Army , and 

all other f a ctors were left to take c a r e of themselve s . 

Today writers r ealize that there is a de eper si gni

ficance to Indian life than the fascination of the Orient 

and the Oriental . The recent and contemporary nove lists 

who concern themselves with India are intereste d in the 

Indians from a sympathetic and humanitarian point of view. 



The religions followed by the various races in India a re 

no longer sources of ridicule or contemp t; they are a 

fundamental element in the composition of Hindu character 

and way of life . The social prejudices of the Indian 

peon les which arise from their religions are not n ow 

described merely for the sake of curiosity; they are 

analyzed with s pecial reference to the Indian social and 

political p roblem. The difficulty of relations between 

the British and the Indians is no longer i gnored; this is 

re cognized as a problem, and the writers seek the cause 
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behind it . The Hindu character is no longer viewed me r e l y 

a s a cu riosity; it is s een toda y a s an influence b eh ind 

the difficulties which face India a nd the Br i tish who a r e 

try ing to rul e there . The writers before Kipling, if they 

took cognizance of any fe e ling of resentment on the part 

of t h e Indians , looked u pon it only as t he l as t r e mna nts 

of the struggle for the continent which officially ended 

in 1877 when Victoria wa s proclaimed Empress of Indi a . 

Novelists today view any manifestation of Ind i an self

assertion a s the be ginning of a new era, t he opening of 

a new age . Bromfield sums u p this fe e ling wh en he describes 

the plans for the rebuilding of the city of Ranch ipur af t e r 

it h a s been destroyed by flood: 

• • o • the thing for which she and t he de a d 
Maharajah had worked was only e merging from the v.romb 
of Indian time , but it must go on and on, g a ining f 
force from the light and faith brought by s u ch men 
as these . Indi a , vast , crue l , rich Ind i a , was stir r ing 
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and waking . l 

The new attitude toward India as material for fiction 

began to manifest itself earlier t han the period after the 

first World War . In Mr . Isaa c s , written late in the nine

teenth c entury, Francis Marion Crawford sh ows traces of this 

chan ged uoint of view . He gives a value and dignity to the 

Hindu cha r a cter and reli gions that place his work, in s pirit , 

among the writers who have followed Ki pling . The feeling 

has gained momentum and become more powerful as time has 

passed . The most recent novels read for this study show the 

greatest s ympathy for and understanding of the Hindus . The 

most marked evidence of this fact is in the works of Louis 

Bromfield . His regard for t he Indians is more prof ound than 

that of any other writer . The novel which might well be 

conside r ed the " bridge " between the old i mperialistic atti 

tude and the ne wer s ympathy on the part of the novelists is 

Edward Morgan Forster ' s! Passage to India . In this book, 

Forster r elates a s tory of the struggle of the older ideas 

as the y a re being supul anted by the new. His is a moderate 

atti t ude , neither wholly condemning nor completely approving 

either the British or the Indians . 

The novelists who write of India today are not 

story- tellers only; they are a lso r eformers . In writi n g 

t h eir books they profes s an interest in the conditions of 

lThe Rains Came , p . 497 . 
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the natives and a concern for their we lfare . The liberation 

of India has n ot gone unmarked in the pro se fiction written 

durin g the l ast t wenty years ; the majority of the writers 

prophesy and indeed look forward to the day when swar aj will 

be a reali t y . The novelists of the period ending wi th 

Kipling ' s Indian stories were partisans of the British; 

since Ki pling the writers have been increa singly sympathetic 

toward India ' s c ause . 
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