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ABSTRACT 

A COMPARISON OF RHETORICAL PATTERNS IN CONTEMPORARY 

CHINESE AND AMERICAN ARGUMENTATION AND PERSUASION 

Hailing Xiao, B.S., M.A., M.Ed. August 2000 

This dissertation presents an exploratory study of the 

interrelationships among Chinese fundamental modes of 

traditional thinking, linguistic features, and rhetorical 

patterns that are relevant to the understanding of 

contemporary Chinese argumentative discourse. Dominant 

Chinese mindsets such as holistic thinking, stress on 

harmony and collectivism, and the yin-yang principle 

illustrate the persistent and integrated influence of 

Confucianist, Buddhist, and Taoist philosophies on Chinese 

rhetoric. 

Case studies of public speeches, advertisements, and an 

editorial, often held to be national exemplary models of 

argumentation and persuasion, demonstrate that Aristotle's 

basic rhetorical analytical framework, including three 

rhetorical appeals, are applicable to the analysis of both 

Chinese and American contemporary argumentative and 

persuasive discourse. This study shows that Chinese 

preferences for authoritative sayings, historical examples, 
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analogies, and inductive reasoning, as indicated by some of 

the previous research, are still influencing the formulation 

of ethical and logical appeals in contemporary Chinese 

argumentative discourse. The use of four-character phrases, 

repetitions, and parallelisms remains characteristic of 

Chinese rhetorical devices. Additionally, both direct and 

indirect essay structures are observable in contemporary 

Chinese argumentation. In contrast, Western modes of 

thinking such as dichotomization of body and soul, belief in 

Christianity, and emphasis on the values of freedom, 

democracy, and individualism that are deeply ingrained in 

American culture are important in the rhetorical premises in 

contemporary American argumentation. Also, the essay 

structure of American persuasion often fits into 

Aristotelian mode of rhetorical structure. 

It is suggested that given the dynamic and multifaceted 

nature of sociocultural conditions of rhetoric, one should 

avoid oversimplifying the rhetorical constructs of any 

culture. The exploration of rhetorical patterns in Chinese 

and American argumentative and persuasive discourse provides 

a basis for effective cross-cultural communication in 

academic, sociocultural, and business settings. 
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CHAPTER I 

INTRODUCTION 

With increasing political and economic globalization, 

United States-China cross-cultural communication is becoming 

important. People in various professions in the United 

States and China often encounter the need to read literature 

composed by people of different cultural backgrounds. A lack 

of knowledge about the basic differences between American 

and Chinese sociocultural values, rhetorical strategies, and 

linguistic devices exemplified in the readings reduces the 

effectiveness of cross-cultural communication and 

understanding. Thus, there is a growing need for an 

integrated and comprehensive analytical framework for an 

analysis of similarities and differences of rhetorical 

patterns between American and Chinese literary prose, 

speeches, editorials, advertisements, and other types of 

literature. 

In different societies during different historical 

periods, rhetoric has different implicit and explicit 

conceptions and assumes different functions. In the United 

States, the conception of rhetoric mainly derives from 

Aristotle's definition of rhetoric as "the faculty of 
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observing in any given case the available means of 

persuasion" (24). However, contemporary rhetoricians in the 

United States such as Kenneth Burke and Richard Weaver have 

broadened the scope of rhetoric. Burke, following Aristotle, 

considers rhetoric as the art of persuasion for any given 

situation and equates persuasion with identification. In his 

A Grammar of Motives, Burke points out: 

Dialectically considered (that is, 

"dramatistically" considered) men are not 

only in nature. The cultural accretions made 

possible by the language motive become a "second 

nature" with them. Here again we confront the 

ambiguities of substance, since symbolic 

communication is not a merely external instrument, 

but also intrinsic to men as agents. Its 

motivational properties characterize both "the 

human situation" and what men are "in themselves." 

(33) 

According to Burke, one interprets one's world through 

symbols, and the symbol patterns of one's culture define one 

as a social agent. On the other hand, Weaver is a renowned 

neo - Platonist whose contribution to modern rhetorical theory 

and language regarding "God terms" and "Devil terms" can be 
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used to analyze persuasive strategies of a particular 

culture. Another modern rhetorician, James Berlin, states, 

"A rhetoric is a social invention. It arises out of a time 

and place, a peculiar social context, establishing for a 

period the conditions that make a peculiar kind of 

communication possible" (1). Contemporary rhetoricians in 

the United States are increasingly stressing the importance 

of sociocultural elements of rhetorical construct. 

In the dimensions of the correlations between language 

and thought and language and culture, comparative rhetoric 

is related to the research of contrastive rhetoric, which 

originated in the Sapir - Whorf hypothesis of linguistic 

relativity, or the Whorfian hypothesis, created by linguists 

Edward Sapir and Benjamin Whorf. According to Whorfian 

hypothesis, one's native language organizes and determines 

one's perception of the world. Whorf insists: 

This study shows that the forms of a person's 

thoughts are controlled by inexorable laws of 

patterns of which he is unconscious. These 

patterns are the unperceived intricate 

systematizations of his own language--shown 

readily enough by a candid comparison and contrast 

with other languages, especially those of a 
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different linguistic family. His thinking itself 

is in a language--in English, in Sanskrit, in 

Chinese. ( 2 52) 

Whorf examines the relationships among language, culture, 

and thought and argues that one's culture is embedded in 

one's language. 

Under the influence of the Whorfian hypothesis, Robert 

Kaplan examined five hundred and ninety-eight English 

compositions written by non-native students and launched the 

study of contrastive rhetoric with the publication of his 

article entitled "Cultural Thought Patterns in Intercultural 

Educat i on" in 1966. Kaplan concludes that a non - native 

student's first language rhetoric influences the student's 

English writing and that different cultures have different 

rhetorical patterns. He claims that rhetoric and logic are 

interrelated and are culturally dependent. To illustrate his 

suggestions of five different rhetorical patterns 

exemplified in the writings of five groups of ESL students- 

English, Semitic, Oriental, Romance, and Russian, Kaplan 

drew five patterns in rough graphics. The thought pattern of 

English is linear whereas those of the Oriental languages, 

excluding Japanese, are characterized as circular (14). In a 

later essay entitled "Writing in a Second Language: 
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Contrastive Rhetoric," Kaplan and his co-author William 

Grabe summarize the discipline of contrastive rhetoric as 

"the study of Ll rhetorical influences on the organization 

of text in an L2, on audience considerations, on goal 

definition" (266). They also state that the objectives of 

contrastive rhetoric are "to define Ll influences on text 

coherence, on perceived audience awareness, and on 

rhetorical context features" (266). 

In the prologue of his book Comparative Rhetoric: An 

Historical and Cross-cultural Introduction, perhaps the 

second major historical study of non-Western rhetorics since 

Robert Oliver's ground-breaking work Communication and 

Culture in Ancient India and China, George A. Kennedy, a 

well-known authority in classical rhetoric, states, 

"Comparative rhetoric is the cross-cultural study of 

rhetorical traditions as they exist or have existed in 

different societies around the world" (1). Although Kennedy 

does not specify similarities and differences between 

contrastive rhetoric and comparative rhetoric, he lists four 

major goals of comparative rhetoric: to search for universal 

and distinctive rhetorical patterns; to create a general 

theory of rhetoric that is applicable in all countries; to 

test structures and terminology that can apply to rhetorical 
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studies cross-culturally; and to apply the research from 

comparative rhetoric to multicultural communication (1). 

Thus, a comparative study of rhetoric incorporating research 

from an interdisciplinary perspective is increasingly 

drawing scholars' attention. 

In his book Communication and Culture in Ancient India 

and China, Oliver, a pioneering scholar in Chinese rhetoric, 

defines Eastern rhetoric as "a branch of philosophy" and 

"the art of phrasing propositions in such a manner that 

their truth is self-evident" (258). Oliver contends that the 

aim of rhetoric in ancient China was "the maintenance of 

harmony" (145). More recently, in his work Comparative 

Rhetoric: An Historical and Cross-Cultural Introduction, 

Kennedy conducted a detailed comparison between rhetoric in 

ancient China with that in ancient Greece and Rome. 

Providing great influences on Western perceptions of Chinese 

rhetoric, both Oliver and Kennedy emphasize the important 

relationship between culture and rhetoric in their works. 

Oliver maintains that "rhetoric always is authentic in its 

cultural matrix" (ix) while Kennedy concludes that obvious 

differences between Chinese and Western rhetoric result from 

"a different language and different historical experiences" 

(167). Therefore, an effective study of rhetorical 
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differences exhibited in contemporary American and Chinese 

texts requires an understanding of fundamental differences 

of language and sociocultural values and context between the 

two countries. Oliver and Kennedy focused their study on 

sociocultural and philosophical elements in ancient Chinese 

rhetoric. A study of linguistic influence on the aspects of 

Chinese rhetoric is needed. Though some authors have touched 

upon issues related to philosophical and cultural aspects of 

Chinese rhetoric, so far there have not been many books 

which provide an integrated analytical approach to a 

comparative analysis of contemporary American and Chinese 

rhetorics. 

Xing Lu argues that a "new understanding of rhetoric 11 

(43) should start with "an understanding of the realm, role, 

and function of rhetorical concepts derived and addressed to 

cultural forces and social contexts" (43). An exploration of 

the relationship between Chinese culture and rhetoric 

provides an understanding of the essential influence of 

Chinese sociocultural characteristics on Chinese rhetoric. 

The exploration examines the contributions of important 

ancient Chinese schools of discourse, Confucianism, Taoism, 

and Buddhism, to the development and practice of Chinese 

rhetoric. Dominant Chinese modes of thinking such as 
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holistic and integrated views, stress on harmony and 

collectivism, and the yin-yang concepts illustrate the 

persistent influence of Confucianist and Taoist philosophy 

on contemporary Chinese rhetoric. In contrast, a brief 

introduction about essential American modes of thinking such 

as the dichotomization of body and soul, emphasis on the 

values of freedom, democracy, and individualism, and other 

prominent thought patterns as well as their impact on 

American rhetoric is presented to provide a contrast with 

Chinese modes of thinking. Illustrating the differences 

between Chinese and Western thinking, Thome Fang notes that 

"Western ideas are articulated; Chinese ideas are 

interwoven" (8). Case studies are used to demonstrate 

traditional sociocultural influences on contemporary 

American and Chinese argumentation and persuasion. 

The use of Aristotle's three rhetorical appeals -

ethos, pathos, and logos--relates to the practice of Chinese 

rhetoric. Virtues that are often held by the Chinese to 

establish one's ethos are culturally dependent. Western 

syllogistic form of reasoning is rarely a means of 

rhetorical appeal in China, and deductive reasoning seems to 

be less frequently used in Chinese persuasive discourse than 

in American persuasive discourse. Distinctive Chinese 
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persuasive strategies such as the use of analogy, idioms, 

and historical examples as essential parameters in the 

formulation of persuasive discourse are illustrated to 

provide an understanding of major features of Chinese 

persuasion. On the part of American rhetoric, core values 

and beliefs that are deeply ingrained in American culture 

are predispositions for American persuasive discourse. 

Burke's rhetorical theories regarding identification and 

dramatistic pentad are a rhetorical source for the analysis 

of texts. Case studies illustrate the three rhetorical 

appeals at work in both American and Chinese argumentation 

and persuasion. 

An introduction to Chinese language, which includes 

Chinese characters, syntax, and semantics, demonstrates the 

relationship between Chinese rhetoric and language and 

considers the issue of whether language influences one's 

outlook on the world and rhetorical practices. Also, the 

structural elements of the American language according to 

the standard classifications of syntax and semantics are 

introduced to determine rhetorical patterns. The most 

typical rhetorical patterns and persuasive devices at the 

linguistic and stylistic levels in American and Chinese 

rhetorics are included. Case studies provide focus on the 
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study of different exhibitions of rhetorical devices in 

American and Chinese argumentative and persuasive discourse. 

The application of the theories of the integrated 

sociocultural, rhetorical, and discoursal framework allows 

an analysis of selected texts to demonstrate the 

effectiveness using these three different approaches 

together for a rhetorical analysis of American and Chinese 

persuasive discourse. Public speeches as well as editorials, 

often regarded as national models of persuasive arguments, 

from the People's Daily are analyzed and interpreted for 

their dominant rhetorical features from these three 

different but related rhetorical approaches. This paradigm, 

which is based on an integrated theory of the relationship 

between American and Chinese culture and rhetorics, is 

adopted as an analytical tool for a variety of texts. Thomas 

Rosteck states, "rhetorical studies and cultural studies 

address specific and parallel questions about culture, 

critical practice, and interpretation" and "articulating or 

theorizing about them together might invigorate them both" 

(viii). The integrated approach provides new perspectives 

and creates new knowledge regarding different types of 

texts. Such a rhetorical analysis has the potential to 

increase the effectiveness of communication and 
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understanding of the complex social and cultural phenomena 

between the two countries. 

Misreading of texts of other cultures often results in 

miscommunications between people of the two countries. 

Recommendations regarding teaching reading and writing to 

students of different cultural backgrounds are based on the 

understanding of an integrated rhetorical vision gained. 

Suggestions regarding learning to write in a non - native 

language with an awareness of an integrated comparative 

rhetorical framework are provided. Possible directions of 

future research concerning comparative studies between 

American and Chinese rhetorics are also discussed. 



CHAPTER II 

TRADITIONAL CHINESE MINDSETS AND ARISTOTLE'S 

RHETORICAL APPEALS 

The fundamental tenets of philosophy, deep cultural 

beliefs, and values that are internalized in the thought 

patterns of people of a particular culture often influence 

the patterns of rhetoric of that culture. People of 

different cultures may compose and interpret argumentative 

and persuasive discourse from drastically different angles, 

thus recognizing and understanding the underlying mode of 

thinking and reasoning that constitute the deep culture of a 

given society is of primary importance. Argumentative and 

persuasive discourse often involve convictions that evoke 

distinctive elements of a culture. 

Without considering essential modes of thinking and 

cultural premises of the United States and China, one can 

hardly achieve a real understanding of the persuasive 

discourse of either country. Although some past studies have 

provided descriptions of differences of philosophical and 

sociocultural backgrounds between the United States and 

China in regard to their influences on the rhetorical 

practices of the two countries, inadequate attention has 
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been given to the study and analysis of the influence of the 

origins of the different mindsets on the contemporary 

argumentative and persuasive discourse of the respective 

country. 

To illustrate the sources of persuasion, Aristotle 

delineates three kinds of rhetorical appeals: ethos, pathos, 

and logos. In Aristotle's words, 

The first kind depends on the personal character 

of the speaker; the second on putting the audience 

into a certain frame of mind; the third on the 

proof, or apparent proof, provided by the words of 

the speech itself. (24-25) 

All three rhetorical proofs are related to prevailing 

mindsets, those of culturally programmed beliefs, values, 

and assumptions of a given culture. In addition, Aristotle 

identifies three types of rhetoric as deliberative or 

legislative, ceremonial or epideictic, and forensic. These 

types of discourse are inseparable from the social and 

cultural conditions of his times. All three types of 

discourse remain the subjects of rhetorical inquiries up 

till the present times. Most of the rhetorical studies in 

the last two decades of the twentieth century seem to focus 

on political propaganda, although advertising and literary 



works as forms of persuasive discourse are gaining an 

increasing amount of attention. 

14 

It is important for one to acquire some knowledge of 

the fundamental modes of thinking that have partly shaped 

the rhetorics in the United States and China before one can 

capture the essence of the persuasive arguments of the two 

countries. However, a systematic and complete survey of 

research concerning the development of the culture of the 

two countries is beyond the scope of the present study. One 

should also bear in mind that there are variations of 

patterns of thoughts within any dominant ideologies and core 

features of cultural perceptions. In addition, one should 

guard against oversimplified analysis of the influences of 

mindsets on rhetorics and be aware that the modes of 

thinking of a particular culture are not static but are 

constantly undergoing dynamic changing processes. 

Culture, according to Edward B. Tyler, one of the 

founders of cultural anthropology, is "that complex whole 

which includes knowledge, belief, art, morals, law, custom, 

and any other capabilities and habits acquired by man as a 

member of society." And another cultural anthropologist, 

Ward Goodenough, perceives culture in a broader sense: 

As I see it, a society's culture consists of 
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whatever it is one has to know or believe in order 

to operate in a manner acceptable to its members, 

and do so in any role that they accept for any one 

of themselves. Culture, being what people have to 

learn as distinct from their biological heritage, 

must consist of the end product of learning: 

knowledge, in a most general, if relative, sense 

of the term. By this definition, we should note 

that culture is not a material phenomenon; it does 

not consist of things, people, behavior, or 

emotions. It is rather an organization of these 

things. It is the forms of things that people have 

in mind, their models for perceiving, relating, 

and otherwise interpreting them. As such, the 

things people say and do, their social 

arrangements and events, are products or 

by-products of their culture as they apply it to 

the task of perceiving and dealing with their 

circumstances. (36) 

Both of the above definitions include human beliefs which 

form an important part of one's culture and influence one's 

discourse practice and rationale. A critical awareness and 

correct interpretation of cultural worldviews and 
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perceptions as well as cognitive habits and capabilities 

possessed by members of a particular culture are integral to 

an effective analysis of argumentative and persuasive 

discourse of the American and the Chinese. Since the 

fundamental American modes of thinking and rhetoric are 

often broadly classified under the category of Western canon 

of thought which originates from the philosophies of 

Aristotle and Plato, a study of Chinese mindsets and 

Aristotelian rhetorical appeals is a good starting point. 

Rhetoric was not classified as an autonomous discipline 

in ancient China as it was in the West. To cultivate 

personal refinement and moral character, Confucius (551 BC-

479 BC), the most prominent philosopher in ancient China, 

included six arts in the curriculum, those of rites, music, 

archery, charioteering, writing, and calculation. On the 

contrary, in Western thought rhetoric is listed as one of 

the seven liberal arts which include the four advanced 

studies of arithmetic, geometry, music, astronomy, called 

the quadrivium, and the three fundamental studies of 

grammar, rhetoric, and logic, called the trivium in the 

medieval curriculum. However, rhetoric was present in 

ancient China despite the fact there were no works 

specifically and explicitly dealing with rhetoric as a 



17 

distinct discipline. Rhetorical concepts and ideas were 

embedded in the philosophical, cultural, and literary works 

in ancient China. As Oliver points out, one should be able 

to "discern the specific rhetorical particulars amid the 

general philosophy" (260) and "rhetoric was never far from 

the thoughts of the philosophers in Asia" (261). J. Vernon 

Jensen, another expert on Chinese rhetoric, also notes that 

rhetoric in China "was intertwined with, inseparable from, 

philosophy, religion, ethics, psychology, politics, and 

social relations" (219). Therefore, it is important to offer 

a clear identification of the relationships between rhetoric 

and the fundamental mindsets of Confucianism and Taoism 

exhibited in contemporary Chinese argumentative and 

persuasive discourse. 

Oliver and Jensen correctly state that rhetorical 

practices are implicit in the works of prominent ancient 

Chinese philosophers. By examining two essential systems of 

thought and schools of discourse, Confucianism and Taoism, I 

aim to identify Confucian and Taoist views on rhetoric as 

well as enduring mindsets such as emphasis on integrated 

thinking and the yin-yang principle contained in ancient 

Chinese philosophical texts. The illustrated Chinese thought 

patterns prove to have exerted a great impact on Chinese 
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mind and culture as well as various types of persuasive 

discourse for over two millennia since their conception. 

Examples and case studies are provided in the subsequent 

chapters to illustrate those typical major Chinese mindsets 

as the continuing and lasting rhetorical constructs that 

remain valid in contemporary persuasive discourse under a 

new social and political condition. 

Confucianism was founded by Confucius, whose 

philosophical ideas and rhetorical perspectives are 

collected in the Analects, a book of his sayings and 

anecdotes compilied by his disciples. According to Roger T. 

Ames and Henry Rosemont, "the spirit of the Analects has 

been consistently reflected in the writings and actions of 

later Confucian philosophers, and continues to color the 

entire fabric of Chinese culture" (18). Dissatisfied with 

the social and political corruption of his time, Confucius 

recommended moral cultivation and moral perfection as a 

major means to rebuild a society with better social, 

political, and cultural order. Moral persuasion thus became 

his primary concern, and moral persuasion remains central to 

Confucian philosophy. 

Aristotle described three elements of ethical appeal as 

good sense, good will, and good moral character; Confucius 
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emphasized the employment of good will and good moral 

character in his persuasive discourse. Confucius repeatedly 

issued his opinion of the value of moral character in ruling 

a state. He says in the Analects, "The rule of virtue can be 

compared to the Pole Star which commands the homage of the 

multitude of stars without leaving its place" (63). Also, 

Confucius comments on the art of governance: "Guide them by 

virtue, keep them in line with the rites, and they will, 

besides having a sense of shame, reform themselves" (63). In 

addition, he argues, "If a man is correct in his own person, 

then there will be obedience without orders being given; 

but if he is not correct in his own person, there will not 

be obedience even though orders are given" (119). 

Confucius believes in the power of self-cultivation and 

self - improvement as a vehicle to transform the society into 

one with moral excellence. He defines a gentleman as one 

that "cultivates himself and thereby achieves 

reverence .... and thereby brings peace and security to his 

fellow men .... and thereby brings peace and security to his 

people" (131). Furthermore, he elaborates the importance of 

self-cultivation in the Great Learning: 

From the Son of Heaven down to the mass of the 

people, all must consider the cultivation of the 
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person the root of everything besides. It cannot 

be, when the root is neglected, that what should 

spring from it will be well ordered. (Legge Vol. 

I 359) 

The values that Confucius upholds and propagates are chiefly 

moral virtues such as benevolence (ren), duty (yi), 

propriety (1i), morality (de), harmony (he), filiality 

(xiao), and faithfulness (cheng). 

Striving to use language as an important communication 

vehicle to transform a degraded society into a moral one, 

Confucius aimed at correction of terms or rectification of 

names (zheng ming) to achieve social stability and 

prosperity. For Confucius, names and titles should 

correspond to their real meanings; thus one should behave 

according to the connotation that one's names or titles 

convey. According to Confucius' argument in the Analects, 

When names are not correct, what is said will not 

sound reasonable; when what is said does not sound 

reasonable, affairs will not culminate in success; 

when affairs do not culminate in success, rites 

and music will not flourish; .... Thus when the 

gentleman names something, the name is sure to be 

usable in speech, and when he says something this 
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is sure to be practicable. The thing about the 

gentleman is that he is anything but casual where 

speech is concerned. (118) 

When asked about what a government is, Confucius 

replies in the Analects, "Let the ruler be a ruler, the 

subject a subject, the father a father, the son a son" 

(114). In other words, if a ruler acts like a ruler and a 

subject acts like a subject according to each person's 

actual position in a family or a society, then the society 

will be peaceful and orderly. Many critics agree on the 

significance of rectification of names in Confucianism. Fung 

Yu-Lan maintains, "It was because the actualities of things 

no longer corresponded to their names, Confucius believed, 

that the world was suffering from disorder, and therefore 

the names must be rectified" (60). In addition, David L. 

Hall and Roger T. Ames state, "Confucian philosophy begins 

from an irreducibly interpersonal conception of the human 

being in which self, society, and state are correlates 

determined through communication" (268). Therefore, "the 

extent to which one is able to influence the world is a 

function of the extent to which one can articulate his 

meaning, value, and purpose in such manner as to evoke 

deferential responses from others" (Hall and Ames 269). 
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Furthermore, Chad Hansen observes, "the rectification of 

names operates on the presupposition that the primary 

function of language is to instill attitudes guiding choice 

and action" (77). 

Central to Confucian teachings is the significance of 

achieving and maintaining harmonious relationships among 

human beings and the importance of emulating excellent 

examples of the ancestors. In the Analects, Confucius 

discusses the connection between harmony and social order 

and explains: 

Of the things brought about by the rites, harmony 

is the most valuable. Of the ways of the Former 

Kings, this is the most beautiful, and is followed 

alike in matters great and small, yet this will 

not always work: to aim always at harmony without 

regulating it by the rites simply because one 

knows only about harmony will not, in fact, work. 

(61) 

Thus, Confucius does not encourage one to compromise merely 

for the sake of harmony but considers language as a powerful 

regulative tool. It should be noted, however, that unlike 

typical Western mode of thinking, Confucius de-emphasized 

individuality and viewed each individual as an inseparable 



part of various relationships. Collective thinking and 

action were encouraged and honored. 
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According to Confucius, every human being exists in 

multiple relationships and assumes various duties as a 

member of the family and of the society. The five basic 

human relationships are: subject and ruler, son and father, 

daughter and mother, the young and the old, and wife and 

husband. Mencius (390 BC - 305 BC), the second most important 

philosopher of Confucianism, depicted his view of ideal 

human relationships as having "affection" between father and 

son, "righteousness" between sovereign and minister, 

"attention to their separate functions" between husband and 

wife, "proper order" between the old and the young, and 

"fidelity" between friends (Legge Vol. II 251-52). To 

Confucianists, one should properly execute his or her duties 

as a family member and as a member of the society in order 

to achieve and maintain a hierarchical social order. 

Confucian rhetoric also recognizes the importance of 

emotional appeals and moral persuasive devices such as 

sincerity and analogy in human communication. In the 

Doctrine of the Mean, Confucius says, "sincerity is the end 

and the beginning of things; without sincerity there would 

be nothing" and "the superior man regards the attainment of 
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sincerity as the most excellent thing" (Legge Vol. I 418). 

To suggest how to sustain a harmonious relationship with one 

another, Confucius emphasizes the importance of reciprocity 

and states, "Do not impose on others what you yourself do 

not desire" (112), a statement which parallels the teachings 

of Christianity. In addition, Confucius insists: 

A benevolent man helps others to take their stand 

in so far as he himself wishes to take his stand, 

and gets others there in so far as he himself 

wishes to get there. The ability to take as 

analogy what is near at hand can be called the 

method of benevolence. (85) 

Confucius fully illustrates the integrative and 

synthetic modes of thinking in the Great Learning when 

elaborating the relationship between individual and society: 

The ancients who wished to illustrate illustrious 

virtue throughout the kingdom, first ordered well 

their own States. Wishing to order well their 

States, they first regulated their families. 

Wishing to regulate their families, they first 

cultivated their persons. Wishing to cultivate 

their persons, they first rectified their hearts. 

Wishing to rectify their hearts, they first sought 
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to be sincere in their thoughts. Wishing to be 

sincere in their thoughts, they first extended to 

the utmost their knowledge. Such extension of 

knowledge lay in the investigation of things. 

Things being investigated, knowledge became 

complete. Their knowledge being complete, their 

thoughts were sincere. Their thoughts being 

sincere, their hearts were then rectified. Their 

hearts being rectified, their persons were 

cultivated. Their persons being cultivated, their 

families were regulated. Their families being 

regulated, their States were rightly governed. 

Their States being rightly governed, the whole 

kingdom was made tranquil and happy. (Legge Vol. I 

357-58) 

Confucius regards an ideal society as one in which each 

individual properly performs his or her multiple duties and 

enjoys harmonious relationships with one another in a 

peaceful kingdom. Also, Confucius views each individual as 

an inseparable part of multiple relationships as well as the 

whole community. The attainment of social stability lies in 

the achievement of harmonious relationships among the 

cultivated individuals, regulated families, and properly 
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governed state. Thus, the rhetorical situation and the code 

of discourse practice of each individual could be said to be 

clearly defined according to his or her role under various 

family and social circumstances. However, in western 

countries, society is supposed to serve the needs of 

individuals. 

Like Aristotle, Confucius points out the amoral aspect 

of eloquence and discussed the relationship between 

eloquence and conduct. He raises the questions, "Is one who 

simply sides with tenacious opinions a gentleman? Or is he 

merely putting on a dignified appearance?" (109). On another 

occasion, he elaborates the same issue and states: 

If in word you are conscientious and trustworthy 

and in deed singleminded and reverent, then even 

in the lands of the barbarians you will go forward 

without obstruction. But if you fail to be 

conscientious and trustworthy in word or to be 

singleminded and reverent in deed, then can you be 

sure of going forward without obstruction in your 

own neighbourhood? (134-35) 

Recognizing the importance of distinguishing between good 

speech and good conduct, Confucius is wary of empty and 

beautiful words and states, "A man of virtue is sure to be 
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the author of memorable sayings, but the author of memorable 

sayings is not necessarily virtuousu (124). 

The holistic thinking of Confucian philosophy can be 

uncovered not only from Confucius' advocacy of 

reconstructing a harmonious and peaceful society, but also 

from the implementation of this social ideal. To reach the 

goal of building a peaceful kingdom, Mencius formulated the 

following principles concerning human interaction: 

Treat with the reverence due to age the elders in 

your own family, so that the elders in the 

families of others shall be similarly treated; 

treat with the care due to the young in your own 

family, so that the young in the families of 

others shall be similarly treated:--do this, and 

the kingdom may be made to go round in your palm. 

(Legge Vol. II 143-44) 

Underlying the above teachings of Confucian thinkers is 

the belief and practice of analogical thinking rather than 

the typical Western syllogistic reasoning. According to 

Confucianists, if an individual treats one's family members 

with loving care, this individual will also extend the love 

to members of other families in the society as well. The 

society is viewed as an extension of the family. Based on 
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this kind of analogical reasoning, the whole society will 

reach a state of harmonious universal love. This belief that 

one will treat similar subjects with similar attitude is a 

unique aspect of the Chinese mode of reasoning. 

In his study of Asian rhetoric, Oliver points out that 

"no real logic was ever developed, precisely because 

intuitive insight was considered to be the superior means of 

perceiving truth" (259). Moreover, Oliver concludes that 

Asian rhetoric "did not presume logical argument but the 

explication of self-evident propositions" (259). The 

different tendencies of rationality between the Chinese and 

the Westerners partly originate from the differences of 

philosophical mindsets and cognitive capabilities. 

Aristotle asserts that "rhetoric is the counterpart of 

Dialectic" (19). Dialectic employs a logical method of 

reasoning by addressing issues from a generally accepted 

premise. Rhetoric and dialectic are viewed as two similar 

arts of reasoning for the exploration and discovery of human 

knowledge. The importance of syllogism is evident in that 

Aristotle once claimed that all rhetoric is a type of 

argument called enthymeme. The Aristotelian mode of 

reasoning, namely, the enthymeme or syllogism, becomes a 

deeply ingrained assumption about logical relations in the 
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Western mindsets and rhetoric. Aristotle's own example which 

served to demonstrate methods of reasoning by syllogism 

remains the most famous and frequently used illustration: 

All men are mortal, and Socrates is a man, so Socrates is 

mortal. 

Aristotle's universal lines of argument include 

argumentation from similarities. However, the Confucian 

thinkers seemed to place greater emphasis on reasoning from 

similarities than Aristotle did. Confucians encouraged 

people to reason from a comparison of similar objects to 

reach a conclusion instead of using strict syllogistic 

reasoning. From Confucius's holistic point of view, since 

objects are related to one another and can be treated with 

similarity, one can reason by recognizing similarities of 

objects. The Confucian mode of learning and cognition is 

enunciated in the Great Learning: 

If we wish to carry out knowledge to the utmost, 

we must investigate the principles of all things 

we come into contact with, for the intelligent 

mind of man is certainly formed to know, and there 

is not a single thing in which its principles do 

not inhere. But so long as all principles are not 

investigated, man's knowledge is incomplete. On 
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this account, the Learning for Adults, at the 

outset of the lessons, instructs the learner, in 

regard to all things in the world, to proceed from 

what knowledge he has of their principles, and 

pursue his investigation of them, till he reaches 

the extreme point. After exerting himself in this 

way for a long time, he will suddenly find himself 

possessed of a wide and far-reaching penetration. 

Then, the qualities of all things, whether 

external or internal, the subtle or the coarse, 

will all be apprehended, and the mind, in its 

entire substance and its relations to things, will 

be perfectly intelligent. This is called the 

investigation of things. This is called the 

perfection of knowledge. (Legge Vol. I 365-66) 

Thus, Confucian thinkers advocate learning from a study 

of similar objects to draw a comparison between the objects 

in order to identify principles that can be adapted to 

regulate the family as well as govern the state. For 

example, the ethical and moral codes such as benevdlence, 

courtesy, trustworthiness, righteousness, propriety, filial 

piety, and faithfulness employed to cultivate one's virtuous 

conduct can be applied to regulate one's family and to 



31 

preserve the harmony of the state as well. The "organic-

holistic" (Cheng 31) patterns of thought perceive the 

individual, the family, and the state as an organic whole in 

which there is an interplay of the three forces which are 

subordinated to one another and are interdependent. However, 

argument by analogy, which lacks strict logical reasoning, 

could be interpreted by Western scholars as a fallacy. 

Taoism, another influential school of discourse which 

is seemingly philosophically opposite to Confucianism, was 

founded by Lao Tzu (c.604 BC-517 BC), the older contemporary 

of Confucius and the prime patriarch of Taoist philosophy. 

According to Yutang Lin, "Taoism is not a school of thought 

in China. It is a deep fundamental trait of Chinese 

thinking, and of the Chinese attitude toward life and toward 

society" (625). Tao Te Ching, the representative work of 

Taoism completed by Lao Tzu, best enunciates the concept of 

Tao, a metaphysical and transcendental view that emphasizes 

the natural course of events and natural order. Taoism, 

suspicious of any deliberate human efforts, cautions people 

not to go against nature but to follow their intuition 

instead in everything they conduct. Lao Tzu describes the 

Tao in the following way: 

There is a thing confusedly formed, 



Born before heaven and earth. 

Silent and void 

It stands alone and does not change, 

Goes round and does not weary. 

It is capable of being the mother of the world. 

I know not its name 

So I style it 'the way.' (82) 

Chuang Tzu (369 BC-286 BC), another leading 

representative of Taoist philosophy who further developed 

the basic doctrines of Lao Tzu, portrays the Tao as 

follows: 
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The Way has its reality and its signs but is 

without action or form. You can hand it down but 

you cannot receive it; you can get it but you 

cannot see it. It is its own source, its own root. 

Before Heaven and earth existed it was there, 

firm from ancient times. It gave spirituality to 

the spirits and to God; it gave birth to Heaven 

and to earth. It exists beyond the highest point, 

and yet you cannot call it lofty; it exists 

beneath the limit of the six directions, and yet 

you cannot call it deep. It was born before Heaven 

and earth, and yet you cannot say it has been 
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there for long; it is earlier than the earliest 

time, and yet you cannot call it old. (Watson 81) 

Although Confucianists and Taoists possess different 

mindsets and exhibit different attitudes toward life, both 

types of philosophies manifest the same integrative and 

interdependent principles. Confucianists advocate active 

involvement in civic affairs to realize their goal of 

maintaining social order and stability, whereas Taoists 

believe in a state of nonbeing, noncontention, and 

nonaction. To Lao Tzu, "The way of heaven benefits and does 

not harm" (143) and "In the world there is nothing more 

submissive and weak than water. Yet for attacking that which 

is hard and strong nothing can surpass it" (140). Another of 

his similar sayings is, "Highest good is like water. Because 

water excels in benefiting the myriad creatures without 

contending with them and settles where none would like to 

be, it comes close to the way" (64). The Confucianist is 

involved in the human realm, whereas the Taoist is involved 

in the natural realm. 

While Confucianists and Taoists both exhibit holistic 

thinking, there are some distinctive differences. For 

Confucianists, individuals exist as members of human society 

and are inseparable from various family and social 
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relationships, whereas for Taoists, individuals are part of 

the universe and are related with everything in the 

universe, including nature. Taoists hold a broader vision of 

life and view individuals as part of the whole universe 

which encompasses human society as a part of its entity. Lao 

Tzu regards Tao, heaven, earth, and man as "the Great Four 

in the universe" (Lin 145). To him, "Man models himself on 

earth, Earth on Heaven, Heaven on the way, And the way on 

that which is naturally so" (82). While Confucianists stress 

the relationships among human beings, family, and the 

society, Taoists embrace the relationships among man, 

heaven, earth, and Tao which are parts of the whole 

universe. Unlike Confucianists who strive to live by a set 

of moral codes for the benefit of the society, Taoists 

regard noncontention and spontaneity as the best strategies 

to conduct one's life. Chuang Tzu's emphasis on following 

the natural course of events can be seen from his attitude 

toward life: 

Life and death are fated--constant as the 

succession of dark and dawn, a matter of Heaven. 

There are some things which man can do nothing 

about--all are a matter of the nature of 

creatures. If man is willing to regard Heaven as a 
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father and to love it, then how much more should 

he be willing to do for that which is even 

greater! If he is willing to regard the ruler as 

superior to himself and to die for him, then how 

much more should he be willing to do for the 

Truth! (Watson 80) 

Obviously, for Chuang Tzu, the matter of life and death is 

only a manifestation of a form of nature in the whole, the 

Tao. Taoism focuses on one's union with the universe by 

encouraging people to look inward to discover wisdom and 

attain knowledge (Lao Tzu 106, 109). Chuang Tzu states, "One 

should live so that one is at ease and in harmony with the 

world" (Lin 655). Moreover, Taoism encourages people to 

search for permanence instead of transience. 

The Taoist rhetoric is rooted in the mindsets of Taoist 

naturalistic philosophy and the concepts of yin-yang 

principle. Lao Tzu's philosophy mentions the relationship 

between objects such as womanhood versus manhood, emptiness 

versus the actual, softness versus hardness, which are 

oppositions in appearance and complements in essence. Yin is 

often associated with femininity, darkness, softness, cold, 

and passivity and sometimes carries a negative connotation. 

On the other hand, yang is often associated with 
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masculinity, light, hardness, heat, and activity and carries 

a positive connotation. In addition, earth, the moon, and 

water are considered as yin; heaven, the sun, and fire are 

regarded as yang. Yin and yang principles exist in both 

human society and the natural universe. The dynamic 

interplay of yin and yang complements and transforms each 

other to achieve the cosmic harmony. Likewise, descriptions 

of the similar forces of duality often appear in the Western 

literature. 

In his study of ancient Chinese rhetoric, Kennedy 

mentions that the concept of yin and yang might have 

"reinforced the continual use of parallelism11 (157). Jensen, 

in his study of Taoism, argues that rhetoric "is associated 

with highly negative connotations 11 (221) in the texts of Lao 

Tzu and Chuang Tzu. But if one studies Taoist texts in the 

context of the philosophy of Taoism, one can gain a new 

perspective toward Taoist rhetoric. 

Aristotle proposes that orators should avoid overusing 

artistic devices which produce an artificial feeling and 

claims "naturalness is persuasive. 11 Likewise, with his 

advocacy of following nature in everything one does, Lao Tzu 

naturally guarded against using deliberate rhetorical 

efforts to embellish one's speech and writing with flowery 
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words which fail to conform to the principles of Tao. In Lao 

Tzu's opinion, "truthful words are not beautiful; beautiful 

words are not truthful. Good words are not persuasive; 

persuasive words are not good. He who knows has no wide 

learning; he who has wide learning does not know" (143). 

Accordingly, Lao Tzu believes that trustworthy speech is 

free from empty expressions and that insubstantial words 

render one's speech less persuasive and effective. Lao Tzu 

distrusts abundant usage of embellishments and prefers a 

simple and concise style. 

Similar to Confucian rhetoric, ethos plays an important 

role in Taoist rhetoric as well. Lao Tzu depicts "the 

mysterious virtue" as follows: "It gives them life and rears 

them. It gives them life yet claims no possession; It 

benefits them yet exacts no gratitude; It is the steward yet 

exercises no authority" (66). Confucius values genuine and 

sincere human interaction. Similarly, Lao Tzu admonishes, 

"In an ally it is benevolence that matters; In speech it is 

good faith that matters; In government it is order that 

matters" (64). Like Confucius, who reiterates self

cultivation and self-improvement and moral character, Chuang 

Tzu asserts, "The Sages of old first strengthened their own 

character before they tried to strengthen that of others" 
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(Lin 645). Confucius often encourages people to emulate 

excellent virtues of ancestors; so does Chuang Tzu who 

states that "I shall substantiate what I say by appeals of 

antiquity" (Lin 647). 

However, unlike Confucianists' dominant approach of 

governance by moral excellence and examples, Lao Tzu 

believes the approaches of governing with ethics are 

nonaction (wu wei), absentmindedness (wu xin), and 

nonintention (wu yi). He believes that "the world is ruled 

by letting things take their course" (109) and "One who 

assists the ruler of men by means of the way does not 

intimidate the empire by a show of arms" (88). 

With the Taoist tendency of avoiding confrontation and 

desire for preserving harmony, Lao Tzu's advocacy of 

nonaction in a sense contributes to developing harmonious 

relationships among human beings. Obviously, rhetoric often 

involves argument which sometimes challenges the existing 

knowledge and diminishes the existing state of peacefulness 

and harmony. With the Taoist emphasis on meditation and non

confrontation, eloquence is therefore not highly valued, a 

fact which may partly explain the employment of the rhetoric 

of silence in some contemporary Chinese as well as Asian-

American literature. 
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Similar to Confucian rhetoric, the Western emphasis on 

Aristotelian logic which favors compartmentalization and 

fragmentation is not observable in Taoist rhetoric. Taoism 

focuses on the intuitive and reflective mode of thinking 

instead of deductive reasoning. Lao Tzu states, "One who 

knows [the way] does not speak; one who speaks does not know 

[the way]" (117). To Lao Tzu, one can only access the way 

through intuitive knowledge rather than logic reasoning. 

Thus, the emphasis on the unity and totality of cosmos 

reflected in Taoism affect Lao Tzu's approach toward human 

communication. 

As Jensen notes, "Taoism emphasized that one should 

permit the mind to function spontaneously without 

consciously directing it" (157). Oliver observes that Asian 

rhetoric stressed relying on authority and analogy as main 

sources of proof (261-62). And Mary Garrett argues, "Chinese 

persuaders could and did reason syllogistically, but they 

generally preferred the use of comparison" (305). Further, 

Garrett states, "Chinese rhetoric, then, suggests the 

naturalness and value of non-syllogistic forms of reasoning" 

(305). With Taoist naturalism in mind, one can see that the 

Western proclivity to syllogism did not occupy an important 

position in classical Chinese literature. 
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In one of his books, The United States and China, John 

K. Fairbank states that Taoist philosophers "took refuge in 

a philosophy of passivity expressed in the term wu - wei, 

meaning 'action by inaction' or 'effortlessness" (125). 

Therefore, "By its nature Taoism could not become a vigorous 

organized force in Chinese politics. It expressed an 

alternative to Confucianism but left the field of practical 

action to the Confucians" (Fairbank 126). 

In addition to Confucianism and Taoism, Buddhism is 

another major religion in China. Buddhist philosophy, 

originated in India, first reached China around the time of 

Christ. Buddhism became very influential in China from 

around the start of the fourth century to the ninth century. 

However, although China was exposed to various schools of 

Buddhism, "only those that could be reconciled with the 

principles of either Taoism or Confucianism became forces in 

shaping the Chinese mind" (Koller 247). For inst~nce, the 

Madhyamaka's "emphasis on the undivided nature of reality, 

an emphasis which reinforced the traditional vision of the 

unity of all things" (Koller 247) was incorporated into the 

Chinese philosophy. Summing up the influence of Buddhism in 

Chinese culture, Julia Ching states that the survival of 

Buddhism in China can be explained by its cultural 
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adaptation to the environment. "Acculturation also accounts 

for its transformation, and its ability to contribute 

positively to Chinese civilization" (149). Further, Ching 

writes that Buddhism's role in the twentieth century had 

frequently been considered "as peripheral to the concerns of 

Chinese society and even irrelevant to modern life. However, 

in spite of its decline, its strength may be discerned in 

its continued ability to resurrect itself after 

persecutions" (150). 

One of the major developments of Confucianism in the 

long history of Chinese civilization is Neo-Confucianism, a 

school that advocated the revival of Confucian tenets around 

the eleventh century when Buddhism penetrated the whole 

society. One of the leading advocates of Neo-Confucianism is 

Zhu Xi (1130-1200), who propagated the doctrine of 

"principle" (li). According to Koller, "the tendency to 

synthesize opposing features of metaphysical views, so 

clearly evident in Chinese Buddhism, was the most 

significant factor in the rise of Neo-Confucianism" (248) 

Buddhist philosophy tends to view life as an illusion, 

whereas Confucian philosophy stresses active involvement in 

the betterment of society. Thus, the Confucianists 

emphasized "social and moral reality as fundamental, as 
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opposed to the Buddhist emphasis on metaphysical reality and 

knowledge" (Koller 248). According to Herrlee G. Creel, Neo

Confucianism resembles Buddhist teaching in that: 

the universe is ceaselessly destroyed and re

created. This is interpreted in Chinese terms, 

however, as a function of the operation of the 

yin and yang, the five forces, mystic numerology, 

and the diagrams which are the basis of the Book 

of Changes. (205) 

Although Buddhism cannot compete with Confucianism as a 

state ideology, its influence on Chinese rhetoric may be an 

area that deserves further exploration. 

Confucianism, the most important school of discourse in 

ancient China, exerts great influence on contemporary 

Chinese thought. Confucianism as the dominant force in 

Chinese political system did not receive major threats and 

challenge until the nineteenth century when China 

encountered the Western world during the wars. The New 

Culture Movement in the 1910s violently attacked traditional 

Confucian modes of thinking and values as the obstacles to 

the social and economic development of China. From 1949 till 

the decease of Mao in 1976, Confucianism was often condemned 

as feudalism and was considered detrimental to the 
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development of the New China. The most vehement condemnation 

of Confucian beliefs took place during the disastrous Great 

Proletarian Cultural Revolution from 1967 to 1976. Denounced 

as "Four Olds" (old ideas, old culture, old customs, and old 

habits), Chinese traditional cultural heritage was rejected 

as feudal tradition. As early as 1953, Creel predicts that 

"a great many elements of China's tradition that have been 

called 'feudal' and 'reactionary' will gradually find their 

way back into good standing" (257). In addition, Gilbert 

Rozman maintains, "In its essentials, the society that 

China's communist leaders were building until the end of the 

1970s repudiated the very forces of Confucian tradition that 

might have contributed most to rapid modernization" (190-91) 

and "China's ideology was an extreme variation of Stalinist 

socialism" ( 192) until 197 8. 

Confucius is concerned with the attainment of an ideal 

society and with making oneself useful to the society 

through self-cultivation. Under the Confucian moral system, 

the rulers should aim at creating a harmonious society for 

people. In addition to maintaining righteous behavior, 

achieving propriety by observing the rituals and displaying 

wisdom and fidelity, the most fundamental virtue Confucius 

advocated is benevolence. As Fairbank claims, "The Chinese 



44 

tradition was humanistic, in short, in its concern for man

in-society, in its preoccupation with human relations in 

this world, especially the problem of conduct" (134-35). 

However, the Chinese humanistic system, according to 

Fairbank, "fostered paternalism in government and permitted 

a high degree of authoritarianism" (136). 

To illustrate the influence of Confucianism on 

contemporary Chinese political and social life, Fairbank 

writes: 

Out of the Chinese inheritance, moreover, 

authoritarian traditions could be invoked for 

modern purposes. Thus Confucianism in one of its 

aspects has a certain resonance with Marxism- -not 

an identity, only a partial overlap. This point of 

resonance was in the unity of theory and practice. 

(383-84) 

Discussing the relationship between Confucianism and 

communism, Fairbank points out that "communist self 

criticism was reminiscent of the Confucian doctrine of self

cultivation" (384). Furthermore, "where Confucianism 

instilled loyalty to family, father, and emperor, Maoism now 

diverted it to the people, the party, and the leader" 

(Fairbank 385). 
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On the traditional Chinese cultural heritage exhibited 

in contemporary Chinese thought, Donald P. Cushman observes, 

"The dialectical perspective of Marxism which viewed reality 

as a web of contradictions and focused attention on the 

discovery of the fundamental contradictions which produce 

change" (57) resembled the dialectical elements, the 

opposing and yet complementary forces of yin and yang, in 

traditional Buddhist and Taoist thinking (57). Further, 

through a study of Mao Zedong's works, Cushman demonstrates 

that Mao "places the dialectical analysis and synthesis of 

fundamental contradictory forces at the center of practical 

and theoretical activities" (59). 

By the time Fairbank's fourth edition of The United 

States and China was published in 1979, modern China had not 

experienced the impact of the "new Confucianism" propagated 

by some overseas Chinese scholars and "the renewed interest 

in Confucianism on the mainland and its active promotion by 

the current regime in place of the failed ideology of 

Marxism-Leninism-Stalinism and Maoism" (De Bary 480). It was 

only after the post-Mao era when Deng Xiaoping launched the 

economic reform in 1978 that positive commentaries on 

Confucianism began to appear in the press in the new social 

context in China. China is now a country officially 
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characterized as socialist with Chinese characteristics. To 

further the study of Confucianism, the China Confucian 

Foundation was established in 1984. In Qufu, Shangdong 

Province, the birthplace of Confucius, many academic 

conferences were held in 1987 and 1989 to analyze the 

Confucian ideas in the Chinese culture. An international 

symposium organized by the China Confucius Foundation and 

United Nations Educational, Scientific and Cultural 

Organization was held in Beijing in 1989 as a celebration 

for Confucius 1 2540th birthday. Jiang Zemin, the Party's 

General Secretary, commemorates Confucius as one of Chinese 

"great thinkers" (Wei 21) and regards his teachings as 

"China 1 s precious cultural heritage" (Wei 21). Jiang calls 

on people to "thoroughly study his fine ideals and carry 

them into the future" (Wei 21) and to "discard the 

superfluous and select the essential" (Wei 21). In addition, 

Gu Mu, the Honorary President of the China Confucian 

Foundation, maintains that people should "both inherit and 

reform our nation's traditional culture, including Confucian 

thought" (Wei 21) and "absorb those advanced aspects of 

foreign culture" (Wei 21). Professor Zhang Dainian claims 

that "Confucian doctrine still has a far-reaching influence 

upon the common culture and psychology of the Chinese 
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nation" (Wei 21). In addition, in the drama "Confucius: The 

Commoner," which was performed over fifty times to mark the 

2540th birthday of Confucius, Confucius was portrayed as a 

man who "hoped to save society with his philosophy of 

benevolence and morality" (Feng 44). 

Critics differ in their views toward the phenomenon of 

the resurgence of the study of Confucian tenets. Adrian Chan 

claims that "Confucianism serves a traditional role, that of 

providing legitimacy" (20) for the governance of the current 

regime. On the other hand, De Barry and many other scholars 

mentioned that the revival of Confucianism was associated 

with the Chinese economic achievements accomplished by the 

Four Little Dragons (Hong Kong, Korea, Taiwan, and 

Singapore) where Confucian work ethic and values are 

recognized as chief factors in commercial prosperity (481). 

Yanan Ju suggests the traditional family values of "filial 

piety, respect and reference, loyalty, benevolence, 

responsibility, discipline, Li-based role communication, 

hard work, and saving" (145) can be transformed to meet the 

needs of economic construction. According to Ju, "Chinese 

organizations, like families, are also invariably mini

hierarchies which combine to form with other social systems 

the hierarchically ordered Chinese society" (145). In 
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addition, Rozman argues that "not only through pragmatic 

policies favorable to family vitality but also through an 

ideological synthesis between Marxism-Leninism and 

Confucianism, China will become noted for its blend of two 

approaches" (197). Confucian virtues have been reintroduced 

partly as underpinning the economic development in China in 

the past two decades. It is, therefore, possible for one to 

encounter Confucian rhetoric in altered forms in 

contemporary Chinese argumentative and persuasive discourse. 

Some of the traditional Chinese cultural values are 

still held in high regard by people in contemporary China. 

From a Chinese survey in recent years, Ju provided a list of 

traditional values and beliefs upheld by the contemporary 

Chinese. The nine values that received positive 

affirmations, from the highest percentage to the lowest 

percentage in descending order, are: "long historical 

heritage, diligence and frugality, loyalty and devotion to 

state, benevolent father, filial son, generosity and 

virtues, respect for traditions, submission to authority, 

harmony is precious, and tolerance, propriety, deference" 

(127). All these values echo the fundamental teachings of 

Confucius. However, with the globalization of economy and 

the increasing confluence of Chinese and American cultures, 
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Confucianism may not play as vital a role in the 

sociopolitical and economic areas as it did in ancient 

times. Nonetheless, traditional Chinese mindsets may still 

be an integrating force as China encounters new cultures. 

The elements of traditional Chinese mindsets which are 

"the most relevant to the problems of contemporary 

communication theory" (26), according to Chung-Ying Cheng, 

are as follows: 

The Principle of the Embodiment of Reason in 

Experience emphasized the unity of form and 

substance within experience. The Principle of 

Epistemical-Pragmatic Unity emphasized the 

intimate relationship between knowledge and action 

within experience. The Principle of Part-Whole 

Interdetermination emphasized the mutual 

dependency of the individual and the network in 

generating authentic knowledge and understanding 

through a process of gradual approximation and 

incremental determination which is never fully 

completed. The Principle of the Dialectical 

Completion of Relative Polarities emphasizes the 

intrinsic view of opposition, complementation, 
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reversion, and recursion through the forces of Yin 

and Yang in establishing the innermost nature of 

change. The Principle of Infinite Interpretation 

emphasizes the open texture of experiences and how 

all individuals can creatively contribute to the 

process of change through their differential 

participation in and interpretation of experience. 

(40-41) 

The basic principles illustrated by Cheng exhibit, in one 

way or another, Chinese emphasis on "the totality of things" 

(27) in their worldviews. Cheng's summary provides a link 

between traditional Chinese philosophy and some of its 

exemplification in the philosophy of contemporary Chinese 

argumentation and persuasion. 

On Chinese interpretation of truth, Christoph 

Harbsmeier argues, "Chinese preoccupations were not with the 

objective truth of factual or philosophical statements as 

such but rather with the right way (tao) to go about 

personal and political life" (193). In addition, in 

discussing the notions of truth in China, Harbsmeier states, 

"Collectively, Chinese intellectuals have tended towards a 

holistic view of meaning and truth which refuses to detach 



these concepts from their anthropological and historical 

context" (208). 
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As Robert E. Allinson observes in his essay 

"Complementarity as a Model for East-West Integrative 

Philosophy," the Eastern mind is "holistic, imaginative, 

intuitive" (512), whereas the Western mind is 

"dichotomizing, distinction making, logical" (512). Allinson 

states that the Hegelian dialectic, "arguably the most 

powerful, influential, comprehensive and effective Western 

model of understanding change" (508), presents a good 

contrast to the Chinese Yin-Yang philosophy for 

understanding change. The yin and yang in the Chinese 

philosophy are "related to each other in part by a cyclical 

process of change" (509), whereas "the image of the Hegelian 

progression is of a spiral moving ever upwards as new 

concepts replace old ones whilst including parts of the old 

ones within themselves" (509). 

The implicit and explicit elements of traditional 

Chinese rhetoric lend themselves to using Aristotle's 

rhetorical appeals as an analytical tool. One can discern 

from the doctrines of Confucianism and Taoism that Confucius 

had a strong emphasis on ethical appeal, whereas Lao Tzu 

distrusted the artificial components of eloquence. Both the 
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Confucianist and the Taoist have traditionally favored 

analogical reasoning instead of the syllogistic mode of 

thought. In addition, pathetical appeals do not occupy an 

important position in the texts of the Analects and Tao Te 

Ching. Recognition of the impact of traditional Chinese 

mindsets and rhetorics on contemporary Chinese modes of 

thinking provides a basis for understanding the major 

rhetorical practices of contemporary Chinese argumentation 

and persuasion. 



CHAPTER III 

LANGUAGE, MINDSETS, AND RHETORICAL PATTERNS 

Any rhetorical study requires a clear understanding of 

the implicit and explicit knowledge of the study's language, 

both in its spoken and written forms. Although scholars have 

embarked on an analysis of the relation between language and 

knowledge throughout the centuries since the Age of 

Enlightenment, the theory-building in the research of the 

connections among language, thought, and rhetorical 

patterns, particularly Chinese rhetorical patterns, remains 

exploratory. The influence of Chinese modes of thinking and 

traditional culture on Chinese rhetorical patterns exhibited 

in contemporary argumentation has not been adequately 

identified and studied. Obviously, the linguistic and 

rhetorical patterns of a particular culture, conditioned by 

the sociocultural singularities of a particular period in 

history, often vary in an infinite range of ways. 

Nonetheless, from a synthetical and critical study of 

previous valid research on the interactions among Chinese 

mindsets, language, and rhetorical devices, one can still 

establish hypothetical theories and tentative 

generalizations regarding the relationships between Chinese 
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mindsets and rhetorical devices to create a preliminary 

analytical framework that sheds new light on the 

interpretations of contemporary Chinese argumentative and 

persuasive discourse. 
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The most significant research on the correlations 

between language and thought that have direct impact on the 

study of rhetoric is offered by Edward Sapir and his student 

Benjamin Lee Whorf. One of the claims of Whorfian 

hypothesis, also called the Sapir - Whorf hypothesis, is 

linguistic determinism. According to the theory of 

linguistic determinism, the fundamental characteristics of 

one's language structures predispose and organize one's 

outlook of the world. Specifically speaking, the differences 

of the perceptions of the world are shaped by different 

linguistic parameters of one's native language. Sapir 

claims, "Language is heuristic" (10) and "its forms 

predetermine for us certain modes of observation and 

interpretation" (10). Furthermore, Sapir states, "The fact 

of the matter is that the 'real world' is to a large extent 

unconsciously built up on the language habits of the group. 

No two languages are ever sufficiently similar to be 

considered as representing the same social reality" (162) 

Additionally, Sapir reiterates that "the language habits of 
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our community predispose certain choices of interpretationn 

(162). 

At the same time, Whorf espouses another version of 

the Whorfian hypothesis, or the Sapir-Whorfian hypothesis, 

the principle of linguistic relativity. The theory of 

linguistic relativity holds that language may have some 

impact on one's habitual thought and cultural diversity 

rather than that language governs and determines one's 

essential beliefs and values. 

According to Whorf, "all observers are not led by the 

same physical evidence to the same picture of the universe, 

unless their linguistic backgrounds are similar, or can in 

some way be calibratedn (214). As is known, every language 

possesses a unique semantic pattern. When English is 

compared with Semitic, Chinese, Tibetan, or African 

languages, Whorf argues, the obvious differences of the 

perceptions of the world are revealed. In addition, when the 

native languages of the Americas are studied, "the fact that 

languages dissect nature in many different ways becomes 

patentn (Whorf 214). Although both the assumptions of 

linguistic determinism and linguistic relativity appear in 

Whorf's works, linguistic determinism is generally no longer 

accepted. 
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Influenced by the Sapir-Whorfian hypothesis, Kaplan 

examines the relationships between one's culture and 

rhetorical patterns, claiming that both rhetoric and logic 

are culturally dependent. Kaplan's landmark essay, "Cultural 

Thought Patterns in Intercultural Education" composed in 

1966, is often regarded as the foundational work of 

contrastive rhetoric within the field of linguistics. This 

essay has frequently been and studied and quoted. According 

to Kaplan's argument, neither logic nor rhetoric is 

universal but is culturally specific (400). 

Kaplan attributes his conclusion of the development of 

the paragraphs in English discourses being linear to the 

influence of "Platonic-Aristotelian sequence, descended from 

the philosophers of ancient Greece and shaped subsequently 

by Roman, Medieval European, and later western thinkers" 

(401). Regarding his assumption of Oriental circularity of 

discourse, Kaplan states: 

In this kind of writing, the development of the 

paragraph may be said to be "turning and turning 

in a widening gyre." The circles or gyres turn 

around the subject and show it from a variety of 

tangential views, but the subject is never looked 

at directly. Things are developed in terms of what 



they are not, rather than in terms of what they 

are. ( 4 O 6) 
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With his view about the existence of differences among 

cultural thought patterns and rhetorical conventions and his 

argument against analyzing texts merely from a linguistic 

approach, Kaplan's essay raised scholars' attention to the 

diversity of rhetorical conventions. According to Ulla 

Connor, "Kaplan's article was the first in a new field of 

ESL that focused on the rhetoric of writing, thus extending 

analysis beyond the sentence level" (30). 

In the foreword to one of his books, The Anatomy of 

Rhetoric: Prolegomena to a Functional Theory of Rhetoric, 

Kaplan contends, "rhetoric is a phenomenon tied to the 

linguistic system of a particular language and that logic-

in so far as it is reflected in rhetoric and in grammar--is 

also tied to the linguistic system through which it is 

expressed" (x). Kaplan further emphasizes the close links 

between rhetorics/logics and linguistics and the influence 

of thought patterns of one's native culture on the student's 

structure of composition. 

In one of his more recent essays, "Contrastive Rhetoric 

and Second Language Learning: Notes Toward a Theory of 

Contrastive Rhetoric," Kaplan summarizes John Hinds's 
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observation of Chinese (Mandarin) language as one that is 

changing from reader-responsibility to writer-responsibility 

(291). Kaplan notes that "propositional structure" of a 

writer-responsibility language will be supplied by the 

writer in contrast to that of a reader-responsibility 

language (292). Thus, Kaplan recognizes the changes of 

rhetorical conventions in any given culture. Interestingly, 

what Hinds discovered is very much in consensus with 

communication experts' postulation regarding high-context 

and low- context cultures. In the opinions of communication 

experts Larry Samovar and Richard Porter, the Chinese belong 

to high-context cultures in which people derive their 

meaning more from the existing knowledge and contextual 

information instead of from direct verbal expressions. 

However, people in the low-context cultures, which include 

English and French among others, often do the contrary (21) 

Kaplan's argument that one's thought patterns affect 

one's rhetorical style has generated numerous researches 

regarding contrastive rhetoric. Since the conceptions of 

both rhetoric and culture differ markedly, varying 

criticisms of Kaplan's findings are inevitable. Although 

scholars have not reached a complete agreement on the 

definition of rhetoric, Aristotle's conception of rhetoric 
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as a means of persuasion and his division of rhetoric into 

invention, memory, arrangement, style, and delivery are 

widely accepted and quoted. Criticisms range from Kaplan's 

formula reduction of rhetoric to paragraph organization to 

oversimplification and overgeneralization of the variations 

of rhetorical conventions within each culture. 

Although Kaplan's diagram of methods of paragraph 

organization by five different cultures (Fig. 3.1) borders 

on oversimplifications of organizational patterns within a 

given culture, it has since stimulated a fairly large number 

of scholarly inquiries into issues pertaining to cultural 

similarities and differences in discursive conventions. For 

instance, James Kinneavy, in his A Theory of Discourse, 

states: 

The particular province of discourse study, then, 

excludes, on the one hand, merely linguistic or 

semantic analyses and, on the other, aspects of 

the situational context and cultural context. But 

whenever either the linguistic or the 

metapragmatic considerations can throw light on 

text as such, they become subordinately relevant 

to discourse analysis. On the one hand, without a 

linguistic, the text is an undeciphered 
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hieroglyphic. On the other hand, without a 

situational context and a cultural milieu, the 

text is a curiosity open to more misinterpretation 

than interpretation--indeed, sometimes open to 

interpretation only by chance. (24) 

Thus, Kinneavy advocates a simultaneous study of linguistic 

and cultural elements of a text. 

Fig. 3.1 Kaplan's Diagram of the Movement of 

Paragraphs of Various Cultures (Kaplan "Cultural Thought 

Patterns" 410) 

English Semitic Oriental Romance 

.. 
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It should be noted that Kaplan's assumptions of 

discourse linearity of English and discourse circularity of 

the Oriental in 1966 mainly involve the study of general 

discourse structures. A broader scope of study pertaining to 

Chinese language and culture is needed in order to assess 

whether there is a close correlation between Chinese general 

thought patterns and rhetorical patterns. 
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As James Arnt Aune writes, "current approaches to 

rhetorical analysis tend to be categorized into two 

extremes: those that focus on practical reasoning and those 

that focus on figurative language or narrative" (6). 

Contemporary Chinese rhetorical studies, generally taught as 

a course in the Chinese Department, remain largely confined 

to what is traditionally called style or figures of speech, 

though a few studies have started to link rhetorical study 

to the dimensions of grammar, logic, and philosophy. 

The research referred to above reinforces Kaplan's 

ideas about rhetoric and culture by emphasizing and 

illustrating the correlations between Chinese mindsets and 

rhetorical patterns. As in any other learning process, 

Chinese people acquire their rhetorical skills partly 

through their own understanding and interpretation of 

rhetorical concepts instead of copying exactly the 

rhetorical devices other individuals use. Despite the fact 

that numerous individual rhetorical patterns and differences 

exist within Chinese culture, one can still add new insights 

into the relations between Chinese culture and rhetoric and 

discover rhetorical devices commonly used within Chinese 

culture by drawing on primary sources and synthesizing valid 

studies and examples. 
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When one recognizes the relationship between Chinese 

rhetorical devices and Chinese culture, one is exploring 

Chinese rhetorical texts from a macroscopic view and 

studying the rhetorical constructs beyond mere linguistic 

levels. To develop an awareness of the links among mindsets, 

language, and rhetoric, one must be attentive to the 

possibility that the fundamental rhetorical differences 

between China and the United States may partially be 

explained by the sharp distinctions between Chinese and 

English written languages. A review of the distinctive 

features of Chinese written language, though brief, provides 

a basic idea of the peculiar characteristics of the Chinese 

language. Identifying the unique aspects of Chinese 

characters and language structures helps one understand how 

Chinese language and thought patterns affect and reinforce 

Chinese rhetorical style. 

CHINESE LANGUAGE 

According to John DeFrancis, an eminent scholar on 

Chinese linguistics, Chinese characters, the written symbols 

of the Chinese language, "have come down today in forms 

which though highly stylized are clearly related to their 

origins" (74). Xu Shen, author of Explanations of Graphs and 

Analysis of Characters (Shuo Wen Jie Zi), the first book on 
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the etymological sources of Chinese characters written in 

the second century, classified the Chinese characters into 

six categories. The six categories are 1) pictures that 

relate to ideas; 2) pictures that imitate objects; 3) 

combined pictures with one part referring to idea and 

another part referring to sound; 4) characters that are made 

up of a combination of meanings; 5) characters made up of 

similar meaning with different sound; and 6) characters that 

are used for other words of the same or identical sound. Of 

the above six categories, the fifth category is almost no 

longer in existence. Thus, Yuenren Chao, a leading scholar 

on Chinese linguistics, grouped the Chinese characters into 

five categories: pictographs, ideographs, compound 

ideographs, loan characters, and phonetic compounds (103-

05) . 

The first category is pictographs or pictograms from 

which the Chinese characters originated and in which the 

characters are based on the drawing of the actual objects. 

Examples of pictographs include characters such as sun, 

moon, mouth, field, human being, river, and tree. (Table 

3. 1) 

Table 3.1 Pictographs 

English Chinese Original Form Chinese Modern Form 



sun @ l3 

moon 67 ~ 
mouth c:> a 
field '¢) l:fJ 

human being 7\ A 
river 1H ) ,, 
tree ?)( ~ 
The second category is ideographs or ideograms which 

symbolize relatively simple ideas or abstract concepts by 

diagrams. For example, Chinese characters such as above, 

below, middle, concave, and convex evolve from ideographs. 

(Table 3.2) 

Table 3.2 Ideographs 

English Chinese Original Form Chinese Modern Form 

above ' - -1:_ 

below -' " middle 1 ~ 
concave rd IYI 
convex 8 8 
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The third category named compound ideographs are made 

up of a combination of two or more graphs to convey a new 

and usually complex idea. This type of creation of new 

Chinese characters can be seen as philosophical and logical 
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because they reflect Chinese preference for analogical 

thinking through observing and linking logical relationships 

among various subjects. Bernhard Karlgren discusses three 

main methods of combination. One type of combination results 

from two objects known for the similar characteristics. For 

example, bright (ming) is a combination of sun and moon 

(38). The meaning of another type of combination is derived 

from the suggestion of the coexistence of two objects. For 

instance, think (si) is a combination of brain and heart. 

The most frequently used form of combination for both 

abstract and concrete words is the "representation of two 

objects, one of which was an attribute of the other" (39). 

The word rest (xiu) is a combination of a man in the shade 

of a tree (39). And the abstract word beautiful is a 

combination of a man with an ornament made of a sheep's horn 

( 4 0) (Table 3.3) 

Table 3.3 Compound Ideographs 

English Chinese 

bright sij 

think ti1 
N::.' 

rest 1t 
beautiful .l_ 
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The fourth category, phonograms or phonetic compounds, 

which constitute about ninety percent of Chinese characters, 

is made up of two characters with one suggesting its meaning 

and the other its pronunciation. This type of character best 

reflects the correlated and interdependent thinking of 

Chinese minds. One can often recognize the broad category 

the character belongs to from its radicals or signifies, the 

semantic part of phonograms and guess the pronunciation of 

the character from its phonetic part. The radicals or 

signifies oftentimes reveal certain characteristics that the 

meaning of the character has and characters of the same 

radicals often share similar characteristics. For example, 

words that relate with wine such as drunk, sour, vinegar, 

and yeast have the same radical. (Table 3.4) The phonetic 

part of the phonograms are primarily made up of pictograph 

or ideograph which indicates pronunciation rather than 

meaning. 

Table 3.4 Phonetic Compounds 

English Chinese 

~ drunk ~,,-

sour tQ._ 

vinegar J;f 

yeast ~ 
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Reiterating the close relationships between language 

and thought, Ames and Rosemont claim that "there are 

presuppositions underlying all discourse" and those beliefs 

are "sedimented into the specific grammars of the languages" 

(20). In their discussions of the relations between 

classical Chinese linguistics and Chinese philosophy, Ames 

and Rosemont remark: 

When we extrapolate from the understanding of 

words to the understanding of persons, we find 

that instead of positing some intrinsically 

residing feature--some self-same identical 

characteristic that qualifies all human beings as 

members of a natural humankind--persons, like 

words, are to be understood by exploring relevant 

associations that constitute their specific 

patterns of meaningful relationships. Persons are 

not perceived as superordinated individuals- - as 

agents who stand independent of their actions - -but 

are rather ongoing "events" defined functionally 

by constitutive roles and relationships as they 

are performed within the context of their specifi c 

families and communities, that is, through the 

( ll. ... ) observance of ritual propriety f..L . ( 2 9) 
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Ames and Rosemont hold that fundamentally English 

language is "substantive and essentialistic" (20) whereas 

classical Chinese is an "eventful language" (20). 

Furthermore, Ames and Rosemont explain that "experiencing a 

world of events, seen as persistently episodic" (21) is not 

the same as "experiencing a world of things, seen 

interactively" (21). 

There are no definite articles or articles in the 

classical Chinese language (wenyan), the language with which 

the Chinese works were composed until 1200 BC and that is 

still employed occasionally in some Chinese writings in the 

form of proverbs (chengyu) which bear references to 

happenings in ancient Chinese histories. According to Ames 

and Rosemont, the "eventful" characteristics of classical 

Chinese also exist in modern spoken Chinese language. 

Frequently, the word order of Chinese and English is 

different. Chinese put noun phrases at the end of the 

sentence which in English appear at the beginning of each 

sentence, a practice which renders the English language more 

substantial and thingful and Chinese more eventful and 

relational (Ames 22). 

There are sharp grammatical distinctions between 

ancient Chinese language and English. Grammatical elements 
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such as moods, voices, tenses, declensions, marking for 

pluralization are missing in ancient Chinese language. Also, 

the analytical tools such as "parts of speech" Inda-European 

linguists employed to analyze English language are the 

inventions for Inda-European languages and are not 

applicable for the classical Chinese language. One can only 

determine the grammatical functions such as noun, adjective, 

verb, or adverb in the context of the classical Chinese 

(Ames and Rosemont 39). 

Since ancient Chinese philosophers view the world 

relationally, the Chinese language is employed to describe 

the relations among things instead of the essential 

properties of things. For example, a man of virtue (jun) is 

"defined by its cognate and phonetically similar 

'gathering"' (Ames and Rosemont 28) which has the underlying 

assumption that "people gather round and defer to exemplary 

persons" (Ames and Rosemont 28). As illustrated above in the 

section dealing with ideographic compounds and phonetic 

compounds, the meaning of Chinese characters often results 

from associations of related words and from understanding 

the meaning of the individual parts of the word. 

Chinese scholars are also turning their attention to 

the embodiment of cultures in the Chinese language. The 
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holistic spirit of Chinese mindsets is discernable in other 

Chinese linguistic elements as well. According to Xiaolong 

Shen, a well-known Chinese linguist, the most important 

element of the Western languages lies in the main verbs, 

whereas the key components of the Chinese sentences reside 

in the "judou (phrase chunks)" (551) which are the 

fundamental and organic units of Chinese language (551) 

That is, in the Chinese context, authors often do not 

delineate everything clearly for the reader by using 

distinct cohesive devices at the syntactic and lexical 

levels as most English writers do. Readers often have to 

rely on contextual knowledge to grasp the meaning of the 

texts. Therefore, the importance of holistic thinking and 

analysis surfaces in the understanding of Chinese texts. 

Additionally, without conforming to rigid grammatical rules, 

Chinese language is dependent on its "chunk floating 

structure" (Shen 552) to fulfill its function. Shen claims 

that the "spirit-oriented" (553) Chinese grammatical 

patterns result from cultural spirit of Tao which de

emphasizes appearance of forms. On the other hand, the 

"form-oriented" (553) Western grammar is related with an 

emphasis on formal logic and categorizing methods (Shen 

553) . 
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Similarly, Xiaochun Miao proclaims that Chinese readers 

have the tendency to be attentive to "semantic information 

implied by words and sentences, and more dependent on 

lexical meaning in understanding" (292). Thus, semantics 

plays a vital role in imparting information in Chinese 

language. 

It is well-known there was neither descriptive nor 

prescriptive grammar in China, and the grammatical rules in 

Chinese is flexible. Also, there are no fixed guidelines 

regarding parts of speech in Chinese, and a word can be used 

to function as nouns and verbs without changes in forms. 

Recognizing these features of Chinese language allows 

scholars to pay particular attention to the semantic 

meanings to gain a better understanding of contemporary 

Chinese rhetorics in the implicit sense. 

LOGIC/ANALOGY 

Logic has been closely associated with rhetoric in 

different ways since the beginning of Western rhetoric and 

constitutes an important part in argumentative and 

persuasive discourse of any culture. Different cultures may 

use different types of logic for argumentation and 

persuasion. Some scholars on Chinese studies have previously 

suggested that Chinese linguistic elements as well as 



sociocultural conditions might have restricted the 

analytical and logical reasoning abilities of the Chinese. 

However, Angus C. Graham, in his Disputers of the Tao: 

Philosophical Argument in Ancient China, asserts: 

Work in recent decades on the analysis of 

Chinese concepts, identification of technical 

terms, uncovering of the presuppositions 

behind apparent gaps in argument, textual 

criticism of the corrupt and mutilated 

writings on dialectics, not to mention the 

grammar of the language itself, has revealed 
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that most of the ancient Chinese thinkers are very 

much more rational than they used to look. (7) 

Harbsmeier, describing the relationship between language and 

logical discourse, insists, "there is no clear evidence of a 

correlation between the morphological complexity of a 

language and the syntactic complexities it may be equippe d 

to articulate efficiently" (153). Further, Harbsmeier 

states, "neither is there any connection whatever between 

the intellectually advanced nature of a thought and the 

length of sentences used to express that thought" (153) 

Richard Lanham classifies deductive and inductive 

reasonings as two kinds of logical proof. Concerning 
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deductive argument, Lanham states, "if the premises are 

scientifically demonstrated, the term for the argument is 

Syllogism" and "if the premises are only probably true, the 

term for the argument is Enthymeme" (166). When dealing with 

inductive reasoning, Lanham says, "if all instances of the 

phenomenon are accounted for, the induction is scientific" 

and "if only selected instances are cited, the argument is 

from example" (166). 

During the long history of Chinese civilization, 

Chinese logic arguments are best exemplified in Mohism, an 

ancient Chinese philosophy founded by Mo Tzu (468 BC-376 

BC), who advocated universal love and equality of human 

beings. Mo Tzu's teachings are collected in the Book of Mo 

Tzu by his disciples. The later Mohists, the believers of 

Mohism around the fourth and third centuries, used a type of 

logical reasoning which is similar to dialectic reasoning of 

Greek philosophers (Graham Later Mohist 21). Moreover, 

Graham cautions that using Western scholars' categorizing 

methods of analysis prevents one from understanding the real 

meaning of later Mohist thought (30). 

Garrett, in her essay "Classical Chinese Conceptions of 

Argumentation and Persuasion," drawing her research from 

later Mohists, illustrates three types of reasoning. First, 
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the employment of analogies and examples as a kind of 

dialectical reasoning is called Bian. The second reasoning 

method, Shuo, usually supplies an explanation to validate a 

concluding statement. Thirdly, Shui, a persuasive strategy, 

"could also include chains of reasoning about the natural 

and social worlds" (112). The actual practice of the above 

reasoning devices, although not strictly in line with the 

typical Western mode of analytical logics, are listed as 

examples in Aristotle's valid topics which are included in 

Lanham's A Handlist of Rhetorical Terms (167-68) 

In his study of The Book of History, an incomplete 

record of activities related with Kings who were in rule 

from about 2200 to 628 BC, Kennedy observes, "Argument is 

chiefly inductive, based on examples, precedents, quotation 

of authorities, and analogies. Deductive argument in the 

form of enthymemes seems undeveloped" (151). 

It should be pointed out that occasionally Western 

syllogism can be seen in the Chinese classics as well. In 

the following passage, Mencius advocates a benevolent 

government. The reasoning in the paragraph reminds one of 

Western syllogism: 

All men have a mind which cannot bear to see the 

sufferings of others. The ancient kings had this 



commiserating mind, and they, as a matter of 

course, had likewise a commiserating government. 

(Legge Vol. II 201) 
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Analogy is the dominant means of a persuasive and logic 

argumentative tool employed by the Chinese from the past 

until the present. According to Lanham's definition, analogy 

means "reasoning or arguing from parallel cases" (10). And 

Edward P. J. Corbett states, "Analogy revolves around the 

principle that two things which resemble one another in a 

number of respects resemble one another in a further, 

unconfirmable respect" (104). 

The successful use of analogy depends on the 

appropriate choices of two comparable subjects or situations 

which bear close resemblance with one another regarding 

their fundamental characteristics and underlying qualities. 

To achieve desired persuasive effect, a rhetorician often 

exploits the most fitting examples to illustrate his or her 

intended point by making his or her argument comprehensible 

and convincing to the audience. Sometimes, analogy is used 

to move people to action by drawing parallel cases in the 

history and references to the past using appeals to the 

authority as vehicles for persuasion. Regarding the premises 

of effective use of the analogy, Corbett sums it up: 
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1. The similarities between two things must 

concern pertinent, significant aspects of the two 

things. 

2. The analogy must not ignore pertinent 

dissimilarities between the two things being 

compared. ( 1 O 5) 

The influence of Confucianism and Taoism is partly 

exemplified in the continuing use of analogy, a persuasive 

strategy frequently appearing in the works of Confucius, Lao 

Tzu, and Chuang Tzu. Historical examples abound in 

Confucius' the Analects; and Chuang Tzu's works are filled 

with fables, myths, and stories used as analogies. With the 

Chinese tendency toward comprehensive and integrative modes 

of thinking, analogical reasoning becomes an ability the 

Chinese readily acquire for various types of discourse, 

particularly argumentative and persuasive discourse. The 

characteristic of indirectness and non-assertiveness that an 

analogy possesses is especially valued by the Chinese who 

were used to making suggestions to the rulers in a 

roundabout way for fear of offending authorities in the 

ancient times. With preserving social harmony as a social 

ideal, indirect expressions help avoid head-on conflicts and 

are conducive to maintaining a peaceful society. 
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The use of analogy can be seen from the eight-legged 

essay, which Kaplan argued in his work, The Anatomy of 

Rhetoric: Prolegomena to a Functional Theory of Rhetoric, as 

a source of Chinese indirect writing (50). The eight-legged 

essay was part of the written examination requirements for 

those who wanted to gain a position in the civil service 

system as government officials from around the middle of the 

fifteenth century to the early twentieth century. In one 

part of the eight - legged essay, it is essential that the 

writer use examples from ancient Chinese classics such as 

The Four Books, which include The Great Learning, The 

Doctrine of the Mean, The Works of Mencius, and The Analects 

of Confucius; and The Five Classics, which are The Book of 

Changes, The Book of Songs, The Book of Rite, The Book of 

Spring and Autumn, and The Book of History. All of these 

works appeal to traditional Confucian ideas and values. The 

analogical reasoning and the thinking and writing styles 

exhibited in those Chinese classics undoubtedly exerted, for 

almost five hundred years in Chinese history, great 

influence on numerous Chinese who wanted to achieve in 

either a political or a literary career. 

The favor of indirect expression in Chinese writing can 

be attributed to the Chinese emphasis on collectiveness and 



78 

the downplay of individualism. Based on the results of many 

previous research on various cultures, Harry C. Triandis, 

Richard Brislin, and C. Harry Hui argue that individualism 

and collectivism constitute a major factor in cultural 

differences. Individualist cultures emphasize the attainment 

of personal goals over collective goals whereas in 

collectivist cultures, the reverse is true. Individualism is 

predominant in North America and Northern and Western Europe 

whereas collectivism dominates in Asia and most of the other 

parts of world except North America and Western Europe (270-

71). Accordingly, emphasis on assertiveness in individualism 

tends to encourage direct expression of one's views whereas 

focus on harmony and respect for authority and traditional 

values in a collective society naturally discourages 

individual voice and criticisms and prefers the use of 

analogy and indirect style. 

The contemporary Chinese writers' reliance on 

analogical reasoning is partly manifested in the frequent 

reference to events recounted in The Four Books and The Five 

Classics. The Chinese preference for using historical 

examples are also shown in the prevalent use of idioms which 

frequently are collected in the analogies of historical 

anecdotes and are taught in schools. Like many English 
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idiomatic expressions which contain stories behind its words 

and phrases, Chinese idioms are made up of a set phrase of 

four characters which often relate to an important lesson in 

the historical past. 

ESSAY STRUCTURE 

The structures of argumentative and persuasive 

discourse vary greatly from culture to culture. In his 

Rhetoric, Aristotle includes four parts in the arrangement: 

"Introduction, Statement, Argument, and Epilogue" (200). 

Aristotle further explains that "Refutation of the Opponent" 

and "Comparison" are components of the arguments (200). 

Cont e mporary American persuasive argument as taught in 

freshman English in colleges and universities in the United 

States often incorporates introduction and thesis statement, 

main arguments to support the thesis, refutation, and 

conclusion. Although the actual order of the main parts of a 

persuasive argument may have some variations, the major 

e lements remain almost the same in the Western persuasive 

discourse as they were in Aristotle's time. In the Chinese 

context, Kennedy observes, speeches in The Book of 

Historical Documents or The Book of History carry 

distinctive parts that include "proemium, narration, proof, 

and epilogue" (148), which are often the elements included 



in the persuasive essays in The Four Books and The Five 

Classics. 
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Perhaps the most lasting influence of the essay 

structure in Chinese rhetoric is the strict structure of the 

eight - legged essay which consists of eight clearly defined 

parts (gu), hence comes the name eight-legged essay. Every 

part or leg makes up a paragraph of two to four sentences. 

The first part named opening statement (po ti) expresses the 

general intention in two sentences. The second part named 

elaboration (cheng ti) contains an introductory statement of 

the subject and the major idea in four sentences. The third 

part named beginning discourse (qi jiang) provides an 

introduction to claims of four sentences. The fourth part 

named first claim (qi gu) offers the first claim of four 

sentences. The fifth part named the second claim (xu gu) 

introduces the second claim of four sentences. The sixth 

part named the third claim (zhong gu) presents the third 

claim of four sentences. The seventh part named final claim 

(hou gu) advances the last claim of four sentences. And the 

eighth part, the final part of the essay, named conclusion 

(chu gu) summarizes the essay with two sentences. Each part 

consists of antithetical sentences. In addition, parts one 
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and two, three and four, five and six, and seven and eight 

should be composed in parallelism with one another. 

Furthermore, each part of the essay is constructed with 

parallel sentence structures with equal length and should be 

balanced by exactly paired adjectives, verbs, and nouns. 

Karl S. Y. Kao, in his essay "Rhetoric," maintains that the 

eight-legged structure may "serve as a Chinese model of 

rhetorical organization" (125). 

The following selection, an example of the development 

of an eight-legged essay, written by Wang Ao (1450-1524), a 

renowned author of the eight-legged essay in the late 

fifteenth and early sixteenth century, is included in Shou

Yi Ch'en's Chinese Literature: A Historical Introduction. 

The topic of Wang's essay, which came from the Analects, was 

"If the hundred surnames enjoy sufficiency, how could the 

ruler suffer from insufficiency?" 

When the people below are rich, the prince at the 

top will naturally be rich. (First Leg) 

This is so because the wealth of the prince is 

something disseminated among the people. If the 

people are rich, how can it stand to reason that 

the prince alone is destitute? (Second Leg) 

Yu Jo spoke from profundity the idea of the 
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oneness of the ruler and ruled in his special 

message to Duke Ai. The suggestion was that the 

Duke's proposal to increase the taxation was due 

to the insufficiency of his revenues for state 

expenditure. To guarantee the sufficiency of state 

expenditure, what could take priority over 

attempts to guarantee sufficiency for his people? 

(Third Leg) 

If the farming lands were tithed with a sincere 

wish to be thrifty in expenditure and to be 

considerate in showing love to the citizens; and 

taking one - tenth of the agricultural produce with 

neither exploitation of the people nor excessive 

luxury for the person of the prince himself; then 

the exertions of the citizens would not be 

burdened with excessive taxations and the 

accumulation of the people's property would not b e 

exhausted by exorbitant demands. Within common 

households there would be savings and accumulation 

leaving little worry over caring for parents and 

raising the young; in the ordinary farms there 

would be plentiful harvests and well-stocked 

granaries forestalling the anxieties of nurturing 



83 

the living and of honoring the dead. (Fourth Leg) 

If the hundred surnames are enjoying sufficiency 

for what conceivable reason should the prince be 

left alone in destitution? (Fifth Leg) 

What was disseminated among the common households 

would all be available to the prince without it 

being hoarded in the treasury to enable the prince 

to claim, "This is my wealth." What is stored in 

the farms and fields is accessible to the prince 

without its being stored in vaults in order to 

enable the prince to claim, "These are my 

possessions." With inexhaustible availability what 

worry is there for failure to respond to demand; 

with inexhaustible supplies, what anxiety is there 

for lack of preparedness in emergency? (Sixth Leg) 

The sacrificial animals and ritual cereals to be 

used in religious offerings, and the jades and 

textiles to be used as tributes and diplomatic 

gifts; even if these were insufficient, the people 

of the hundred surnames will supply them in full. 

Wherein will there be a shortage? Breakfasts and 

dinners, beefs and drinks for the entertainment of 

state guests; carriages and horses, arms and 



84 

equipment for the preparation of wars and defense: 

even if these were insufficient, the people of the 

hundred surnames will take care of the needs. 

Wherein again will there be insufficiency? 

(Seventh Leg) 

The establishment of the tithe was originally for 

the good of the people but in this very usage lies 

the sufficiency of national expenditure. Where 

then is there any need to increase taxation to 

attain national wealth! (Eighth Leg) (506-08) 

As can be seen from the above eight parts or legs, the 

e ight - legged essay, a form of persuasive writing in 

classical Chinese, contains most of the essential elements 

exhibited in a Western persuasive discourse such as 

introduction, thesis statement, elaboration of claims, and 

conclusion except refutation which is often included in 

Western argumentative writing. The authoritarian atmosphere 

in reign during those centuries in China may, in fact, 

partly account for the lack of inclusion of refutation in 

the essay which might contribute to the development of 

original ideas and individual thinking that may go against 

the will of the rulers. Though the eight-legged essay 

structure, along with classical Chinese language, was 
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discarded during the New Culture Movement (1919-23), led by 

Liang Qichao, Hu Shi, Kang Youwei, and Lu Xun, who intended 

to modernize China with Western ideas, the influence of the 

writing style remained so strong in the next few decades 

that Mao Zedong once again ordered the ban of "the party 

eight-legged essay." Mao, in his "Oppose Stereotyped Party 

Writing," denounced "the party eight-legged essay" as the 

reflection of bureaucratism. 

In one of his books, The Anatomy of Rhetoric: 

Prolegomena to a Functional Theory of Rhetoric, Kaplan 

claims that the eight-legged essay is "an extremely 

important part of the Chinese literary tradition, and that 

i n all likelihood an educated Chinese may instinctively 

write the literary form when he is asked to create an essay 

in English" (50). Although it is hard to estimate the extent 

of the impact of the eight - legged essay on contemporary 

mainland Chine se ESL students due to the inadequacy of 

current research on the topic, the influence of the eight

legged essay obviously exists as Kaplan asserts. It is 

probably fair to say that the influence of the eight-legged 

essay, in regard to its emphasis on traditional Chinese 

values, its essential elements in the essay structure, as 

well as its rhetorical devices such as parallelism, endures 
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in the contemporary Chinese argumentative and persuasive 

discourse. Understandably, the short length and the parallel 

structure of the eight-legged essay contribute to the 

memorization of its embedded cultural values as well as the 

writing style which may partly explain the lasting impact as 

well as the interactions of Confucianism, Taoism, and 

Chinese rhetorical patterns. 

RHETORICAL DEVICES 

The influence of Chinese mindsets is also observable in 

several dominant rhetorical devices widely used in various 

types of Chinese writing, including argumentative and 

persuasive discourse. Parallelism, one of the most important 

rhetorical devices in Chinese writing, was first discussed 

in its relation to the Chinese mindsets in Hsieh Liu's The 

Literary Mind and the Carving of Dragons (Wen Xin Diao 

Long), published around the sixth century and often regarded 

as one of the first Chinese works on literary criticism and 

rhetoric. In terms of Liu's description: 

Wen, or pattern, is a very great power indeed. It 

is born together with heaven and earth. Why do we 

say this? Because all color-patterns are mixed of 

black and yellow, and all shape-patterns are 

differentiated by round and square. The sun and 
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moon like two pieces of jade manifest the pattern 

of heaven; mountains and rivers in their beauty 

display the pattern of earth. These are, in fact, 

the wen of Tao itself. ( 9) 

Regarding parallelism, Liu writes, "nature, creating living 

beings, endows them with limbs in pairs" (190). Accordingly, 

Liu states, "the mind creates literary language, and in 

doing this it organizes and shapes one hundred different 

thoughts, making what is high supplement what is low, and 

spontaneously producing linguistic parallelism" (190) 

Karl S. Y. Kao, in his studies of rhetorical devices in 

Chinese literary works, emphasizes the prominent position of 

parallelism in Chinese rhetorical devices and provides a 

fai r ly convincing argument by tracing the influence of the 

use of parallelism in the genres of Chinese poetry, prose, 

and drama in the history of Chinese literary works. Kao 

observes: 

But even as the linguistic parallelism proves 

unsuitable for telling of events on the surface, 

the principle of binarism often underlies the 

patterning on the higher level of organization, 

such as character relations and the structure of 

large sequences of events or episodes, which in a 



way reflects the philosophical binarism of the 

yin-yang theory. (328) 
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The yin-yang principle which refers to two opposite yet 

complementary forces such as light and dark in the universe, 

is deeply encoded in the Chinese mind. This perception of 

the cosmological views is so fundamental that it is 

reflected in the balancing structure of parallel sentences 

such as those included in the middle section of the eight

legged essay, a characteristic feature of the eight-legged 

essay. The favor of using parallelism is indicative of the 

impact of the Chinese correlated thinking which is apt at 

seeing things in their interrelated and interdependent 

relations. The abundant use of parallelistic style may 

partly be due to its conduciveness to the memorization, 

recitation, and quotation of ancient teachings which placed 

a great emphasis on obedience to rulers. The extensive use 

of ancient wisdom in one's speech and writing is often 

encouraged during one's school years and is considered a 

sign of broad learning. 

In his essay "Rhetoric," Kao claims that metaphor is 

often regarded as the most important figure of speech in the 

West, whereas in China "parallelism, or tui-ou (parison, 

isocolon)" (128) is the dominant figure. Kao rightly 
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attributed the characteristic of parallelism as a 

"rigorously defined figuration of language" to the 

"monosyllabic nature" (128) of Chinese language. In Kao's 

words, although parallelism is mainly a "syntactic figure" 

(128), it deals with "various levels of the language 

simultaneously (syntax, semantics, and phonology) and may 

pertain to various ranges of syntagmatic segments (phrases, 

sentences, couplets)" (128). The construct of Chinese 

language may also account for the popularity that 

parallelism, as a figure to strengthen the argument, still 

pervades today in contemporary Chinese persuasive discourse. 

The current Chinese educational system still encourages 

the employment of ancient wisdom to support one's argument, 

a practice which can be seen from its present educational 

method. Carolyn Matalene, drawing from her first-hand 

teaching experience in China in the early 1980s, argues that 

"the fourth art of rhetoric, memory, the one we ignore, is 

and always has been more important than any other" (792) and 

the Chinese "memorize the culture itself" (792). The 

emphasis on memorization and quotation from authorities and 

the classics does help preserve ancient Chinese cultural 

heritages such as Confucianism and Taoism which can be 

discerned from present day Chinese persuasive discourse. 



Parallelism remains a heavily used rhetorical device in 

current Chinese writings. 
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The abundant use of parallelism which is sometimes 

associated with a kind of chain reasoning in Confucian and 

Taoist works can be seen from the selected quotations in the 

previous chapter. Confucius' sayings in the Great Learning 

is an illustration: 

What is meant by ''The making the whole kingdom 

peaceful and happy depends on the government of 

his State,'' is this: - When the sovereign behaves 

to his aged, as the aged should be behaved to, the 

people become filial; when the sovereign behaves 

to his elders, as the elders should be behaved to, 

the people learn brotherly submission; when the 

sovereign treats compassionately the young and 

helpless, the people do the same. Thus the ruler 

has a principle with which, as with a measuring

square, he may regulate his conduct. (Legge Vol. I 

373) 

As Yen-sheng H. Perng points out, rhetorical elements 

such as antithesis, parallelism, allusions, and chain 

arguments can be seen in the Analects and The Mencius. In 

addition, many parables are found in The Mencius (18). 
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Rhetorical devices such as parallelism, antithesis, 

repetition, and images are prevalent in The Four Books (33). 

In addition, Kao argues that the influence of Chinese 

culture is evident in the rhetorical devices of metaphoric 

comparison (pi) and evocation (hsing) which result from the 

necessity of using indirect criticism to Chinese rulers in a 

non-democratic and authoritarian society (336). 

Discussing Chinese rhetorical innovations in the 

twentieth-century, Edward Gunn writes, "virtually all the 

larger categories used to label types of rhetorical 

inventions were in use in pre-modern Chinese prose" (6-7). 

According to Gunn, some forms of rhetorical inventions such 

as anastrophe, zeugma, periodicity, metanoia, and anthimeria 

were not adopted in China until the twentieth century (7) 

Lisan Yu, author of A Comparison of English and Chinese 

Rhetoric and Translation, maintains, "Almost every English 

rhetorical device finds its Chinese counterpart and vice 

versa. They are similar to each other in pattern and in 

rhetorical effects" (931). The only two figures of speech in 

English that Yu found no equivalents in modern Chinese are 

"alliteration and assonance" (931). 

The summary set out above provides a glimpse into the 

effective rhetorical devices used in the classic Chinese 
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works such as The Four Books and The Five Classics, works 

that are often held as great philosophical as well as 

literary works in China. Chinese rhetorical devices are 

intertwined with the Chinese mindsets and Chinese language. 

Additionally, the rhetorical patterns mentioned above remain 

primarily the cohesive devices that strengthen the 

effectiveness of contemporary persuasive argument. 

Selections from the People's Daily are examples of the 

rhetorical conventions in Chinese culture and expression. 



CHAPTER IV 

RHETORICAL ANALYSIS OF SELECTED CHINESE 

ARGUMENTATIVE/PERSUASIVE TEXTS 

Most of the previous research efforts regarding 

rhetorical study of Chinese argumentative/persuasive 

discourse are satisfied with comparing and contrasting 

differences and similarities of rhetorical patterns between 

Chinese ESL students' English compositions and native 

English speakers' writings. In fact, a majority of the 

contrastive studies of Chinese and English rhetorical 

patterns focus on the expository mode of discourse. Few 

studies have analyzed sociocultural and stylistic 

constituents of argumentative/persuasive texts composed in 

Chinese from an integrated rhetorical approach. Whether 

English translations of Chinese texts will fully retain and 

reflect the original linguistic and stylistic constructs of 

different genres of Chinese writing remains a controversial 

issue among scholars in the field of translations. To ensure 

a fairly high level of truthfulness and quality of 

translation, the translated texts I have selected for this 

study are mainly from published, reliable sources. By 

employing case studies of some contemporary Chinese 
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argumentative/persuasive discourse, "Speech by President 

Jiang Zeming at Welcoming Ceremony for the Fourth World 

Conference on Women," "The Lei Feng Spirit Will Shine 

Forever," an editorial of the People's Daily on a Chinese 

role model, "Can There Be Progress after 'Midlife'?" a 

contemporary Chinese writer's view on creative writing, and 

several recent award-winning Chinese advertisements, I 

demonstrate that interpreting English versions of Chinese 

texts from an integrated sociocultural and rhetorical 

approach enables a relatively accurate understanding of 

Chinese argumentative/persuasive discourse. 

As illustrated in the earlier chapters, ancient Chinese 

conceptions of rhetoric differ from Western traditions of 

rhetoric in that ancient Chinese rhetoric and philosophy are 

a nearly inseparable entity. The influence of traditional 

Confucian and Taoist philosophy remains observable in 

contemporary Chinese persuasive discourse. Additionally, 

unlike current composition studies in the United States in 

which argumentative discourse often constitutes a large part 

of the composition studies, while narrative, descriptive, 

and expository types of discourse receive less emphasis, 

contemporary Chinese classification of genres of composition 

typically includes narration, description, exposition, and 
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argumentation. Persuasion is not listed as a separate genre 

of writing, and persuasive types of writing such as 

propaganda and editorials are generally studied under the 

category of argumentation instead. Therefore, Chinese 

argumentation may be studied under the category of 

persuasive discourse. 

CASE STUDY I: SPEECH BY PRESIDENT JIANG ZEMIN AT THE 

WELCOMING CEREMONY FOR THE FOURTH WORLD CONFERENCE ON WOMEN 

(Texts in English Attached in Appendix 1) 

In light of Aristotle's rhetorical framework from a 

cultural approach, the first example illustrates 

contemporary Chinese rhetorical patterns in the speech 

delivered by President Jiang Zemin, the President of the 

People's Republic of China, at the Welcoming Ceremony for 

the Fourth World Conference on Women in Beijing held on 

September 4, 1995. The whole text of the speech appeared on 

September 5, 1995, in the People's Daily, the most 

influential political organ of the Chinese government and 

the most widely circulated newspaper in China. From 

different rhetorical perspectives, many rhetoricians and 

critics have used various types of Presidential speeches as 

their subjects of research to demonstrate rhetorical 

elements at work. Like most speeches, Jiang's rhetorical 
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situation involves the components of speaker, audience, and 

message that interact with one another to create a desired 

rhetorical effect. The audience of the conference consisted 

of delegates from one hundred eighty-nine countries and 

regions. Due to the unique occasion of the speech, this 

speech text may also be studied as an example of 

international communication. 

THE STRUCTURE OF THE SPEECH 

The format of Jiang's speech demonstrates some of the 

typical characteristics of the development of Chinese 

written argumentative and persuasive discourse. The 

argumentative essay may be considered as a form of 

persuasive discourse. The organizational pattern of Jiang 1 s 

speech is as follows: 

I. Introduction 

Extension of welcome (paragraph one) 

Narration: 

Expounding the significance of the Conference: 

assessing the UN 1 s role in promoting the cause 

of women and speeding up the process of 

attaining the object of Equality, Development, 

and Peace (paragraph two) 

II. Development of the Argument: Action for Equality, 



Peace, and Development (paragraphs three to 

eleven) 

I) Subclaim I: 

Extolling women's contribution to mankind; 

castigating discriminations against women 

(paragraph three) 

II) Thesis Statement: 

Pointing out the theme of conference: "Action 

for equality, development and peace" 

(paragraph four) 

III) Subclaim II: 

Important interrelationships among equality, 

development, and peace: 

1) Historical task of promoting equality, 

development, and peace (paragraph five) 

2) Close relationship between the destiny of 

women and national progress (paragraph six) 

IV) Subclaim III: 

Women's responsibility in achieving peace and 

development (paragraph seven) 
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1) Recognizing peace as a basic requirement for 

enhancing women's situation (paragraph eight) 

2) Eliminating poverty and improving women's 



economic condition a must for women's cause 

(paragraph nine) 

V) Narration: 

98 

Equality between men and women a state rule in 

China; improved situation for Chinese women 

since 1949 (paragraph ten) 

VI) Subclaim IV: 

National as well as international cooperative 

endeavor a requirement for furthering the 

improvement of women's status (paragraph eleven) 

III. Conclusion 

Wish for a successful conference (paragraphs 

twelve and thirteen) 

As can be seen from the above outline of the speech, 

first of all, Jiang extends his welcome to the delegates 

from all over the world. After pointing out the significance 

of the conference and the contributions of women to 

humankind, Jiang mentions the theme of the conference, 

"action for equality, peace, and development," the thesis of 

his statement. Further, he expounds on the 

interrelationships of equality, peace, and development 

followed by introducing how China attaches great importance 

to women's development and advocates international 
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cooperation for women's causes. Finally, he concludes his 

speech by expressing his desire for a successful conference. 

There is no explicit thesis statement at the beginning 

of the speech and no clear transitional devices as most 

American persuasive speeches have. Unlike typical American 

political and argumentative discourse, the overall layout of 

the Chinese argumentative discourse, in most cases, does not 

always contain a structure that shows a thesis statement, 

followed by subclaims with supporting examples. What is 

more, refutation of opponents' views seldom constitutes one 

or two paragraphs in the discourse but is often presented in 

sloganeering sentences. 

The central idea of this speech is located in the 

fourth paragraph of the speech, in which Jiang designates 

the theme of the conference "Action for Equality, 

Development and Peace." Points in the development of the 

thesis are scattered throughout the whole text. Kaplan 

states in his essay "Cultural Thought Patterns in 

Intercultural Education" that oriental paragraph development 

of expository essays tends to be circular rather than 

direct. As seen in Jiang's speech, this circular practice 

also reflects the pattern of paragraph development in 

contemporary Chinese persuasive discourse. 
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The structure of the speech obviously does not fit 

perfectly into the Aristotelian pattern of introduction, 

statement or narration, argument, and epilogue. However, 

Aristotle also claims that "A speech has two parts. You must 

state your case, and you must prove it" (199). Additionally, 

the American tendency of following the Aristotelian 

tradition of analytical thinking, which favors dividing 

things into parts, is more often evident in individualist 

society rather than in a collective society like China. The 

lack of counter argument reveals the long-standing Chinese 

tradition of observing the directives of authorities without 

questioning and analytical thinking. The essential goal of 

maintaining harmony and building consensus may partly 

account for the lack of inclusions of opposing views in a 

persuasive speech. Therefore, what governs the differences 

between American and Chinese arrangements of persuasive 

discourse can be traced to the roots of different 

philosophical and cultural patterns of the two countries. 

THE APPEAL OF ETHOS IN THE SPEECH 

Jiang's speech is a welcome from the hosting country of 

the Fourth World Conference on Women to the delegates 

attending the conference from all over the world. As the 

President of the People's Republic of China from 1993 until 
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the present, Jiang has been continuing the policy of equal 

treatment of men and women and making contributions to the 

development of women's causes during his terms of service. 

The ethos of the President is manifested in his speech in 

paragraph ten in which Jiang maintains that Chinese 

officials consider "gender equality" as "an important 

measurement of civility" and a fundamental "state policy" 

for the progress of the society. In addition, women in China 

have been the "masters of the state and society" since the 

establishment of the People's Republic of China by Chairman 

Mao Zedong. Although the President went on to make general 

comments that "concrete steps" have been adopted to ensure 

the "equal status and rights of women," he did not 

incorporate specific details to support his statement. 

The paragraph above of Jiang's speech shows that the 

development of contemporary Chinese argumentative writing is 

not in complete accordance with the American way of 

developing an argument in which one is encouraged to use 

specific examples to illustrate one's main idea. Also, the 

example demonstrates that Oliver's conclusion that Chinese 

rhetoric in the ancient times "emphasized the dual and 

reciprocal responsibility of speakers and listeners" (263) 

remains true today. Chinese persuasion requires the audience 
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to interpret the speaker's message by actively drawing on 

their existing experience and learning on the subject rather 

than by depending completely on the speaker to provide 

sufficient details to buttress his or her argument. 

In a certain sense, the Confucian emphasis on 

harmonious relationship is reflected in the reliance on 

mutual cooperation between the speaker and the audience, 

whereas the Taoist preference for reflective and intuitive 

patterns of thinking is discerned in the apparent lack of 

elaborated deductive logical thinking in the speech. On the 

other hand, one may assume that since the speaker is the 

President of the country, the Chinese tendency of relying on 

authority as a source of proof readily allows the speaker to 

omit the employment of sufficient examples to back up the 

argument. Since the audience of the speech is mainly 

comprised of ardent supporters of global women's 

advancement, it is not unreasonable to assume that the 

audience has certain knowledge about the situation of women 

in China and is able to make some sense of the President's 

speech. 

French feminist writer Julia Kristeva's Des Chinoises, 

a work which depicts her observations and impressions of her 

visit to China, was published in 1974. Three years later, 
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people saw the publication of the English translation of the 

book under the title About Chinese Women. In the book, 

Kristeva discusses the miserable "foot-binding" (82) 

phenomenon of Chinese women which occurred from around 960 

B.C. to the early 1900s. Describing Chinese women's 

situation during the time of her visit, Kristeva wrote that 

women were active both at home and in social, political, and 

economic arenas of the society. Additionally, female 

characters often acted as leading characters in films, 

plays, and operas. 

What Kristeva perceived as a great women's liberation 

movement in China was partly the result of Chinese political 

struggle in which an effort was made to pave the way for 

Jiang Qing, Mao's wife, to realize her ambition to be the 

ruler of China once Mao passed away. Therefore, in novels, 

stories, movies, plays, and other forms of literature and 

a rts between the periods of the mid-1960s to the early 

1970s, women were depicted as capable of shouldering heavy 

responsibilities in various important political, social, and 

economic positions of the society. The notion that women can 

be heroines in different walks of life appears frequently in 

various types of works. For example, protagonists in the 

revolutionary model plays and movies such as The Red 
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Detachment of Women, The White-Haired Girl, and The Story of 

A Red Lantern are female characters who play crucial roles 

in the revolutionary struggles. The images of capable women 

in China at that time were not influenced by or connected 

with the feminist movement in the Western countries. Despite 

the fact that Jiang Qing never fulfilled her desire to be 

the "Empress" in China, the impact of the elevated women's 

status in literature and arts on the minds of Chinese women 

should not be ignored altogether. Many Chinese women aspire 

to the positive virtues of hard-working and ingenious 

spirits of model women portrayed in literature and arts 

since China is a country that has a long cultural tradition 

of using role models as its modes of education and 

persuasion. 

Mao Zedong, the founding father of the People's 

Republic of China, pointed out in his works: 

In order to build a great socialist society, it is 

of the utmost importance to arouse the broad 

masses of women to join in productive activity. 

Men and women must receive equal pay for equal 

work in production. Genuine equality between the 

sexes can only be realized in the processes of the 



socialist transformation of society as a 

whole. (297) 
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In the first sentence of paragraph three, Jiang says, "women 

hold up 'half the sky' in human society." The metaphor that 

women are "half the sky" is a popular Chinese expression 

indicating that women share the same economic and social 

status in the society and shoulder the same responsibility 

at home as men. The appropriate usage of the metaphor 

vividly depicts the Chinese government's efforts to fight 

for equal rights of women and men. The ethos of the 

President is enhanced by the sharp contrast between the 

bound - feet women in the old society in China before 1949 and 

the liberated women in contemporary Chinese society. The 

metaphor "half the sky" also reinforces the effect of the 

ethical argument that China is striving to improve the lives 

of Chinese women. 

THE APPEAL OF PATHOS IN THE SPEECH 

Audience factor is not entirely overlooked in Jiang's 

speech. In many Chinese works on composition studies in the 

past twenty years, a quotation from Mao is often cited as a 

proof for the importance of taking audience into account 

when one composes an essay. Mao insists that one should open 

the door to see the mountain; that is, one should state 
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one's purpose of writing at the start of the essay. John 

Hinds observes that even though classic Chinese seems to be 

a "reader-responsible language" (143), modern Chinese 

writing resembles English writing in regard to the Chinese 

tendency of moving toward the direction of writer 

responsibility (145). In English, it is the responsibility 

of the writer or speaker to present well-developed and well

arranged statements (143). 

Pathetic appeal, in this case, relies heavily on the 

theme of the conference mentioned in the fourth paragraph, 

which operates as a universally accepted premise of 

emotional appeal: "Action for Equality, Development and 

Peace" for the advancement of global women. The goals of 

equality, peace, and development are common desires and 

values shared by women from different parts of the world. 

Although it is hardly possible to refer to the diverse 

social and cultural values and mythical appeals of women of 

respective countries within the limited space of the speech, 

the principal ideas of the theme of the conference should 

reach the hearts of the majority of the audience. 

Throughout the speech, Jiang uses the general term 

"women," which includes women of different ages and 

backgrounds, to refer to women all over the world. The term 
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"Chinese women," which is much more narrow in focus, appears 

only once. By reiterating the term "women" in a broad sense 

instead of using any modifiers to exclude certain groups of 

women, Jiang effectively appeals to the general feelings of 

global women who share the common fate in a large sense. 

Describing the unequal status of women, Jiang uses a 

simile that appeals to the sentiment of fear and hate of 

discrimination against women in the third paragraph: 

"Prejudices against women, like an invisible chain, fettered 

the hearts and minds of millions." In speaking of the 

miseries of women brought by the war, he draws on historical 

facts in the eighth paragraph, "The two world wars brought 

horrible scourge to mankind, with women and children, the 

most vulnerable of all, bearing the brunt." 

On the other hand, Jiang extols the loving and 

nurturing virtues possessed by global women throughout the 

centuries in paragraph three, stating women "have nurtured 

generation upon generation of new lives, among them millions 

of heroes, scholars and poets." Recognition of positive 

contributions of women to mankind enhances the sense of 

pride of global women. 

In American persuasive discourse, personal views as 

well as personal experiences are often used as vehicles of 
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emotional appeals. However, this pattern is not the case 

with most of the Chinese persuasive discourse. The first 

person pronoun "I" appears only four times in the whole 

speech. Jiang uses "I" twice in the opening paragraph to 

extend his warm welcome to the audience, expressing good 

wishes from the government as well as himself. The third and 

the fourth employments of "I" in the last two paragraphs are 

to voice his sincere hope for a successful conference. In 

the rest of the speech, the plural pronoun "we" instead of 

the singular pronoun "I" is used. 

The style of emotional appeal in the speech is 

evidently less personal in contrast with many examples of 

American persuasive discourse. Traditional Chinese cultural 

emphasis on collective thinking and harmony and deemphasis 

on individualist thinking may in part explain the less 

frequent use of the first personal pronoun "I" in present

day Chinese persuasive discourse. Theoretically speaking, 

the use of the first person plural pronoun "we" creates a 

sense of togetherness and fosters a feeling of common bond 

which suggests collectivism. The abundant use of "we" in the 

speech is an effective pathetic appeal that unites women 

across the world. 

THE APPEAL OF LOGOS IN THE SPEECH 
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References to history occupy a major position in the 

development of the persuasive argument that maintaining 

peace and eradicating poverty are the prerequisites for 

solving the problem of discrimination against women and 

inequality between men and women in the global arena. In the 

second paragraph, Jiang mentions the importance of reviewing 

"the UN's progress" in promoting "Equality, Development, and 

Peace" for women of the world. In the third paragraph, 

attention is called to the inequality between men and women 

"over a long period of time in the development of human 

society." At the end of the next paragraph, global women's 

wish for peace and gender equality is described as "an 

irresistible trend of history." In the fifth paragraph, the 

timing of the conference situated at "the turn of the 

century" is associated with "the historical task" of 

carrying on the past and opening a way for future. 

In paragraph six, with the opening phrase "history 

tells us," history is again cited as a major proof of the 

close connections between the destiny of women and that of 

the whole human race, between the emancipation of women and 

that of the people as well as autonomy of the nation, as 

well as between the improved women's status and that of the 

"overall development of the society." No statistical figures 
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or specific examples are provided to illustrate these 

statements. The audience is left to supply the details with 

their previous knowledge. 

To reiterate the important role of peace for the 

advancement of women's cause, World War I and World War II 

are used as historical evidence to demonstrate the damage 

brought by wars to women and to humanity as a whole in 

paragraph eight. In the following paragraph, what Jiang 

terms as "colonialist domination" in the past history is 

used as part of the explanation for the poor economic 

condition in some developing countries. 

Appealing to authority is another source of proof in 

Jiang's speech. Arguing for the vital function of sound 

economic conditions in achieving equal status for women in 

paragraph nine, Jiang quotes the saying of "China's great 

writer and thinker Lu Xun," "I believe that if women cannot 

enjoy equal economic rights with men, all high-sounding 

remarks made about them are nothing but idle talk." Lu Xun 

(1881 - 1936) is hailed by Mao Zedong as the greatest and the 

bravest leader on the new cultural front and a national 

hero. In contemporary Chinese discourse, like that in 

ancient China, the words of a prestigious writer are often 

held as reliable truth and unquestionable logical proof. 



Quotations from authoritative figures, on the other hand, 

h~lp build up the speaker's ethos as a man of broad 

learning, who is knowledgeable enough to cite appropriate 

authoritative sayings as supporting ethical and logical 

arguments. 
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In addition, indirect appeal to authority can be 

discerned from paragraph ten, in which former Chinese 

leaders, such as Mao Zedong and other leading officials 

since 1949, were credited for their emphasis on the 

importance of gender equality. According to Jiang, "the 

Chinese women have become masters of the state and society 

since the founding of the People's Republic" and "We in 

China have made gender equality a basic state policy in 

promoting social development." 

To persuade the audience about the indispensable roles 

that a peaceful environment and a prosperous economy play in 

the lives of women, a subclaim of the speech, an inductive 

mode of appeal, is used to support the subclaims of the 

thesis. After making some general statements, Jiang uses 

historical instances as confirmations of the effectiveness 

of the statements. Then inductive conclusions are drawn from 

the examples to reaffirm the initial statements. For 

instance, in paragraph eight, Jiang uses well-known 
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historical facts as part of inductive reasoning to support 

the argument: 

maintaining peace is the primary prerequisite for 

the improvement of women's status. The two world 

wars brought horrible scourge to mankind, with 

women and children, the most vulnerable of all, 

bearing the brunt. Without world peace and 

stability, any talk about improving women's status 

and guaranteeing their rights and interests would 

be out of the question. 

The following paragraph is another example of inductive 

reasoning: 

Eradicating poverty is the essential condition for 

the improvement of women's status. A sound economy 

is the basis for the well-being of human society. 

Poverty and underdevelopment have deprived many 

women of employment, health care and educational 

opportunities. For them, the right to equal 

participation in the political and economic life 

of the state can only be an elusive luxury. 

(paragraph nine) 

Although in some ways the audience is still responsible 

for and must fill in the missing information, this 
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particular example again partially confirms Hinds' research 

that Chinese writing is shifting from reader-responsibility 

to writer-responsibility. The speaker does not rely 

completely on the audience to understand the main points of 

the argument. In this case, paragraph seven contains an 

important subclaim of the major thesis of the speech, which 

is immediately supported and illustrated by paragraphs eight 

and nine. 

From the analysis above, one can see that well-known 

historical examples are used to substantiate the initial 

claims and to caution against wrong actions in order to call 

for concrete measures for the attainment of desired goals. 

It is not unusual to notice an abundant usage of inductive 

reasoning in Chinese argumentative and persuasive discourse 

since the Chinese favor the use of historical examples as 

sources of inductive inferences. Inductive reasoning 

reflects holistic worldviews in that the Chinese tend to 

focus on the relationships among various happenings. 

RHETORICAL DEVICES 

The language of the speech is highly condensed, 

concise, and general. Repetitions of key words and phrases 

create a sense of rhythm and beauty to help reinforce the 

speaker's ideas. The use of inclusive and ambiguous language 
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also contributes to the succinct style of the speech. For 

instance, the sentence "since the founding of the United 

Nations ... the global women's cause has taken an 

extraordinary course" implies a summary of numerous events 

related to women since 1945. 

The vivid description at the beginning of the speech, 

"such a propitious assembly of outstanding women and 

distinguished guests from around the world has added luster 

to the city that radiates with the colors of the golden 

autumn," contains an antithesis in the Chinese version of 

the text ( ~!-¥.:i./ ~~~ ) . The choice of the expression 

creates a literary effect, revealing the speaker's joy at 

the opening of the conference and his supportive attitude 

for the promotion of global women's cause. My analysis of 

the figures of the speech in the texts is largely based on 

the Chinese version of the texts, although the English 

translations, in most parts, truthfully reflect the ideas 

and stylistic patterns of the Chinese texts. 

The use of similes and metaphors discussed in the early 

parts of this chapter also adds to the succinct style of the 

speech. In addition, personification is seen in the 

sentence, "The theme of this women's conference--Action for 

Equality, Development, and Peace--has undoubtedly instilled 
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fresh vitality into the global women's cause." The term "the 

theme," which is a non-living object, is personified as an 

entity that is able to have "instilled fresh vitality into" 

women's undertaking. 

Lexical cohesion is frequently achieved through 

repeated usage of the same word. For instance, the term 

"women," the major topic of the conference, appears forty

five times in the speech, functioning as a lexical cohesive 

item that links the central ideas of different parts of the 

text. The key word "equality" is repeated fourteen times, 

"development" fifteen times, and "peace" nine times in the 

Chinese version of the speech. The theme sentences and key 

vocabularies constantly appear in the speech. Abstract terms 

such as "equality," "development," and "peace" are used, a 

pattern which may be associated with different cultural 

myths and interpreted differently by women of different 

cultures. The high level of generality requires an audience 

with some background knowledge of women's situations 

worldwide. 

One of the characteristics of oral speech, according to 

Walter Ong, is that it is "situational rather than abstract" 

(49). Jiang's speech exhibits an epigrammatic style, which 

contains mostly simple and complex sentence structures with 
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few complicated sentence structures and aids understanding 

and memorization of the content of the speech. Sophisticated 

vocabulary and sentence structures may present some 

difficulty for the audience, even though at some occasions 

at international conferences, written versions of the speech 

text are available to the audience. 

Parallel sentence structures are a prominent feature in 

the speech text. Parallel structures serve the purpose of 

acting as cohesive devices to link different parts of the 

text together. Structural parallelisms that are topic 

sentences at the beginning of each paragraph are especially 

effective means of inner links among primary ideas of the 

speech. For example, the first sentences of paragraphs eight 

and nine are parallel sentences which emphasize the central 

idea of creating and maintaining peaceful environment and 

economic development for the improvement of women's status. 

Repetitions also act as important cohesive devices. For 

instance, the periodic repetition is shown in the parallel 

sentence structures, "such outworn mentality should have 

long been discarded and such irrational situation (should 

have long been) changed" (paragraph three). The repetitive 

use of the phrase "should have long been" demonstrates the 

intensity of the speaker's objection to discrimination 
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against women and enhances the rhythm of the speech. 

Italicized parts within the brackets here, as well as in the 

rest of the chapter, are added by me to indicate those 

expressions which appear in the Chinese versions of the 

texts but are missing from the English translations. Also, 

differences in the spelling of Chinese names and characters 

are due to the different systems of romanized spelling for 

transliterating Chinese. Sir Thomas Francis Wade (1818-95) 

designed the Wade-Giles system, which was later revised by 

Herbert Allen Giles (1845-1935). For instance, the spelling 

Mao Tse-tung uses the Wade-Giles system while the spelling 

Mao Zedong follows the system of Pinyin, a new system of 

alphabetical writing for transliterating Chinese popularized 

in China in the 1950s. The Pinyin system of spelling is 

adopted in most of this study. 

Furthermore, the passive term "be subjected to" and the 

word "women" are both repeated three times in the following 

sentences in the Chinese version of the text: " ... the 

phenomena of subjecting women to discrimination, oppression 

and even physical abuse have not vanished from the face of 

the earth" (paragraph four) and" ... the call for respect 

for (women) and protection of women, and a complete change 

in the fate of women has become increasingly vocal" 
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(paragraph four). The rhetorical device of climax appears in 

the same sentence in which the meaning of the words 

"discrimination," "oppression," and "physical abuse" 

gradually increase in intensity. The employment of climax 

effectively reveals the author's sympathy with the global 

women's situation. 

In paragraph four, women all over the world are 

described to "share the desire for world peace, national 

stability, economic prosperity, social progress, liberation 

of women and gender equality." However, it should be noted 

here that linguistic differences between Chinese and English 

language prevent English translations of some sentences and 

phrases to reflect fully all the features of Chinese 

sentence structures. The style of English language generally 

discourages repeating exact expressions and sentence 

structures and regards repetitions as redundant and 

undesirable. Therefore, English translations of Chinese 

texts often avoid repetitions by changing the original 

Chinese forms of expression to make the English versions of 

the Chinese texts more accessible to the English-speaking 

audience. Instead of using four parallel objects for 

conciseness as the English version does, the author of the 

Chinese text employs four parallel subject/verb sentence 



119 

structures with identical numbers of characters, using 

"must" as the modal verb: "The country must be stable. The 

economy must be developed. The society must be progressive. 

Women must be liberated. Women and men must be equal" 

(paragraph four). The word "must" is repeated five times, 

creating a harmonious rhythm. The employment of parallel 

sentence structures with modality increases the 

assertiveness and authoritativeness of the speech. 

Repetitive phrases are also manifested in parallel 

sentence structures in paragraph six. Instead of repeating 

"is linked with" three times as the Chinese version of the 

text does, the translator uses synonyms such as "is part and 

parcel" and "is associated with" to avoid repetitions. The 

parallel sentences read: 

History tells us that the fate of women is linked 

with that of the whole mankind. The liberation of 

women is part and parcel of national independence 

and people's liberation. A higher status of women 

is associated with overall development of society 

and the progress of the times. 

The use of repetition also appears in paragraph seven 

in the Chinese version: "only by actively involving 

themselves in maintaining peace and (by actively involving 



themselves in) promoting development can women reach the 

goal of improving their status." Repetitions of the word 
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"equality" are found in paragraph nine: " women need to 

enjoy equal status not only politically, but also (enjoy 

equal status) economically." The excessive use of 

repetitions renders the speaker's message, with relatively 

high level of generality of theoretical and abstract ideas 

and low level of concrete examples and specific guidelines 

for action, more memorable. At the same time, excessive 

repetitions, in some sense, make in-depth analysis and 

illustrations hardly possible within the limited space 

because similar ideas are shown throughout the text. 

In addition to such formal cohesive devices at the 

lexical and sentence structural levels, the large number of 

reiterations of main ideas and of similar broad concepts in 

the speech text is another factor that makes the paragraph 

transitions smooth. The theme of the conference in regard to 

equality, peace, and development, which appears in 

paragraphs two, four, five, seven, ten, and eleven, is 

another principal cohesion of the text. Centering on the 

issue of women's development, Jiang's speech has a universal 

appeal that places emphasis on the future destiny of global 

women. 
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Based on selected elements of Aristotle's elaborate 

rhetorical framework from a cultural approach, an integrated 

rhetorical approach towards Chinese argumentative and 

persuasive discourse may yield insights that a single 

rhetorical approach cannot attain. To a certain extent, 

Chinese traditional values such as emphasis on peace and 

harmony are discernible from the speech's obvious neglect of 

a counterargument. Heavy use of the personal plural pronoun 

"we" indicates the preference for the spirit of 

collectivism. Although action for equality, development, and 

peace is the theme of the conference, the governance of the 

Chinese Communist Party in China can be seen from the 

speech's reiteration of Karl Marx's concept of peace and 

economic equality as a major condition of an ideal society. 

The logical appeal of Jiang's speech lies in his explicit as 

well as implicit use of historical examples, direct as well 

as indirect appeals to authority, and appeals to inductive 

reasoning. 

Burke's theory of identification illuminates this study 

of the strengths and weaknesses of Chinese rhetorical 

culture. By performing a critical analysis of Jiang's 

speech, one can identify some major rhetorical patterns of 

current Chinese argumentative and persuasive discourse that 
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may provide a certain basis for enhancing the effectiveness 

of global communication and cooperation. International 

communicators may acquire techniques that render their ideas 

clear and persuasive to the Chinese. 

CASE STUDY II: EDITORIAL of the People's Daily "THE LEI 

FENG SPIRIT WILL SHINE FOREVER" (Text in English Attached in 

Appendix 2) 

The second example of contemporary Chinese 

a rgumentative/persuasive discourse is an editorial entitled 

"The Lei Feng Spirit Will Shine Forever" published in the 

Pe ople's Daily, on March 5, 1993, exactly thirty years after 

Mao Zedong launched the nationwide campaign to learn from 

Le i Feng. The editorial exhibits some of the major 

c haracteristics of contemporary Chinese argumentative and 

p e rsuasive discourse and is analyzed according to some of 

the features of Aristotle's rhetorical framework from a 

c ultural approach. 

THE STRUCTURE OF THE EDITORIAL 

I . Introduction 

The significance of the Lei Feng spirit in the 

past thirty years (paragraph one) 

II. Development of the Argument 

Thesis statement: though people are at a different 
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historical stage from the age of Lei Feng, the Lei 

Feng spirit remains the spirit pursuit of the 

times. (paragraph two) 

I) Subclaim I: 

1) The Lei Feng spirit is needed in developing 

socialist market economy. (paragraph three) 

2) The Le i Feng spirit is needed in developing 

socialist spiritual civilization. (paragraph four) 

II) Subclaim II: 

The youth should learn from the Lei Feng spirit. 

(paragraph five) 

III) Subclaim III: 

The leading cadres at all levels should learn from 

the Lei Feng spirit. (paragraph six) 

III . Conclusion 

Expressing confidence about the further 

development of the activities of learning from Lei 

Feng (paragraph seven) 

Interestingly, it is not difficult to see that the 

development of the argument is not so circular as Jiang's 

speech. Although the thesis statement is not contained in 

the introduction as is the case in most of American 

persuasive discourse, the supporting arguments for the 



thesis are well organized with clear topic sentences. The 

structure of the essay is similar to that of American 

persuasive discourse. 
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It should be noted that direct refutation, a feature 

included in Aristotle's persuasive structure, does not 

constitute an individual paragraph in the editorial. Such a 

weakness may be corrected if counter arguments are included 

and refuted. In his discussion on the relationships between 

language and power, Michel Foucault maintains: 

I am supposing that in every society the 

production of discourse is at once controlled, 

selected, organized and redistributed according to 

a certain number of procedures, whose role is to 

avert its powers and its dangers, to cope with 

chance events, to evade its ponderous, awesome 

mater i a 1 it y . ( 2 1 6 ) 

Foucault's theory applies to the "discursive regimes" of 

current Chinese persuasive discourse. 

THE APPEAL OF ETHOS IN THE EDITORIAL 

Roderick P. Hart claims that values, myths, and fantasy 

themes constitute three essential elements of a culture 

(234). Chinese cultural values are often embedded in 

mythical figures in fiction as well as in role models in 



real life. Role models are often used as a powerful 

persuasive tool to instill socialist ideals in the youth. 
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The selected editorial attempts to argue that the Lei 

Feng spirit reflects the basic values of the Chinese people 

and remains a useful moral guide in China today. It is 

through the emphasis of the situational context of Chinese 

culture that the writer of the editorial establishes the 

ethical appeal of the essay. The Lei Feng spirit is 

synonymous with socialist ethics that include whole 

dedication to the service of the people and society. The 

editorial declares that the Lei Feng spirit is integrated 

with the socialist spirit of the times and has stimulated 

the development of socialism with Chinese characteristics 

(paragraph one). 

Lei Feng (1940-62), a People's Liberation Army soldier 

who died at his post in a transport company because of an 

accident, has been hailed as a national hero for his 

selfless service to the people and has been set up as a role 

model by the Chinese government for over three decades. The 

most often quoted motto of Lei Feng is "I am determined to 

devote my limited years to the infinite cause of serving the 

people." He lived up to his words and performed numerous 

good deeds to many people he knew as well as to strangers he 
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encountered. Although many role models have emerged in 

modern China, Lei Feng is the only one that has lasted more 

than three decades and has gained international attention. 

Much research has been conducted on the Lei Feng phenomenon; 

and many Learn-from-Lei-Feng groups appeared in Japan, 

France, Holland, Brazil, and other countries. 

The Lei Feng spirit is summarized in the editorial as 

the spirit of selfless dedication to the public, hard work 

and plain living, honest behavior, and wholehearted serving 

to the people (paragraph six). The stories about Lei Feng's 

concern for and service to the people are not mentioned in 

the essay and are regarded as information well-known to all 

the Chinese people. Over one hundred versions of works on 

Lei Feng, including biographies, diaries, stories, movies, 

pictures, and commentaries of Lei Feng in either complete or 

simplified versions, have been published and distributed as 

socialist moral educational materials for the Chinese 

people, especially younger generations. One of the books on 

Lei Feng, Lei Feng, Chairman Mao's Good Fighter, was 

translated into English in 1968. The pictures of Lei Feng as 

a role model are often found in kindergarten, primary, and 

high schools in China. Many people who performed good deeds 

for others are praised as resurrected Lei Feng or Lei Feng-
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type of heroes or heroines. The most widely propagated and 

admired greatness of Lei Feng is his altruistic conduct to 

help people in their daily lives. Lei Feng's spirit is 

conveyed by examples such as helping a factory to save the 

cement from a heavy rain, offering his seat to an elderly 

lady in the bus, assisting a woman and her children home in 

a huge storm, and giving his meager savings to a people's 

commune. What is more, Lei Feng always performs good deeds 

without disclosing his name to those helped by him. 

Burke's dramatistic theory illustrated in the pentad 

provides an enlightening analytical tool for the study of 

any persuasive discourse. Burke states: 

In a rounded statement about motives, you must 

have some word that names the act (names what took 

place, in thought or deed), and another that names 

the scene (the background of the act, the 

situation in which it occurred); also, you must 

indicate what person or kind of person (agent) 

performed the act, what means or instruments he 

used (agency), and the purpose. (xv) 

The dramatistic pentad allows scholars to examine a text in 

its historical, social, and cultural contexts. 
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The aim of the editorial is to combat the growing 

indifference to the campaign of emulating Lei Feng. The 

campaign of learning from Lei Feng, conditioned by the 

political, ideological, and economical changes in China, has 

seen its highs and lows over the past thirty-six years. 

Despite the fact that "the emulate Lei Feng campaign" has 

generated numerous Lei Feng-type heroes and good deeds, 

severe aloofness, disinterest, and sarcasm to the campaign 

since the Post - Mao era have been issues of concern. Li 

Kaicheng and Geng Yansheng point out that learning from Lei 

Feng was the only choice for most of the youth in the time 

of "product-driven economy," during which period "production 

was determined by the state's planning mechanism, and 

interest-relationships were regulated by the state in a 

unified fashion" (34). In addition, "work was allocated by 

the state and, in general, there was no need for, and at 

times no allowance for, individual choice" (34). The 

development of the commodity economy, with its emphasis on 

"efficiency, competition, and such things as the exchange of 

equal values and economic levers" (35), opened up numerous 

channels of growth for the young people; thus people's 

mindsets and ideas of values are no longer so uniform as in 

the past. Both critics adopt a Marxist approach towards the 
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social phenomena they deal with and use one of Marx's 

central ideas, "economic determinism." In other words, one's 

superstructures, including ideology and rhetoric, are 

determined by the productive forces and the material 

conditions of the society. 

The editorial is partly in response to the prevailing 

thoughts about the conflict between the selfless spirit and 

the market economy and the weakening persuasive power of the 

Lei Feng model due to the changes of history. Thus, the 

editorial directs people's attention to some of the basic 

and intrinsic qualities of Lei Feng that might transcend the 

limitations of times and that might still inspire people of 

today. The continuous and persistent kind help Lei Feng gave 

to other people in his brief life is very significant and 

impressive in the particular historical situation in the 

early 1960s when China was faced with severe natural 

disasters and economic difficulties. However, with China's 

policy of reform and the opening to the outside world 

starting in 1979, under the influence of market economy and 

the principles of exchange at equal values, more and more 

people have become driven by profit at the expense of moral 

conduct. Moral degradations and corruptions often occur in 

the society. Some people started to question the 
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practicality and feasibility of the Lei Feng spirit. The 

idea of "being a little cog in a great socialist machine" 

advocated by Lei Feng is being challenged. Some people 

desire to devote their energy to make greater contributions 

to the society rather than perform small good deeds for 

other people. The Lei Feng type of unselfish commitment to 

the service of other people has been frequently regarded as 

foolish and meaningless in the past decade. A recent survey 

in China showed that Lei Feng is still one of the most 

admired and respected models by the Chinese youths today. 

It is not the focus of my study to analyze how the 

complex economic and social changes reduce people's 

enthusiasm for the "emulate Lei Feng campaign." However, 

mindset changes within the same culture deserve attention 

when one analyzes the model-emulation mode of propaganda 

discourse, one of the most frequently used contemporary 

Chinese methods of persuasion. 

The ethical appeal of the essay is enhanced through the 

statement that the Lei Feng spirit is permeated with 

traditional Chinese virtues (paragraph two). In fact, the 

Lei Feng spirit echoes many of the virtues upheld in the 

Confucian doctrine. As Gay G. Reed argues, "the virtues 

which were being cultivated by learning from Comrade Lei 
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Feng were essentially the same as the virtues which were 

cultivated through the emulation of traditional Confucian 

models" (105). Furthermore, "Lei Feng is a proletarianised 

version of earlier Confucian prototypes" (105). The fine 

qualities of Lei Feng that Reed associates with Confucian 

values are "loyalty, filial piety, self-cultivation through 

education, benevolence, modesty and frugality" (107). Reed 

contends that Lei Feng is loyal to the common cause of 

Chairman Mao, the Party, as well as the people. Lei Feng's 

filial piety can be seen through the numerous heroes who are 

inspired by his example and who worship their common leader 

Chairman Mao. Furthermore, Lei Feng cultivated and educated 

himself by studying the works of Chairman Mao (107). The 

benevolence of Lei Feng lies in his selfless service to the 

people of a socialist country. Finally, the modesty of Lei 

Feng is shown through his generous help to many people 

without ever revealing his name. People discovered the good 

deeds performed by Lei Feng from his diaries only after his 

death. Lei Feng was so frugal that he was known for sewing 

and mending not only his own clothes but also the clothes of 

his comrades (108). 

The similarities of the virtues exemplified in Lei Feng 

and those advocated by Confucius are evident from the 
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Confucian focus on ethics and moral building in his the 

Analects. Confucius argues that humans are social beings, 

and a benevolent person will put the interests of other 

people and the society above his or her own. In addition, a 

true gentleman is one with the qualities of faithfulness, 

diligence, and modesty and one who is willing to sacrifice 

his life for the benefit of the society. Every human being, 

according to Confucius, should emphasize self-development 

and is obligated to parents, ancestors, and the society as a 

whole. The five major virtues a ruler should possess are 

benevolence, righteousness, propriety, wisdom, and 

sincerity. Thus, despite the fact that Confucius and Lei 

Feng are far apart in historical and social contexts, the 

fundamental virtues of Lei Feng, in a large part, resemble 

and accord with those Confucius extols. 

There are many famous proverbs and maxims taught at 

schools that contain stories about benevolent love in 

Chinese history. For instance, Fan Zhongyan (989-1052), a 

famous politician and writer, advocates, "A leader should 

plan and worry ahead of the people, and enjoy the fruits 

after the people," a saying that is familiar to most of the 

Chinese people. Zhu Geliang, a widely known Chinese 

fictional character in a Chinese historical novel, Romance 
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of the Three Kingdoms, encourages his son to regard plain 

living and frugality as a moral approach for self

development. In addition, he argues that an essential 

condition for strengthening one's convictions and beliefs is 

not to seek fame and wealth but to have few desires of 

worldly goods. 

China frequently relies on the use of role models to 

propagate its political and ideological messages to the 

people as a means of socialist construction. Chinese people 

are accustomed to moral education through role models. Thus, 

the editorial is an effort by the government to keep the 

spirit of Lei Feng as a shining example for the broad 

masses. 

THE APPEAL OF PATHOS IN THE EDITORIAL 

Aware of the disparities of people's desires between 

the times of the 1960s when the "emulating Lei Feng 

campaign" was started and the times of the 1990s when the 

socialist market economy dominates Chinese society, the 

editorial stresses the importance and necessity of carrying 

forward the Lei Feng spirit during the period of economic 

reform and development. Realizing that people's wish to get 

rich quickly outweighs their desire to do good deeds for 

other people, the editorial delineates the benefits of 
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keeping alive the Lei Feng spirit by appealing to people's 

hatred and fear of the negative social practices brought by 

mere pursuit of profit and personal wealth and comfort. 

Realizing people's fear of being ridiculed as a fool 

for taking time to help others as well as people's detesting 

of political education, the author uses the Chinese desire 

to live in a harmonious and caring environment as an 

emotional appeal to ascertain the advantages of the Lei Feng 

spirit. To indicate the necessity of the Lei Feng spirit at 

the new historical stage of socialist construction, the 

author points out that economic development cannot do 

without people's mutual understanding and love, the noble 

sentiments and morality, the hard working and creative 

conscientiousness, the harmonious human relationships as 

well as collective spirit (paragraph three). Most of the 

required human characteristics are the essence of the Lei 

Feng spirit as well as the tenets of traditional 

Confucianism. 

THE APPEAL OF LOGOS IN THE EDITORIAL 

Aristotle states that the use of historical instances 

is very persuasive in political discourse. Like Jiang's 

speech, appeal to authority is used to support the thesis of 

the editorial that the Lei Feng spirit remains to be the 
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spirit of the times. Former Chinese leader Deng Xiaoping's 

theory on the importance of building socialist spiritual 

civilization is cited: "the importance of spiritual 

civilization lies in construction" (paragraph four). 

Appealing to historical facts as logical proofs is 

another important rhetorical technique used throughout the 

editorial. Inductive generalizations from historical facts 

are made in the second, third, and fourth sentences of the 

opening paragraph as powerful grounds of the central 

argument of the editorial. 

The thesis statement that the Lei Feng spirit remains 

the spirit of the times in the second paragraph is followed 

by the logical argument that the new historical period 

particularly requires us to have the down-to-earth and 

selfless and dedicative spirit to make new contributions in 

our respective posts. 

The first sentence of the third paragraph is a subclaim 

of the thesis statement. The second sentence is, in fact, 

deductive reasoning. 

Major Premise: It is the requirement of the law of 

objective economy. 



Minor Premise Omitted: Developing the market economy 

should follow the requirements of the law of objective 

economy. 
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Conclusion: To develop the market economy, it meets the 

law of objective economy to consider material benefits and 

the law of value as well as to advocate fair competition. 

Immediately following the sentence, the author uses the 

reasoning of relational judgments that include two "does not 

mean rejecting" and four "cannot do without" to support the 

subclaim that the Lei Feng spirit is needed for the 

development of the socialist market economy. All the fine 

qualities following "cannot do without" are qualities 

possessed by Lei Feng and are well-known to the general 

public; therefore, in order to make the editorial succinct 

and less redundant, the author did not specify that these 

fine qualities belong to Lei Feng. The Marxist dialectical 

logic is employed to analyze positive as well as negative 

ideologies brought by the development of the market economy. 

The author argues that the Lei Feng spirit is a sharp weapon 

to combat the negative factors as well as to consolidate the 

economical development. 

The subclaim in the first sentence of the fourth 

paragraph is supported by an authoritative argument from 
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Deng Xiaoping as well as relational judgment that "an 

effective means of building spiritual civilization is to 

learn from Lei Feng and to advocate the Lei Feng spirit 

under the new historical conditions." The last sentence of 

the fourth paragraph uses inductive reasoning to support the 

subclaim. The phrase "Actual practices demonstrate" implies 

that the author uses inductive reasoning that omits the 

premise. 

Part i cular Premise Omitted: The development of 

p r oductivity is the fundamental task of socialism. 

Particular Premise: The fundamental task of building 

socialist spiritual civilization is to foster people 

possessed with ideals, morality, culture, and discipline. 

Conclusion: Learning from Lei Feng is conducive to 

fostering new people with socialist ideologies. 

The subclaim in the third sentence of the fifth 

paragraph is as follows: 

The whole party and the whole society must be 

concerned with the growth of youth and must put 

even more emphasis on guiding them to learn from 

Lei Feng and expand the spirit of Lei Feng while 

educating them to master scientific and cultural 

knowledge. 



138 

This subclaim is supported by the preceding two sentences to 

illustrate the necessity of learning from Lei Feng. 

An example of mediated inference appears in the last 

sentence of the fifth paragraph: 

Particular Premise Omitted: Some youths thought money 

and abundant material life are not everything; some youths 

thought those who possess noble sentiments and great 

ambition to serve other people and to make contributions to 

the society are truly valuable people. 

Minor Premise: Money and abundant material life are not 

everything. 

Conclusion: Only those who possess noble sentiments and 

great ambition to serve other people and to make 

contributions to the society are truly valuable people. 

Immediately following the first sentence of the sixth 

paragraph, the second and the third sentences are mediated 

inferences: 

To expand the Lei Feng spirit in the new 

historical period of economic construction and 

reform and opening to the outside world, cadres at 

all levels, especially leading cadres, should take 

the lead and earnestly practice what one 

advocates. 
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Particular Premise Omitted: Some consider learning from 

Lei Feng as only the business of youth, soldiers, and shop 

employees. Some consider that the spirits of working 

selflessly for the public interest, plain living and hard 

struggle, honesty and integrity, and moral soundness, as 

well as serving the people and socialism whole-heartedly 

that are embodied in Lei Feng should become the basic 

qualities of every leading cadre. 

Minor Premise: "And one should not consider learning 

from Lei Feng as only the business of youth, soldiers, and 

shop employees" (paragraph six). 

Conclusion: "The spirits of working selflessly for the 

public interest, plain living and hard struggle, honesty and 

integrity, and moral soundness, as well as serving the 

people and the socialism whole-heartedly that are embodied 

in Lei Feng should become the basic qualities of every 

leading cadre" (paragraph six). 

The last sentence of the sixth paragraph is also an 

inductive reasoning or an inductive leap. Particular 

premises are omitted and replaced by "facts demonstrated" to 

avoid long lists of examples well-known by the general 

public. General conclusion is drawn from the omitted factual 

information. 
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The logic of the editorial is well constructed, and the 

use of historical evidence and factual information as bases 

for inductive reasoning predominates the text. The 

preference for appeal to authority is also shown in the 

editorial. What is often considered to be the typical 

Western mode of reasoning, deductive reasoning, is also 

employed to strengthen the argument. 

RHETORICAL DEVICES 

Although the subject of the editorial deals with 

r elatively abstract and complicated issues of socialist 

ideological construction, the author expounds on and 

clarifies the difficult theories in simple, succinct, and 

colloquial terms, making the profound theories accessible to 

the broad masses. Chinese editorials often convey the 

policies of the government; thus the author adapts a 

colloquial and easy to understand style apt for 

understanding by the general public. 

The title of the editorial, "The Lei Feng Spirit Will 

Shine Forever," is a type of vivid comparison, indicating 

the Lei Feng spirit is like the sun that shines forever. The 

title implies that the Lei Feng spirit is eternal and is 

part of the spirit of the times despite the changes of 

historical, social, and cultural conditions. The noble 
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qualities of Lei Feng are admired and emulated by millions 

of Chinese people as well as by people around the world. The 

choice of the word "forever" is exact and appropriate since 

the spirit represents the spirit of traditional Chinese 

culture. The qualities Lei Feng exhibited in his life is 

sometimes related to the qualities advocated by Confucius. 

The use of comparison in the editorial is twice 

associated with the word "permeate." The first use of 

comparison is in the first sentence of paragraph two: "The 

Lei Feng spirit has a very rich connotation. It is not only 

permeated with traditional Chinese virtues, but also 

embodies the spiritual features of a new generation of 

socialist type of people." The word "permeate" is a 

comparison, denoting that "virtues" are like fluids that 

sink into the Lei Feng spirit. The second use of comparison 

is seen in paragraph three: "At the same time, the 

principles governing exchange of commodity could also 

possibly permeate into political and social life to corrode 

our skin and body." The word "permeate" indicates 

"principles" are like fluids that gradually sink into other 

areas. In the second sentence of the second paragraph, the 

use of comparison is seen in" ... we are quickening the pace 

of economic construction .... " Also, metonymy is used in 



paragraph three; the phrase "skin and body" refers to the 

structures of social organizations. 

The use of metaphor appears in the last sentence of 

paragraph three: 
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The lofty ideological qualities and moral 

sentiments exhibited in the Lei Feng spirit are 

not only sharp weapons of guarding against various 

kinds of negative phenomena and unhealthy 

tendencies, but also spiritual strength of 

promoting economic development. 

The abstract concepts, "the lofty ideological qualities and 

moral sentiments," are compared to concrete objects, "sharp 

weapons." By using the metaphor, the author makes profound 

i deas simple and vivid. The use of comparisons creates vivid 

images and enhances persuasive effects. 

Like Jiang's speech, parallel structures and 

repetitions predominate in the editorial. The three four

character phrases in the second sentence of the first 

paragraph in the Chinese text, ( j.Jt~~' ftx}.z..4,~,~'.f-,~' 
" ... to study hard, work diligently, and dedicate themselves 

selflessly ... " are parallel structures that increase the 

effectiveness of the expression. In the third paragraph, 

" ... to consider material benefits and (to consider) law of 
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value as well as to advocate fair competition" are parallel 

structures with some variations. Two "to consider" 

expressions are used along with "advocate," a word with 

similar meaning, to avoid monotonous repetitions. Another 

parallel structure is used in the same paragraph with the 

typical Chinese four-character expressions: "It should be 

noted that the development of market economy is conducive to 

cultivating people's sense of competition, awareness of 

equality, and spirit of creativity" ( -tti-~"1-ff~,ia~Jil.ijJ.t) 
Words such as "sense," "awareness," and "spirit" are used in 

the Chinese texts to avoid ineffective repetitions of exact 

words in the parallel structures. 

The use of parallel structures with repetitive phrases 

"cannot do without" is seen in the third paragraph: "the 

development of economy cannot do without people's mutual 

understanding and friendly affection, (cannot do without) 

noble sentiments and morality, (cannot do without) 

struggling spirit and innovative awareness, and (cannot do 

without) harmonious human relationships and collective 

spirit." The parallel structures clearly and effectively 

illustrate the indispensable relationships between the Lei 

Feng spirit and the development of economy. The impressive 

even structures render the editorial compact and persuasive. 
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In the last sentence of the fourth paragraph, parallel 

structures with the repetitive words "possessed with" are 

seen in the sentence: " ... greatly help nurture a new type of 

people possessed with ideals, (possessed with) ethics, 

(possessed with) culture, and (possessed with) discipline." 

The four parallel expressions constitute the attributes of 

the sentence, and the repetitions of "possessed with" 

greatly enhance the effectiveness of the sentence. Another 

parallel structure with repetitive phrase "the business" 

appears in the sixth paragraph: "one should not consider 

learning from Lei Feng as only the business of youth, (the 

business) of soldiers, and (the business) of shop 

employees." 

The author of the editorial also employs intermittent 

repetitions to enhance the effectiveness of the expressions. 

For instance, the use of" ... does not reject ... nor does it 

reject ... " in paragraph three; " ... conducive to 

conducive to ... " in paragraph six; and" ... will be bound 

to ... will surely (be bound to) ... " in the last paragraph. 

The above analysis of the editorial shows that 

comparisons, metaphors, repetitions, and parallel structures 

are among the favorite figures of speech of contemporary 

Chinese persuasive discourse. Pierre Bourdieu argues: 
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the social uses of language owe their specifically 

social value to the fact that they tend to be 

organized in systems of differences (between 

prosodic and articulatory or lexical and syntactic 

variants) which reproduce, in the symbolic order 

of differential deviations, the system of social 

differences. (54) 

CASE STUDY III: LU WENFU'S SPEECH "CAN THERE BE PROGRESS 

AFTER 'MIDLIFE'?" (Text in English Attached in Appendix 3) 

The speech text "Can There Be Progress after 

'Midlife'?" is written by Lu WenFu, a distinguished modern 

Chinese short - story writer. His short novel The Gourmet and 

a collection of short stories A World of Dreams have been 

translated into English. The selected speech demonstrates 

some of the frequently used rhetorical devices in 

contemporary Chinese argumentative and persuasive discourse. 

The ethos of the speech is established through the 

speaker's personal experience as an accomplished writer who 

went through China's many political turmoils during the 

decades of the 1950s and 1960s. Lu evaluates the advantages 

and disadvantages of being a middle-aged writer from the 

points of social influences as well as artistic development. 

The address was made to a specific group of the audience in 
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1981, a group of middle-aged writers in the same age group 

as Lu himself; therefore, most members of the audience 

shared similar social experiences and writing obstacles in 

their lives. The situational context of the speech creates a 

strong pathetic appeal as most of the audience share common 

interests as avid readers and creators of literary works. 

To make his speech convincing and persuasive, Lu 

employs examples, analogy, and inductive reasoning as 

logical appeals. The use of analogy, the type of reasoning 

the Chinese favor, is used in the second paragraph: "Just as 

distress regenerates a nation, so too is literature revived 

by hardship." The fate of literature is compared to the fate 

of a nation. Through the use of inductive reasoning, Lu 

draws a conclusion in paragraph five: "There is not a single 

person of our generation whose cultural base is as extensive 

as theirs was" from the examples of Lu Xun and Mao Dun. One 

can also see the use of deductive reasoning in paragraph 

seven: "I think that Cao Xueqin would never have been able 

to write The Dream of the Red Chamber if it had been merely 

a question of knowing a little about the art of writing and 

being familiar with a few characters like Bao Yu and Lin 

Daiyu." Thus, Lu's speech exemplifies a variety of reasoning 

methods commonly used by people both in the West and in the 
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East. The development and the structure of the argument is 

more linear than circular. 

The use of a variety of figures of speech and figures 

of thought as rhetorical means of persuasion is the focus of 

this case study. Despite the vast differences of language 

structures and culture between English and Chinese, more 

similarities than differences exist regarding the varieties 

and function of rhetorical figures. For example, figures of 

comparison are used throughout the text to enhance the 

vividness of the speech. In the first paragraph, to make the 

difficult concept of writing easy to comprehend, the author 

states "life is the wellspring of creative work," a kind of 

metaphor that is understandable by both American and Chinese 

cultures. Also comprehensible to both cultures is the 

comparative technique in the same paragraph that makes the 

abstract concept of memory concrete: "Although our 

storehouse of memories is still far from full, there's a bit 

more in it now than when we were young." 

However, some figures of rhetorical comparison are 

embedded in one's culture. In the third paragraph, the 

simile, "strong as an ox," is an expression perhaps commonly 

used in the West and the East, and so is the one "if culture 

is compared to a mountain" in the fourth paragraph. But the 
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simile at the end of paragraph seven, "A novel like The 

Dream of the Red Chamber is like an exhibit of traditional 

Chinese culture," may be incomprehensible to many people in 

Western cultures. The Dream of the Red Chamber is a classic 

Chinese novel written by Cao Xueqin (1715?-63) who based his 

work on his own life. The novel depicts the tragic lives of 

a degenerate traditional Chinese gentry family. The Dream of 

the Red Chamber has greatly influenced some famous Chinese 

modern writers such as Lu Xun, Ba Jin, and Cao Yu. 

The use of metonymy is an effective means of expression 

in the speech. In the last sentence of the first paragraph, 

"whirling" is used as metonymy to indicate one's repetitive 

thinking processes. However, the second use of metonymy 

"high quality cigarette made in the commune factory" to 

indicate cigarettes of poor quality may not make any sense 

to an audience in American culture since the author is in 

fact referring to ordinary cigarettes made in Chinese 

communes rather than those from well-known tobacco growing 

places such as Yunnan and Xuchang. The use of metonymy is 

again seen in the same paragraph: "A complete history of 

modern China is stored in our minds." In the middle of the 

twelfth paragraph, metonymy is used in the sentence "Cao 

Xueqin himself climbed to the top on a human ladder." 



As in the previous works featured in the two case 

studies, parallelism is used to enhance the effect of the 

speech and to increase the intensity of emotions. For 

example, in the middle of the second paragraph, Lu Wenfu 

argues: 
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When society is in great flux, human beings also 

experience all kinds of change and uncertainty. 

The power of the old is strong and the struggles 

of the new are ardent; people's quests are 

sincere, their emotions zealous; happiness and 

despair, gratitude and resentment, success and 

failure .... 

In the fifth paragraph, parallelism with repetition of 

the verb "could" is shown in the sentence: 

Think how learned Lu Xun and Mao Dun were. They 

could write about China and foreign countries, the 

past and the present, astronomy and geography; 

they could create and they could translate; write 

a story or a research essay; and their every 

brushstroke was fine calligraphy! 

The author deliberately lists several accomplishments of Lu 

Xun and Mao Dun, two great modern Chinese minds, to avoid 

monotony and to increase the vividness of the speech. 
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Parallelism is also shown at the end of the sixth 

paragraph in the Chinese text: 

In truth, we embarked on the road of creative 

writing mostly by chance, without adequate 

preparation; it was stop and go, as we fought and 

ran. Having simply lived stirring lives, read a 

few books, and scraped together a few literary 

skills, we became writers without giving it much 

thought. 

In addition, parallelism with the repetitive phrase "we 

don't want to" is employed in the tenth paragraph: "We don't 

want to lose faith, but neither do we want to indulge in 

fantasy. We don't want to be indecisive or reluctant to move 

forward- - time waits for no man!" 

Another commonly used rhetorical device in 

argumentative or persuasive speech is the use of quotations. 

In the second paragraph, Lu uses the saying "literary 

talents have ill-starred lives" to illustrate the important 

i nfluences of environment on one's creative writing. At the 

end of the eighth paragraph, the quotation "great minds may 

mature late in life" is used to indicate a possibility for 

the gradual maturation of great minds. Some writers may 

produce great works late in their lives. The quotation from 



Mao Dun in the last paragraph, "technique comes primarily 

from life," effectively reinforces the author's argument 

about the close relationship between life and creative 

writing. 
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Antithesis is used at the end of the tenth paragraph: 

"we must use the vision of the present to evaluate the past, 

and the perspective of history to examine our life today." 

The English version of the speech does not fully display the 

characteristics of antithesis in the Chinese text in which 

there are exactly fourteen words in each sentence and 

repetitive uses of the words "life" and "vision." 

In the middle of the second paragraph, the author uses 

contrast to direct the audience's attention to his notion of 

sharp differences between the causes of economic prosperity 

and the rise of great literature: "Times of peace and 

tranquillity may give rise to economic prosperity, but 

literature usually emerges from periods of chaos, great 

transformations, and massive unrest." 

The use of antimetabole can be seen from paragraph 

fourteen: "In our writing we often heated up till we got the 

chills, iced up till we got a fever, alternated hot and cold 

together, or progressed at a constant temperature." However, 

the English translation of the sentence does not reflect 
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this rhetorical technique. According to Lanham, "Chiasmus 

and commutatio sometimes imply a more precise balance and 

reversal, antimetabole a looser, but they are virtual 

synonyms" (14). The use of this rhetorical device varies the 

pace of the sentence structures and gives the speech a 

humorous tone. All of the figures of speech Lu employs 

successfully contribute to the persuasive power of his 

speech. 

CASE STUDY IV: RECENT CHINESE ADVERTISEMENTS 

The written messages of the following award-winning 

advertisements, selected from various Chinese newspapers, 

and collected in China Advertising, are some of those that 

best c apture several dominant cultural elements in 

cont e mporary Chinese persuasive discourse. Advertising, a 

relatively new mode of persuasive discourse in China, in 

many respects uses traditional Chinese mindsets as a 

powerful persuasive vehicle. Ernest G. Bormann states, 

"when there i s a discrepancy between the word and the thing 

the most important cultural artifact for understanding the 

events may not be the thing or 'reality' but the words or 

the s ymbo 1 s" ( 4 O O - O 1 ) . 

Ex. 1. Siemens Home Electronics--Net by Shanghai Da Shau Bi 

Advertising Co., Ltd. 
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The Chinese character "net" ( lu} ) , a pictorial word, 

written in three different styles of Chinese calligraphy, 

occupies three quarters of the main picture of the 

advertisement (Fig. 4.1). The Chinese character "net" means 

a meshed material woven together at even intervals. The nine 

scripts from the left to the right are in the styles of 

Zhuan Shu, Li Shu, and Kai Shu, respectively. The use of 

three different types of scripts enhances the artistic 

beauty of the advertisment since Chinese people often 

consider calligraphy as a type of art. 

On the right side of the advertisement consisting of 

one quarter of the whole picture are three images of 

filte r s, the product that Siemens advertises. Under the 

picture of those nine scripts and three images of filters is 

the main message of the advertisement: "The correct "net" 

should be like this ...... " The close resemblance between 

the shape of the filter and the word "net" in Chinese 

character naturally enables the audience to associate the 

meaning and the function of "net" with the characteristics 

of a filter. The advertisement makes people feel it is 

logical and wise to choose Siemens' filters as their 

household electrical appliances. The filters produced by 

Siemens are of supreme design. 
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"Net" in Zhuan Shu script 
$1EMENS 

"Net" in Li Shu script 

"Net" in Kai Shu script 

The correct "net" should be like 

this ..... . 

(Fig. 4.1) 

Ex. 2 . Lijiang Garden--Keys by Guangzhou Ao Mei Advertising 

Co. 

In the advertisement under the images of five different 

kinds of keys is a sentence in big Chinese characters: "From 

today on, many choices are available to open the doors to 

harmony" (Fig. 4.2). To direct the audience's attention to 

the piece of property named Lijiang Garden, the author uses 

the concept of harmony, a predominant Chinese traditional 

cultural value advocated by Confucius, as a persuasive force 

to influence and shape people's choice. The advertisement 

intends to convey the message that owning one of those keys 

wi ll help one find entry into the territory of harmony. 
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From today on, many 

choices are available 

to open the doors to 

harmony. 

(Fig. 4.2) 
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Ex. 3. Compaq Computer Series by Beijing Office of Ning Zhi 

Advertising Co. 

Reflecting traditional Chinese cultural values, well

k nown quotations from a famous ancient Chinese poet and two 

well - known philosophers appear on the upper parts of each of 

the Compaq Computer Series advertisements. The author 

attempts to use the cultural values implied in the sayings 

of these ancient Chinese thinkers to mirror and extol the 

ingenious and serious working style of the members of Compaq 

and to appeal indirectly to the high quality of the 

company's products. 
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In the first advertisement (Fig. 4.3a) is a quote from 

a poem "Li Sao," composed by Qu Yuan (340 BC-278 BC), the 

earliest great Chinese poet. In the poem, Qu Yuan describes 

his determination to look for the best possible solutions 

for the people in the times of political turmoil. "The way 

stretched endless, and I will search up and down." The line 

is of parallel structure, a rhetorical technique well liked 

by the Chinese. In the right side of the picture, the 

written messages are: 

Who are the real heroes in this endless journey? 

Thousands of hits on the keyboard, tens of 

thousands of switching on and off the monitors, a 

variety of tests on heat-proof, humidity-proof, 

shock-proof, and compressive strength ..... . 

The machines go through marathon-style complete 

function tests. If operated without human errors, 

Compaq desktop computers and service machines are 

guaranteed to run an average of time of over 

thirty thousand hours without failure. 

The underlying message of this advertisement is that people 

in the Compaq Company, possessed with the inquiring spirit 

portrayed by Qu Yuan, are tirelessly searching for the best 

technical solutions for their products. 
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(Fig. 4.3a) 

The second advertisement (Fig. 4.3b) includes the 

saying of the second most famous Confucianist, Mencius: 

157 

"Thus , when Heaven is about to confer a great office on any 

man , it first exercises his mind with suffering, and his 

sinews and bones with toil" (Legge Vol. II 447). Also 

included are the following written messages in the right 

side of the picture: 

After thorough tests, the quality of Compaq 

products is top-notch! During the stage of 

research and development, every new product 

manufactured by Compaq is subject to strict tests 

on shock-proof, compressive strength, falling, and 

collision among others. 



The messages use Mencius 1 saying as a contrast to reflect 

t h e hard-working spirit of the workers in the company as 

we l l a s the reliability of the products. 

(Fig. 4.3b) 
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Th e third advertisement (Fig. 4.3c) in this series 

start s wi th Confucius 1 saying in the Analects: "If three of 

us are wa lking together, at least one of them is good enough 

to b e my teacher. 11 The messages in the right side of the 

picture are: 

Close cooperation to create a great enterprise 

together. Our open industrial standards benefit 

from close partnerships with other leading 

businessmen in the industry. The products of 



Compaq are compatible with tens of thousands of 

software and hardware. During the research and 

development period, Windows 95 is designed and 

tested right on the hardware platform of Compaq. 
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Obviously , the author attempts to use the learning attitude 

promoted by Confucius to depict the open-mindedness and 

modesty of Compaq. 
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(Fig. 4.3c) 

The fourth advertisement (Fig. 4.3d) in this group 

chooses another saying from Confucius: "Promise must be kept 

and action must be resolute." The other messages in the 

p i cture are: 
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Like the eternal movement of the sun and the moon, 

Compaq company always keeps its promise about 

customer service . Once you obtain the extended 

service from Compaq, we promise to respond to your 

request within the first working business day and 

will guarantee a satisfactory solution to your 

problem within five working business days. 

The maxim of Confucius is employed to enhance the 

credib i l i ty of the products and the loyalty of Compaq 

company t owar ds its customers. 

COMPACT 

(Fig. 4.3d) 
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Through indirect associations of the working style of 

members of Compaq with the cultural values embodied in the 

ancient Chinese authoritative sayings, the advertisers 

attempt to convince the audience of the reliability of the 

company's products. As was shown in previous discussions, 

Chinese people favor the use of quotations from authorities 

as an important persuasive technique. When analyzing current 

Chinese persuasive discourse, one should pay attention to 

the role and the impact of traditional Chinese cultural 

values in the argumentative and persuasive discourse. 

Ex. 4. Audi's Dialectical Series by Beijing Dao Heng 

Advertising Co. 

In the left side of half of the first advertisement 

(Fig. 4.4a) are two big Chinese characters: "big" and 

"small" with a phrase "Audi's Dialectics" in small Chinese 

characters in between. The messages in the right side of the 

picture under the image of an Audi are to the effect that a 

small engine can still generate big power. Therefore, the 

advertisement intends to persuade the audience that an Audi 

has the potential for great speed. The use of dialectical 

reasoning reminds people of the traditional yin-yang 

principle well understood and accepted by many Chinese 

consumers. 
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Big 

Audi's Dialectics 
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(Fig. 4.4a) 

The left side of the second advertisement (Fig. 4.4b) 

contains two big Chinese characters "hard" and "soft" with 

the same phrase "Audi's Dialectics" in between those two 

c haracters. The messages below the car in the right side of 

t he picture intend to convince people that the soft part of 

the vehicl e is capable of absorbing any impact of collisions 

whi le the hard part of the vehicle will protect the people 

i n the car. Therefore, the interaction between the softness 

and the hardness of the car makes an Audi a safe vehicle. 

Hard 

Audi's Dialectics 
, , .1 ,.. ""' -. ,1 •,•1,, I , , ,- I It.; ... ,I~,,:,• 11.I J , 
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(Fig. 4.4b) 

Dominating the left side of the third advertisement 

(Fig. 4.4c) are four big Chinese characters "traditional" 
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and "fashionable" with the exact same phrase "Audi's 

Dialectics" in between those four characters. The message 

below the car explains that an Audi possesses both the 

advantages of the shape of the traditional old model which 

provides a feeling of steadiness, as well as the fashion of 

a new model which offers a sense of smooth beauty. Thus, 

Audi offers genuine modern transportation. 
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Traditional 

Audi's Dialectics 

Fashionable 

(Fig. 4.4c) 

The concepts contained in all of these expressions, 

an 

"big" and "small," "hard" and "soft," as well as "tradition" 

and "fashionable," are direct opposites of each other, 

reminding one of the essence of Chinese yin-yang philosophy. 

According to the philosophy, seemingly opposing forces are 

in fact complementing each other. The advertisers use the 

dialectical philosophy as a persuasive tool to convince the 

audience of the supreme quality of an Audi. 

Ex. 5. Integration by Haopeng Shen 
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Winner of the outstanding award of 1998 World Cup 

International Playbill Design Exhibition, this advertisement 

(Fig. 4.5) depicts a football or, to Americans, a soccer 

ball, lying perfectly in a big bowl with the large word 

".integration" in a big Chinese character as well as in 

English right below the picture of the soccer ball. The 

Chinese tendency to use integrative thinking is fully 

revealed in the advertisement. Evidently, the underlying 

message of the advertisement, that the soccer ball is an 

envoy of friendship that integrates with the world to 

enhance global communication, is very persuasive. 

Integration 

(Fig. 4.5) 
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All of the included advertisements demonstrate that the 

Chinese favor the use of authoritative sayings, symbols and 

phrases associated with typical Chinese mindsets and values 

such as harmony, integration, dialectical patterns of 

thinking, as well as unique characteristics of Chinese 

written symbols to enhance their persuasive power. These 

advertisements reveal that traditional Chinese culture still 

exerts great influence on contemporary Chinese methods of 

persuasion. 

SUMMARY 

The above critical case studies demonstrate the 

applicability of Aristotle's analytical framework in the 

analysis of selected contemporary Chinese argumentative and 

persuasive discourse. As Burke suggests about the 

correlation between ideology and rhetoric (Rhetoric of 

Motives 103), unlike Western rhetoric that is rooted in 

democracy, the contemporary Chinese persuasive discourse is 

greatly influenced by Confucian thinking, the yin-yang 

principle, and dialectical philosophy, as well as other 

traditional Chinese cultural values. Unlike Kaplan's 

findings from his study of ESL students' expository writings 

in the 1960s and Oliver's conclusions in the 1970s, Chinese 

thinking and the structures of contemporary argumentative 
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and persuasive discourse in the 1980s and 1990s are not 

always circular. In addition, contemporary Chinese 

argumentative/persuasive discourse seems to be confirming 

Hind's study that Chinese writing is turning toward writer

responsibility rather than entirely reader-responsibility. 

The ethical and philosophical ideas, as well as the 

traditional Chinese cultural values, are often used as vital 

tools to enhance the ethos and persuasive effects of the 

argument. Rhetoric is often considered as socioculturally 

conditioned. In addition, audience factors are receiving 

appropriate attention in Chinese argumentative and 

persuasive discourse. Inductive reasoning, an appeal to 

history, and the use of examples predominate in the logical 

appeal of the persuasive discourse. The use of four

character phrases, repetitions, parallel structures, as well 

as figures of speech such as similes and metaphors, 

dominates in the rhetorical devices of Chinese persuasive 

discourse. More similarities than differences seem to exist 

regarding the functions of rhetorical figures as 

augmentations of the convictions of the discourse. 

It is important to avoid oversimplification and 

overgeneralization of any rhetorical culture and to be aware 

of the multifaceted and varied perspectives in contemporary 
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Chinese persuasive practice. The dynamic factors of rhetoric 

preclude a general consensus about one single norm of 

argumentative and persuasive writing. However, often held to 

be exemplary and representative of Chinese argumentative and 

persuasive discourse, the selected texts in the case studies 

deserve attention. As Berlin points out in his essay 

"Composition studies and Cultural Studies: Collapsing 

Boundaries," "texts, both poetic and rhetorical, must be 

considered within the (variously defined) social context 

that produced them" (389). The illustrated rhetorical 

patterns may enable one to probe the sources of weaknesses 

in Chinese ESL students' argumentative and persuasive 

compositions in terms of how they were taught to write in 

their first language. From a broader perspective, Burke's 

notion of rhetoric is illuminating. Burke, in his A Rhetoric 

of Motives, regards rhetoric as "the use of language as a 

symbolic means of inducing cooperation in beings that by 

nature respond to symbols" (43). The study of rhetorical 

similarities and differences among different cultures 

provides a basis for effective international human 

communication in various social and cultural settings. 



CHAPTER V 

AMERICAN MINDSETS AND ARISTOTLE'S RHETORICAL PREMISES 

Observable differences and similarities exist between 

contemporary American and Chinese argumentative and 

persuasive discourse, many of which can be traced to the 

obvious different modes of thinking of the two countries. 

According to Ulla Connor and Janice Lauer in their 

essay "Cross-Cultural Variation in Persuasive Student 

Writing" composed in 1988, "one reason for the lack of 

cross - cultural research into persuasive texts has been the 

confusion about the nature of the genre" (139). Furthermore, 

Connor and Lauer claim that present-day "instruction in 

persuasive discourse occupies a tenuous and ambiguous 

position in the writing curriculum of many countries" (139). 

Additionally, Connor and Lauer point out the strong emphasis 

of persuasive techniques in the Western educational 

tradition from ancient Greece through the end of the 

Renaissance (139). 

In the preface to his English Composition and Rhetoric 

written in 1866, Alexander Bain states, "oratory or 

Persuasion, is the original subject of the Rhetorical art" 

(874). Bain further explains, "those that have for their 

168 



169 

object to inform the UNDERSTANDING, fall under three heads-

Description, Narration, and Exposition. The means of 

influencing the WILL are given under one head, Persuasion" 

(875). Bain classified the modes of writing into 

description, narration, argumentation, and exposition. 

Today, these four modes of discourse remain the most 

commonly adopted forms of discourse in composition studies 

in colleges and universities in the United States as well as 

in China. 

To distinguish between argumentation and persuasion, 

Cleanth Brooks and Robert Penn Warren in their Modern 

Rhetoric state, "argument and persuasion are often lumped 

together, and their interrelation is indeed intimate" (240) 

In addition, they claim, "The characteristic end of 

argument, strictly concerned, is truth--truth as determined 

by the operation of reason. The end of persuasion, on the 

other hand, is assent--assent to the will of the persuader" 

(240). Further, Brooks and Warren say that the goal of 

argument can be attained in "only one way, by the operation 

of reason" (240). However, one may reach the objective of 

persuasion through "a number of ways, sometimes used singly, 

but more often in combination" (240). For further 

illustration, Brooks and Warren use Aristotle's three 
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rhetorical modes--ethos, pathos, and logos as examples (240-

4 3) . 

In his A Theory of Discourse published in 1971, 

Kinneavy lists persuasion as one of the four aims of 

discourses, which include reference discourse, persuasive 

discourse, literary discourse, and expressive discourse. 

Kinneavy defines persuasive discourse as "that kind of 

discourse which is primarily focused on the decoder and 

attempts to elicit from him a specific action or emotion or 

conviction" (211). In addition, Kinneavy notes, "under the 

subdivision of persuasion called 'argumentation,' courses 

are offered in many universities which approximate courses 

in logic" (212). Connor and Lauer claim courses in 

argumentation tend to neglect the persuasive elements of 

ethical and pathetical appeals (139). However, most of the 

textbooks on argumentation in recent years include 

Aristotle's three rhetorical appeals as important elements 

of argumentation and persuasion; and the modes of ethos and 

logos have been receiving increasing attention. 

ARISTOTLE'S THE RHETORIC AND RHETORICAL PREMISES 

An understanding of Aristotle's conception of rhetoric 

is indispensable to a true knowledge of the origin of 

Western rhetoric. Aristotle's elaborate analytical framework 



presents a great influence on the rhetoric of Western 

civilization. 
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As the most comprehensive and influential work in the 

history of the Western rhetorical tradition, Aristotle's The 

Rhetoric is widely considered a systematic, practical, and 

philosophical treatment of the art of persuasion. The 

Rhetoric was written in part as an attempt to respond to 

Plato's attack on rhetoric as mere demagoguery in his 

dialogue the Gorgias (453). In the Gorgias, Plato maintains 

that rhetoric is not an art with its own identifiable 

guidelines and principles. However, in the Phaedrus, Plato 

states that rhetoric should be linked with philosophy and 

that a true orator should understand the audience and search 

for truth. Socrates describes what a true rhetorician should 

teach: 

Soc: And now, third, having arranged in order the 

classes of speeches and of soul and the things 

experienced by these, he will go through all the 

causes, fitting each together to each, and 

teaching through what cause one soul, being of 

such a sort, is of necessity persuaded by speeches 

of such a sort, and another remains unpersuaded. 

(80-81) 
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Thus, rhetoric is associated with the study of the mindsets 

of human beings. 

In The Rhetoric, Aristotle provides a thorough 

philosophical inquiry into the species of discourse, the 

types of proof, the structures, and the style of discourse. 

Book I defines rhetoric and delineates three major kinds of 

rhetorical discourse: "(1) political, (2) forensic, and (3) 

the ceremonial oratory of display" (32). It also deals with 

inartistic proofs. In Book II, Aristotle discusses the three 

artistic proofs or rhetorical appeals: ethos, pathos, and 

logos. In addition, it illustrates common topics or 

universal lines of argument as heuristics for confirmation 

or refutation of arguments. Book III is concerned with style 

and arrangement. 

Aristotle divides modes of persuasion or types of 

rhetorical proofs into inartistic proofs and artistic 

proofs. Inartistic proofs refer to existing testimony and 

evidence, whereas the three modes of artistic proofs are 

regarded as the domain of rhetorical studies. Aristotle 

describes ethos as based on character, pathos on emotion, 

and logos on reason. In Aristotle's own words, "the first 

kind depends on the personal character of the speaker; the 

second on putting the audience into a certain frame of mind; 
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the third on the proof, or apparent proof, provided by the 

words of the speech itself" (24-25). 

For Aristotle, the appropriate use of ethical appeal, 

that is, the credibility of the speaker, is dependent upon 

the speaker's awareness of the different values of the 

audience. Aristotle maintains that the speaker is required 

"(l)to reason logically, (2)to understand human character 

and goodness in their various forms, and (3)to understand 

the emotions" (25). 

Pathos, or emotional appeal, is defined by Aristotle as 

putting the audience "in the right frame of mind" (91). 

Aristotle is concerned with the values and feelings of the 

audience that can be used for persuasive actions. Eleven 

chapters of Book II are devoted to discussion of different 

contrasting emotions such as anger and calmness, friendship 

and enmity, fear and confidence, shame and shamelessness, 

and kindness and unkindness. The feelings of different types 

of persons are also considered in this section. To reach a 

correct judgment about the emotions of a person, Aristotle 

insists that one must examine various emotions under three 

conditions: the state of mind of the person, the people the 

person is with, and the reasons of having a certain emotion 

( 9 2) . 
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Logical appeal for Aristotle is the logic of argument 

or argumentative proofs. It is often concerned with relative 

truth since the enthymemes and examples are considered 

important means of rhetorical proofs in Aristotle's 

persuasive arguments. Aristotle states, "enthymeme is a sort 

of syllogism" (22). Further, he points out that the 

enthymeme is a rhetorical syllogism and that the example is 

a rhetorical induction (26). Aristotle mentioned two types 

of examples: historical and fictitious ones (133). In 

addition, he points out that historical examples are useful 

in political discourse. Unlike scientific syllogism, which 

aims for certainties in the conclusions, both rhetorical 

enthymemes and inductive arguments deal with contingent 

premises and aim for probable conclusions. Aristotle argues 

that rhetoric should "present us with alternative 

possibilities" (27). Since the premises of enthymeme or 

rhetorical syllogism are generally based on the shared 

beliefs, values, and presumptions of the audience, logical 

appeal is in actuality culturally dependent. It is not 

difficult to see that the connotations of Aristotle's three 

rhetorical appeals or modes of persuasion are that the 

premises of arguments are eventually shaped by the common 



values accepted by the audience. In his study of 

Aristotelian reasoning, Thomas Farrell rightly points out: 
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Pivotal to Aristotle's understanding of rhetoric, 

then, is its peculiar inculcation of cognition, 

ethos, and emotion in the decisions and acts of 

collectivities. The norms and conventions of a 

culture thus find themselves employed as premises 

of both recognition and inference. The norms of 

social knowledge that apply to membership of 

groups are the selfsame norms of enthymemes. (76) 

Regarding style, Aristotle says, "style to be good must 

be clear" (167) and "clearness is secured by using the words 

(nouns and verbs alike) that are current and ordinary" 

(167). In addition, Aristotle examines the functions of 

figures of speech such as metaphor and simile. Of the 

sections of speech discussed in the last part of The 

Rhetoric, which include introductions (proem), narrations 

(statements), arguments (proofs), and conclusions 

(epilogue), Aristotle points out that statements and proofs 

constitute the essential parts of a speech (199-200). 

According to Aristotle, "rhetoric may be defined as the 

faculty of observing in any given case the available means 

of persuasion" (24). In contemporary American rhetorical 
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studies and composition textbooks, inventional techniques 

such as common topics seem to receive less attention and are 

not so widely used as the three rhetorical appeals and other 

persuasive factors mentioned in Aristotle's The Rhetoric. In 

the twentieth century, most of the Western rhetoricians such 

as Burke, British author Stephen Toulmin, and Belgian 

rhetoricians Chaim Perelman and Madame L. Olbrechts-Tyteca 

follow Aristotle's pragmatic and relativistic views of 

rhetoric in their study and analysis of arguments. Dilip 

Gaonkar correctly maintains: 

But in this century Aristotle has virtually 

dominated rhetorical studies. The two major texts 

in contemporary rhetorical studies--Perelman and 

Olbrechts-Tyteca's The New Rhetoric and Burke's A 

Rhetoric of Motives--attest to this domination. 

(28) 

Richard Weaver is perhaps one of the few modern rhetoricians 

who echoes the Platonic pursuit of the absolute and ideal 

truth in rhetorical practice. 

Contemporary rhetoricians began to question the 

validity of strict syllogism or mathematical demonstration 

in the complexities of modern social life. Toulmin points 

out, "the notion of logical form remains impenetrably 
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obscure--indeed it can be explained only in terms of even 

more mysterious notions, being accounted for as a structure 

of relations between psychic entities or social behaviour

patterns" (43). The Toulmin model of argument, which consists 

of claim, grounds, warrant, backing, modal qualifier, and 

refutation, offers an approach of informal reasoning toward 

argumentation and persuasion. Toulmin's model of argument 

has been introduced and adopted by most of the composition 

textbooks in colleges and universities in the United States 

since the 1970s. 

In their treatise The New Rhetoric, contemporary 

rhetoricians Perelman and Madame L. Olbrechts-Tyteca provide 

new methods of reasoning different from syllogism. Perelman 

and Olbrechts - Tyteca claim, "all argumentation aims at 

gaining the adherence of minds" (14) and "knowledge of those 

one wishes to win over is a condition preliminary to all 

e ffectual argumentation" (20). They illustrate the 

significance of adherence of audience, that is, winning the 

audience's approval in the course of rhetorical reasoning. 

Following the Aristotelian tradition, Perelman and 

Olbrechts - Tyteca stress the importance of recognizing the 

beliefs and values of "particular audience," or the real 

audience to whom the speaker addresses the argument. Based 
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on the Aristotelian system, the informal logic or 

argumentative proofs Toulmin and Perelman favor clearly 

indicate the importance of recognizing cultural assumptions 

and historical contexts in the practical reasoning. 

WESTERN TRADITION AND AMERICAN MINDSETS 

Like Aristotle's The Rhetoric, the rhetorical theories 

of Foucault, Burke, and Bakhtin all relate to the 

significant role culture plays in discourse. Modern 

rhetoricians such as Toulmin and Perelman reiterate the 

importance of the premises of cultural and social values in 

argumentative and persuasive discourse. It is, therefore, 

sometimes crucial to understand different mindsets of people 

of the United States and China before one can gain a true 

understanding of the argumentative and persuasive discourse 

of the two countries. 

Ralph H. Gabriel states: 

A value is an ideal, a paradigm setting forth a 

desired and esteemed possible social reality. In 

essence, values are beliefs--beliefs that the 

idealized ways of living and acting are the best 

ways for the society. Because values are beliefs, 

they serve to inspire the members of the society 

to act in the approved ways. Because values are 
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ideal pictures, they provide a means of judging 

the quality of actual behavior. In this role they 

become standards. (149) 

Furthermore, Gabriel illustrates that American values 

are based on the tradition that "originated in the ancient 

Middle East and in ancient Greece and Rome" (152). He goes 

on to explain that American mindsets derive from "the common 

heritage of Western culture" (152), specifically from "the 

Judeo-Christian faith of the ancient Middle East and from 

t he science, philosophy, and art of classical Greece, 

together with the law of Rome" (153). The two fundamental 

Western thoughts Gabriel emphasizes are: 

1. The idea of the importance of the individual 

soul in the eyes of God. 

2. The idea that Deity not only approves righteous 

behavior but has laid down a moral law to govern 

the relations of men in society. ( 153) 

Delineating the importance of "a secular humanism" 

(153) from ancient Greece and Rome that is still influential 

in western society today, Gabriel illustrates the following 

five elements of humanism: 

1. A speculative philosophy that deals with the 

nature of man and of the larger reality of which 
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he is a part. 

2. The idea that knowledge has a value in itself; 

that science, based on accurate observation and 

correct logic, is an instrument for understanding 

nature; and that history is a means for making man 

aware of himself and his values. 

3. The idea of an order in the universe and in 

society capable of discovery by human observation 

and reason. 

4. The idea of natural law in human relations 

embodying the principles of justice that transcend 

the capricious wills of men and their rulers and 

justify hope and expectations of progress toward 

more perfect human societies. 

5. The idea of art as disciplined forms reflecting 

man in his environment and expressing his 

feelings, his traditions, and his beliefs. From 

Greece, the idea of architecture as an expression 

of proportion and harmony, and from Rome, as an 

expression of interior space. (153-54) 

Gabriel's outline of the Western mindset reveals that the 

predispositions of American thoughts are drastically 



different from Chinese thinking as shown in traditional 

Chinese philosophy. 
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One of the most authoritative works on American 

mindsets is Commager's The American Mind: An Interpretation 

of American Thought and Character Since the 1880's. Commager 

asserts, "Puritanism, rationalism, and idealism were the 

three major sources of American philosophy" (26). 

Furthermore, Commager notes: 

pragmatism triumphed over competing philosophies 

not so much because of its superior logic as 

because of its superior relevancy and utility, and 

a people who made a fetish of individualism 

socialized philosophy and applied the term social 

science to history, economics, and politics. (408) 

In addition, Commager claims, people "still professed faith 

in democracy, equality, and liberty" (411). 

The religion of Christianity in the Western hemisphere 

is sometimes studied comparatively to the religion of 

Confucianism in the Eastern countries. In his book 

Confucianism and Christianity, Xinzhong Yao argues that the 

basic difference between Confucianism and Christianity is 

that "Christianity is a theocentric religion and 

Confucianism is a humanistic religion" (17). Yao further 
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explains, "Confucianism does not constitute a religious 

synthesis relating human beings to God, but only an ethical 

system relating human beings to their fellows" (34). In 

addition, similar to many other scholars' conclusions, Yao 

claims it is useless to "differentiate between philosophy, 

politics and religion in the Chinese tradition" (35). In 

Yao's words, "to the ancient Chinese, the religious point of 

view was not so different from the philosophical or 

political point of view that it had to be named by a 

d i fferent term" (35). To sum up his comparison between 

Confucianism and Christianity, Yao writes: 

Central to their difference is the distinction 

between humanism and theism. While Jesus is a 

human, his power and spirit come from God and he 

is identified with God. Humanism is present in 

Christianity and is one of the characteristics of 

Christianity. However, it is overshadowed by 

theism and is subordinate to theism. While 

Confucius is regarded as a "god-like" sage, he is 

essentially a human or a perfect human. His 

knowledge and virtues come mainly from his own 

cultivation and learning. A theism that calls for 

devotion to the Transcendent exists in Confucian 
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teaching and sometimes is even taken as the basis 

of the whole of Confucian doctrine. However, it is 

not the central theme running through the system 

of Confucian teaching. Rather, it is to serve a 

humanistic purpose: humanity attains to 

transcendence by itself. (66) 

Tu Wei-Ming, a scholar in Chinese philosophy, argues 

for "the relevance of the Confucian tradition to the 

emerging political culture in the People's Republic of 

China" (6). According to Tu, Joseph Levenson failed to find 

"the ability of the Confucian in contemporary China to 

produce original and creative perspectives" (7) and did not 

see anyone "who shaped the currents of thought in modern 

China to be creative or original" (7). Instead, Tu states, 

Levenson 

found virtually no evidence of the originality and 

creativity required if Confucianism was to become 

a living tradition either through the active 

participation of an articulate Westernizer or in 

the contemplative reflection of an erudite 

classicist. (7) 

What Tu implied in his study may be that the presence of the 

influence of the doctrines of traditional Confucian culture 
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is so strong that one can hardly discover anything new other 

than the exhibitions of changed forms of Confucian values 

and beliefs in contemporary Chinese society. 

American traditional cultural values demonstrated in 

modern campaign speeches are identified by Edward D. Steele 

and W. Charles Redding in their essay "The American Value 

System: Premises for Persuasion." Steele and Redding 

recognize the importance of "Aristotle's conception of 

enthymematic premises as originating in the beliefs of the 

audience" (84). They summarize the basic values of American 

culture shown in the political campaign speeches in the 

1940s and 1950s. The American core values in the rhetorical 

premises as described by Steele and Redding in their study 

are: 

1) "Puritan and Pioneer Morality" (85). Americans honor 

the conducts of "continence, honesty, simplicity, 

cooperation, self-discipline, courage, orderliness, personal 

responsibility, and humility" (85), virtues that come from 

Christianity, Puritan ethics, and frontier life. 

2) "The Value of the Individual" (86). Everyone in 

America is perceived as "an autonomous, unique, decision

making personality, worthy of concern and possessing 

intrinsic dignity" (86). 
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3) "Achievement and Success" (86). Although material 

advancement in one's life is considered one of the measures 

of success, people are encouraged to use their wealth for 

the benefit of society. Moral virtue is regarded as the key 

to social well-being and material advancement (86). 

4) "Change and Progress" (86). People believe social 

progress and mobility will create a better life for mankind 

( 8 6) . 

5) "Ethical Equality" (87). Everyone is considered to 

have equal rights in human life despite different 

backgrounds. 

6) "Equality of Opportunity" (87). Everybody should be 

provided with equal opportunity for various social, 

educational, and economic advancements (87). 

7) "Effort and Optimism" (87). The zeal for self

i mprovement and the faith in a better future are 

characteristic of American idealism. Steele and Redding 

state, "Puritan tradition emphasized work as a means of 

realizing God's grace, and material rewards as evidence of 

receiving God's grace" (87). 

8) "Efficiency, Practicality, and Pragmatism" (87) . A 

person capable of putting theories into practical use and 

making contributions to civic affairs is valued. 
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9) "Rejection of Authority" (88). The belief in 

individual liberty and freedom from various social 

constraints that prevent self-progress makes people avert 

authoritarian control. Moreover, "the emphasis on rejection 

of authority creates a tendency to think in terms of rights 

rather than duties" (88). Other values which emerge from 

Steele and Redding's studies are "science and secular 

r ationality," "sociality," "material comfort," 

"quantification," "external conformity," "humor," 

"generosity and 'considerateness'," and "patriotism" (88-

90) . 

The catalog of basic American values provided by Steele 

a nd Redding in the 1960s reflects many of the continuing 

fundamental beliefs of Americans today. Similar values are 

found in Roderick Hart's study of Presidential addresses in 

the 1970s and 1980s in his Verbal Style and the Presidency. 

Unde r the category symbolism, "a list of the nation's sacred 

terms" (294), Hart adopts the following expressions: 

"America (n), government, people, country, law (s), rights, 

Democracy, nation, freedom, and peace" (305). 

Robert Bellah and his co-authors in Habits of the 

Heart: Individualism and Commitment in American Life, a 

standard work on contemporary American values, argue that 

\ 
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the motifs of "success, freedom, and justice" (28) are seen 

in the three major branches of the American culture, that 

is, "biblical, republican, and modern individualist" (28). 

They separate individualism into utilitarian individualism 

and expressive individualism. Utilitarian individualism is 

regarded as one of the "strands of the American tradition 

since Franklin's time" (33). Walt Whitman is often 

considered a major representative of expressive 

individualism. Whitman, in his literary creations such as 

Drum-Taps and Democratic Vistas, expresses his faith in 

freedom and democracy. 

Bellah and his co-authors state, "it is Benjamin 

Franklin, at least the Franklin of legend, who comes closest 

to Crevecoeur's ideal of American character" (36). By the 

same token, Commager in his 1956 essay, "Franklin Still 

Speaks to Us," writes: 

The versatility, the competence, the reasonable-

ness, the compromise, these are qualities we 

associate with what was to be American, and one 

reason that Americans came to cherish these 

qualities is that Franklin made them so 

attractive. America was to be many things, and 

Franklin represented most of them. (74) 
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In many ways, the doctrines of the rights and dignity 

of individuals written in the Declaration of Independence in 

1776, one of the basic documents of the United States, 

represent the fundamental assumptions of American beliefs 

and values. The American founding fathers proclaimed in the 

Declaration of Independence, "all men are created equal, 

that they are endowed by their Creator with certain 

unalienable Rights, that among these are Life, Liberty and 

the pursuit of Happiness" (28). The ideals and values of the 

primacy of individual rights, emancipation from authority, 

equality of opportunity for all, freedom of speech, and 

freedom of choice have been held as characteristic of 

American democracy. 

ENGLISH LANGUAGE 

Language differences between Chinese and English are 

evident in that Chinese written language uses symbols called 

characters or logographs, whereas English uses an 

alphabetical writing system. Chinese characters are often 

monosyllabic and consist mostly of one morpheme, whereas 

English words are often polysyllabic. Unlike English words 

which are highly inflected, most of the forms of Chinese 

characters remain immutable and do not change according to 

gender, tense, case, or number. The changes that belong to 
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inflectional categories in English are shown in Chinese by 

different word choices. Known as an "isolating language" (Li 

and Thompson 824), Chinese language almost does not contain 

grammatical inflections. In contrast, in discussing the 

syntax of English language, Edward Finegan stated that Old 

English, which usually covers the period from 449 to 1100, 

is regarded as a "synthetic language; it relies chiefly on 

inflectional morphology to indicate the grammatical 

relations among sentence constituents and (to a lesser 

extent) the semantic roles of noun phrases" (97). Fingegan 

explained, "Modern English morphology and syntax were 

established essentially in their current form by about 1400" 

(85). However, Fingegan also pointed out, "Denied the 

richness of its earlier inflectional signposts, Modern 

English has developed into an analytical language, more like 

Chinese than Latin and the other early reflexes of Indo

European" (98) languages. Still, differences between the two 

languages are so striking that in certain ways they 

influence the rhetorical patterns of the two different 

cultures. 

CASE STUDY: SPEECH BY FIRST LADY HILLARY RODHAM CLINTON OF 

THE UNITED STATES AT THE UNITED NATIONS FOURTH WORLD 

CONFERENCE ON WOMEN 
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(Text in English Attached in Appendix 1) 

Based on Aristotle's rhetorical paradigm, the following 

is an analysis of the text of the speech of the First Lady 

of the United States, Mrs. Hillary Rodham Clinton, at the 

United Nations Fourth World Conference on Women, held in 

Beijing on September 5, 1995. The speech may be studied as 

an example of intercultural communication. With its distinct 

Western cultural ideals and values, Mrs. Clinton's speech is 

a representative piece of Western and American argumentative 

and persuasive discourse. The distinctions of traditional 

cultural values between the two countries may serve as the 

basis of rhetorical analysis of various types of 

argumentative and persuasive discourse, including literary 

works, editorials, advertisements, and business 

communications. 

THE STRUCTURE OF THE SPEECH 

I. Introduction 

Conference as a gathering to celebrate women's 

contributions (paragraphs one to four) 

Thesis statement: Instilling new sense of dignity 

and respect in women worldwide (paragraph five) 

and working on issues important to women's lives 

(paragraph six) 
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II. Refutation 

Arguing against people who questioned the 

necessity of the conference and the roles women 

play in sociopolitical arena (paragraphs seven and 

eight) 

III. Development of the Argument 

I) Subclaim I: 

Illustrations of positive results brought by 

women's conferences (paragraphs nine to twelve) 

II) Subclaim II: 

National progress is inseparable from the 

development of women's cause (paragraphs thirteen 

to fifteen). 

III) Subclaim III: 

Mrs. Clinton's personal knowledge of women 

confronted by various issues in different parts of 

the world (paragraphs sixteen to twenty-two) 

IV) Subclaim IV: 

The significance of women's roles must be noticed, 

rights must be protected, and voices must be 

represented (paragraphs twenty-three to thirty-

one) . 

V) Subclaim V: 
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The objectives of the conference to attain human 

rights, personal freedom, and freedom of speech 

for women worldwide (paragraphs thirty-two to 

forty) 

VI) Subclaim VI: 

Denouncing violations of human rights and arguing 

women's rights cannot be separated from human 

rights (paragraphs forty-one to forty-nine) 

VII) Subclaim VII: 

Emphasizing the values of freedom and democracy 

for women (paragraphs fifty-one to fifty-eight) 

IV. Conclusion 

Reiterating the important roles women play both in 

domestic and national affairs and calling for 

advancement of women's cause (paragraphs sixty to 

sixty-five) 

Opening her speech with an extollment of women's 

various contributions to the world, Mrs. Clinton expresses 

the central idea of the speech in paragraph five: 

And we are here to find common ground so that we 

may help bring new dignity and respect to women 

and girls all over the world--and in so doing, 

bring new strength and stability to families as 
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well. 

After listing the specific issues of concern regarding 

women's lives, such as "access to education, health care, 

jobs, and credit, the chance to enjoy basic legal and human 

rights and participate fully in the political life of their 

countries" (paragraph six), Mrs. Clinton refutes some 

people's oppositions to the holding of the conference. 

Through seven major subclaims and numerous examples, Mrs. 

Clinton successfully illustrates the importance of 

empowering women in their socioeconomic lives to gain human 

r ights, freedom, and democracy. The speech ends with a 

strong note on a call for the advancement of women's causes 

t o bring peace and prosperity to the family as well as to 

the world. 

Unlike previous examples of Chinese rhetoric, explicit 

refutative statements are found in the second major sections 

of the speech. The structure of the speech contains all the 

e ssential elements found in Aristotle's structure: 

introduction, narration (statements), constructive and 

refutative arguments (proofs), and epilogue. Also, 

reflective of Aristotelian analytical thinking, such as the 

inclination of itemizing things into categories, the 

arrangement of the speech offers clear and logical 
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assortments of examples for its subclaims. Another 

distinctive characteristic of the speech is that the entire 

text consists of paragraphs of mostly one or two sentences 

in length, with only paragraph fifty-three comprised of four 

sentences. The quick movements from one short paragraph to 

another make the speech forceful and memorable. 

THE APPEAL OF ETHOS IN THE SPEECH 

Since the essence of Aristotelian modes of proofs-

ethos, pathos, and logos--is often located in traditional 

cultural beliefs and values, I focus this study on 

illustrating traditional American values exhibited in Mrs. 

Clinton's speech. In the speech, the key words that are 

symbolic of American mindsets are human rights, freedom, and 

democracy, expressions that are affirmations of American 

values. The values and ideals Americans uphold constitute 

strong ethical appeals and are interwoven in the speech to 

promote the development of women's causes worldwide. 

The term "human rights" is repeated fourteen times in 

the speech. In paragraph forty-nine, Mrs. Clinton argues, 

"human rights are women's rights .... And women's rights are 

human rights." Accordingly, mistreatments of baby girls, 

girls, and women in different forms are listed as violations 

of human rights. In the "Universal Declaration of Human 
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Rights 11 published by the United Nations in 1948, every human 

being is said to be "born free and equal in dignity and 

rights. 11 The advocate of strict adherence to human rights 

echoes the American emphasis on securing a democratic 

system. The motifs of human rights fully embody Western 

cultural and ideological heritage. 

The concept of freedom, another main idea repeated 

three times in the speech, is defined by Mrs. Clinton in 

paragraph fifty-three as "the right of people to assemble, 

organize, and debate openly. 11 Women everywhere in the world 

should be provided the opportunity to express their views. 

According to the study of Bellah and his co-authors, 

"freedom is perhaps the most resonant, deeply held American 

value. In some ways, it defines the good in both personal 

and political life 11 (23). When illustrating expressive 

individualism, Bellah and his co-authors explain, "freedom 

to Whitman was above all the freedom to express oneself, 

against all constraints and conventions 11 (34). 

The ideal of democracy is mentioned twice in the 

speech. In paragraph fifty-one, Mrs. Clinton argues, "women 

must enjoy the right to participate fully in the social and 

political lives of their countries if we want freedom and 

democracy to thrive and endure. 11 The constitutional 
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democracy in the United States provides the opportunity of 

freedom of expression and religion. American women have won 

suffrage through democratic process. 

Furthermore, the definition of America as a country 

with a large number of Christians is evident in two places 

in Mrs. Clinton's speech. First, Mrs. Clinton, a Christian 

herself, asserts in paragraph thirty-three, "every woman 

deserves the chance to realize her God-given potential." God 

gives everybody certain special gifts and God wants all to 

do His work with the gifts He gives each person. According 

to the Bible, "every man shall give as he is able, according 

to the blessing of the LORD your God which he has given you" 

(Deut. 16.17). And the speech ends in paragraph sixty-five 

with "God's blessings on you, your work and all who will 

benefit from it." 

Through a study of basic values exhibited in Mrs. 

Clinton's speech, one may gain an understanding of the 

fundamental elements in American mindsets, namely, the 

beliefs in Christianity, human rights, individualism, 

freedom, and democracy. As the editorial of The New York 

Times "Mrs. Clinton's Unwavering Words" points out, "Mrs. 

Clinton spoke from America's own experience and invoked 

broadly shared American social and political values as well 
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as universally recognized human rights" (A:24). The speech 

appeals to the American sociocultural ideals and is in 

accord with the Western value system. Mrs. Clinton 

ingeniously demonstrates that women's rights are inseparable 

from the values of human rights, freedom, and democracy. 

Additionally, as a First Lady who once performed more 

than two decades' work on issues concerning the lives of 

women, children, and families as well as more than two 

years' direct observations and contacts with women worldwide 

(paragraphs eleven to twenty-two), Mrs. Clinton increases 

the audience's confidence in her proposals and arguments for 

the advancement of women's causes. Mrs. Clinton's ethos and 

authority are greatly enhanced by her efforts, both in the 

past and the present, to understand and improve women's 

lives everywhere. 

THE APPEAL OF PATHOS IN THE SPEECH 

At an international conference attended mainly by women 

representatives worldwide, the speech's main focus on 

searching for shared perspectives "to bring new dignity and 

respect to women all over the world--and in so doing, bring 

new strength and stability to families as well" (paragraph 

five) appeals to the audience. The aim of the conference, 

"to strengthen families and societies by empowering women to 



198 

take greater control over their own destinies" (paragraph 

thirty-five), is undoubtedly an inspirational goal most 

women in the world are striving for. Therefore, the theme of 

the speech represents the desire of the majority of the 

participants at the conference. 

The speech begins with recognition and glorification of 

different roles women play in various areas of their 

everyday lives. In addition, the speaker provides a vivid 

portrayal of a series of women's daily work by using present 

continuous tense in paragraph twenty-six. Mrs. Clinton's 

praise of women's positive contributions to the world offers 

a great enhancement to the audience's sense of pride and 

dignity. 

In the paragraph immediately following paragraph 

twenty-six, to call the audience's attention to the 

miserable lives of women in some regions of the world, the 

speaker uses the rhetorical device of contrast to delineate 

the sufferings some women are going through. Also, from 

paragraphs forty-two to forty-eight, the list of 

mistreatments and abuses of women in different parts of the 

world, such as the drowning of baby girls, prostitution, 

rape, violence, and abortion, all of which Mrs. Clinton 

denounces as violations of human rights, gradually builds up 
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the sympathetic and indignant feelings of the audience to a 

climax. 

Furthermore, throughout the entire speech, the first 

person pronoun, "I," appears fifteen times, more than the 

usual frequency that appears in most Chinese speeches on a 

similar occasion. The frequent use of "I" in the speech, in 

a sense, indicates the cultural differences between the 

United States and China. As a woman representative who has 

been making great contributions to women's causes, Mrs. 

Clinton effectively uses her personal knowledge of the 

situations of global women to support her argument that 

"human rights are women's rights .... And women's rights are 

human rights" (paragraph forty-nine). 

Finally, the heavy use of cohesive devices such as the 

general term "women" and the plural pronoun "we" is evident 

in the speech. The general term "women" appears seventy 

times in the speech and the plural pronoun "we" twenty-two 

times. The term "women" is more inclusive than other 

specific terms depicting a particular group of women. In 

addition, the use of "we" suggests the common life 

experiences shared by women all over the world. The 

employment of the terms "women" and "we" successfully 

creates a sense of unity among the audience. 
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THE APPEAL OF LOGOS IN THE SPEECH 

Unlike Chinese argumentative and persuasive discourse, 

in which quotations from well-known figures frequently occur 

as strong appeals to authority, Mrs. Clinton's speech does 

not contain any quotations. 

However, similar to the rational appeal the Chinese 

favors, historical facts are often used as an enhancement to 

the logic of the speech. For instance, to argue for the 

importance of the conference, Mrs. Clinton declares, "Wasn't 

it after the women's conference in Nairobi ten years ago 

that the world focused for the first time on the crisis of 

domestic violence?u Also, in paragraph fifty-four, Mrs. 

Clinton cites an historical example to illustrate the 

importance of freedom for women: "It took 150 years after 

the signi ng of our Declaration of Independence for women to 

win the right to vote.u In addition, in paragraph fifty-six, 

another historical happening is used to reinforce the 

argument: "We have also been reminded, in V-J Day 

observances last weekend, of the good that comes when men 

and women join together to combat the forces of tyranny and 

build a better world.a 
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The use of a great many facts and examples is often the 

basis for inductive reasoning. What follows is an example of 

the inductive mode of reasoning: 

What we are learning around the world is that, if 

women are healthy and educated, their families 

will flourish. If women are free from violence, 

their families will flourish. If women have a 

chance to work and earn as full and equal partners 

in society, their families will flourish. 

(paragraph thirteen) 

And when families flourish, communities and 

nations will flourish. (paragraph fourteen) 

That is why every woman, every man, every child, 

every family, and every nation on our planet has 

a stake in the discussion that takes place here. 

(paragraph fifteen) 

When a person is conducting studies of either Chinese 

or American argumentative and persuasive discourse, the vast 

distinctions of cultural fabrics between United States and 

China cannot be overemphasized and are crucial to the 

understanding of the essence of Aristotle's rhetorical 

proofs - -ethos, pathos, and logos. Nevertheless, regarding 

women's issues, Mrs. Clinton correctly points out in 
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paragraph five, "However different we may be, there is far 

more that unites us than divides us. We share a common 

future." 

RHETORICAL DEVICES 

The effective use of a variety of rhetorical devices in 

Mrs. Clinton's speech is another prominent feature of the 

address. William Safire, in his essay "Hillary Speaks," 

points out three impressive rhetorical techniques in the 

speech. First, Safire mentions the brilliant use of "the 

Kennedy let 'em" technique (28) in paragraphs seven and 

eight of the speech: "There are some who question the reason 

for this conference. Let them listen to the voices of women 

in their homes, neighborhoods, and workplaces." And, 

there are some who wonder whether the lives of 

women and girls matter to economic and political 

progress around the globe .... Let them look at the 

women gathered here and at Huairou ... the 

homemakers, nurses, teachers, lawyers, 

policymakers, and women who run their own 

businesses. 

The other two schemes of repetition Safire illustrates 

are epanodos and epistrophe (28). Epanodos, which means 

"repetition in reverse" (28), is shown in paragraph forty-



nine: "Human rights are women's rights .... And women's 

rights are human rights." Epistrophe, which means 

repetitions of the same words at the end of a series of 

clauses, is demonstrated in paragraph thirteen, 
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If women are healthy and educated, their families 

will flourish. If women are free from violence I 

their families will flourish. If women have a 

chance to work and earn as full and equal partners 

in society, their families will flourish. 

Another outstanding feature of repetition in the speech 

is anaphora, that is, repetition of the same word or group 

of words at the start of a series of sentences. The use of 

anaphora appears in paragraph sixteen, "over the past 25 

years, I have worked persistently on .... Over the past two

and - a - half years, I have had .... " The rhetorical technique 

anaphora is also shown in paragraph twenty-seven, " ... they 

are being denied the right to ... ; they are being forced 

into prostitution, and they are being barred from the ballot 

box and the bank lending office" as well as in paragraph 

sixty, "Families rely on ... ; families rely on ... , families 

rely on .... " Also, from paragraphs seventeen to twenty-two, 

each succeeding paragraph starts with the same phrase "I 

have met .... " In addition, Mrs. Clinton's strong indictments 
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of the violations of human rights issues in some parts of 

the world start with the phrase "it is a violation of human 

rights when .... " from paragraphs forty-two to forty-eight. 

By creating a strong emotional impact on the audience, the 

brilliant use of the technique anaphora renders the message 

clear and forceful. The abundant use of repetitions of words 

and phrases in the speech creates a powerful cohesive link 

for the speech and also a good device to help the audience 

remember her points. 

The feature of alliteration provides a poetic sense of 

beauty to the speech. For example, in the third paragraph, 

Mrs. Clinton says, "we come together in fields and in 

factories .... In living rooms and board rooms." Also, in 

the next paragraph, alliteration appears in the sentence" 

playing with our children in the park .... " Alliteration 

is a rhetorical technique missing in Chinese rhetoric. 

The use of the scheme of balance, parallelism, is a 

conspicuous feature of the speech. For instance, parallelism 

is shown in paragraph fifteen, "that is why every woman, 

every man, every child, every family, and every nation on 

our planet has a stake in the discussion that takes place 

here." And in paragraph sixty-three, " ... in which every 

woman is treated with respect and dignity, every boy and 



girl is loved and cared for equally, and every family has 

the hope of a strong and stable future." Parallelism with 

the omission of the verb "valued" is seen in paragraph 

twenty-five, " ... --not by economists, not by historians, 

not by popular culture, not by government leaders." 
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The scheme of unusual order, apposition, which often 

uses the latter of the two adjacent nouns to illustrate the 

former noun is also included in the speech. For example, in 

the opening paragraph, Mrs. Clinton says, "this is truly a 

celebration--a celebration of the contributions women make 

in every aspect of the life .... " Apposition is also seen in 

paragraph twenty-nine, in which Mrs. Clinton states, "I want 

to speak up for women in my own country--women who are 

raising children on the minimum wage, women who can't afford 

health care or child care, women whose lives are threatened 

by violence, including violence in their own homes." The 

second part of the sentence contains a scheme of omission, 

asyndeton, in which conjunctive words are omitted in the 

three sentences. On the contrary, the scheme of using many 

conjunctive words, polysyndeton, is found in paragraph 

thirty-one: " women around the world who are denied the 

chance to go to school, or see a doctor, or own property, or 

have a say about the direction of their lives .... " 
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Also, the rhetorical feature called homoioteleuton, the 

use of words with similar endings is seen in paragraph 

twenty-six: " ... women around the world are giving birth, 

raising children, cooking meals, washing clothes, cleaning 

houses, planting crops, working on assembly lines, running 

companies, and running countries." 

The use of the figure of thought, tropes, is evident in 

paragraph ten, in which Mrs. Clinton asks: "Wasn't it after 

the women's conference in Nairobi ten years ago that the 

world focused for the first time on the crisis of domestic 

violence?" The rhetorical question raises people's attention 

to the achievements of the previous women's conference and 

elicits expected positive responses from the audience. With 

different forms, all of the rhetorical techniques mentioned 

above significantly reinforce the persuasive effects of the 

speech. 



CHAPTER VI 

CONCLUSIONS 

Describing the current research on contrastive rhetoric 

in their essay "Writing across Cultures: Contrastive 

Rhetoric," Kaplan states, "there is no universal theoretical 

model for contrast" (198). At present, there is no 

established theory on contrastive rhetoric. The difficulty 

of cross-cultural comparison may arise from different 

interpretations of the concepts and terminology or even 

different connotations of the same terminology. When 

referring to rhetoric in the sense of the art of persuasion, 

Xing Lu and David A. Frank suggest, "the closest in meaning 

and senses to 'rhetoric' in ancient China is the word bian" 

(451). They caution that Chinese word "bian" cannot be used 

as the exact equivalent of the English word "rhetoric" 

(451). Also, Xing Lu points out, "By taking the translation 

at its face value, it is easy to conclude that speech and 

argumentation are deprecated and condemned in the Daoist 

treatment of Chinese rhetoric" (38). Likewise, in the study 

of contemporary Chinese argumentative discourse, there are 

issues that might be related to translatability of cultural 

concepts and linguistic features (Lu and Frank 451). 

207 
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Thomas W. Benson, in his essay "History, Criticism, and 

Theory in the Study of American Rhetoric," argues that the 

purpose of rhetorical study is "to understand something 

about the rhetorical or communicative dimensions of human 

actions, and that inevitably requires us to relate 

particular events and actions to a conceptual framework" 

(8). This dissertation illustrates some observable patterns 

in several pieces of contemporary Chinese and one piece of 

American persuasive discourse. Many successful studies of 

and inquiries into the constructions of American 

representative argumentative and persuasive speeches, 

essays, and literary works have been conducted in the past 

few decades. A comparison of every aspect of rhetorical 

differences between American and Chinese rhetorics would be 

beyond the scope of this study. However, with an initial 

outline of the marked differences of sociocultural, 

linguistic, and rhetorical backgrounds between the two 

countries, one may recognize the significance of 

incorporating the study of essential characteristics of 

Chinese and American mindsets before engaging in activities 

of argumentative and persuasive nature. 

It is evident that traditional values of a culture 

often constitute the basic rhetorical premises of 



209 

Aristotelian rhetoric. Conflicting values and beliefs exist 

between contemporary American and Chinese cultures, even 

though people of both countries share the common desires for 

peace and prosperity of the world. For example, American 

emphasis on individual rights is contrary to the teachings 

of Confucius which advocate the sacrifice of individual 

liberty to the authority and the interests of group culture. 

Through a study of the origins of the primary philosophical 

foundations of different cultures, one may reduce the 

negative factors brought by the seemingly irreconcilable 

differences of cultural perspectives and increase the 

effectiveness of communication. Knowledge of basic 

rhetorical differences between the two countries helps one 

to transcend the limitations of one's own cultural framework 

when one is conducting cross-cultural business activities 

such as advertisements and business negotiations. As Rosteck 

claims, cultural studies and rhetorical studies share the 

same purpose, that is, "understanding how discourse places 

and sustains relationships between people in society and how 

we might bring about positive changes in those 

relationships" (23). 

Based on a survey of some of the major developments in 

the history of Chinese rhetoric, this study draws a broad 
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outline covering the fundamental traditional modes of 

thinking, basic language features, and rhetorical patterns 

that are considered relevant to the understanding of 

contemporary Chinese argumentative and persuasive discourse. 

In their essay "Comparative Rhetoric: An Integration of 

Perspectives," Muriel Saville-Troike and Donna M. Johnson 

argue against adopting the approach of "theoretical purists" 

(244) in the analysis of cross-cultural communication. 

Saville-Troike and Johnson contend that "an integration of 

perspectives is needed for understanding and explaining such 

complex phenomena" (244). Therefore, a comparative analysis 

of different cultural rhetorics presents not only a 

linguistic but also an interdisciplinary challenge. 

Schematic summaries, broad comparative analysis, and 

generalizations dealing with different value systems and 

rhetorical patterns are possible. 

To enhance its ethos and logos, Chinese rhetoric adopts 

the traditional heritage of the belief in social unity and 

harmony, reverence for authority and history, emphasis on 

moral education and self-cultivation, and respect for 

collective wisdom and cooperation. Chinese incline to regard 

themselves as individuals in relation to others and to a 

whole society, whereas Americans tend to consider themselves 
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as individuals instead of as members of a larger society. 

Individual rights, therefore, are cherished in the United 

States, whereas social harmony is emphasized in China. The 

Westerners tend to think in "polarized dualism" (Tannen 217) 

and emphasize "polarized opposition" (Tannen 221), whereas 

Chinese prefer holistic evaluation. 

To avoid mere generalizations of Chinese and American 

rhetorical patterns, more vigorous research with sufficient 

contemporary argumentative and persuasive sample texts is 

required. The issue of commensurability of certain 

rhetorical factors should also be taken into consideration. 

It cannot be overemphasized that with the rapid development 

of science and technology and the revolution of 

communication, the trend of the increasing confluence of 

cultures will no doubt influence the rhetorical patterns of 

both cultures, particularly Chinese rhetoric. Nevertheless, 

this exploratory study provides a basis for intercultural 

communicators at different settings to reinforce their 

argument by gaining some new insights into the rhetorical 

patterns of the other. Scholars in academic settings, 

especially ESL students, may learn to adapt the rhetorical 

strategies in their argumentative and persuasive writings to 

the American audience. It is essential that ESL students are 
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familiar with Western traditional cultures, basic American 

values and beliefs, and major rhetorical patterns. On the 

other hand, cross-cultural communicators at business 

settings may adapt their advertising strategies to suit the 

taste of its audience. Culture invariably plays a vital role 

in the rhetorical patterns of either country. 

The purpose of a comparative study of rhetorics of two 

distinctly different origins is to enhance the understanding 

of the rhetorical premises and patterns of different 

cultures. By delineating a broad analytical framework based 

on the essential elements of Aristotle's rhetoric, I aim to 

strengthen the recognition of the varieties of sources that 

contribute to the deep differences of the rhetorical 

assumptions of the two cultures. In addition, through a 

study of the mindsets, language, and rhetorical patterns of 

two cultures, I suggest that analyzing contemporary American 

and Chinese argumentation and persuasion from an integration 

of a variety of approaches may achieve the best desired 

interpretations of the texts and symbols. 

Knowledge of the contrast of rhetorical patterns 

between the two countries may provide certain basis for 

Chinese students to assimilate better the positive aspects 

of American rhetoric and culture. With the influence of the 
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advancements of American science, economics, and technology, 

it is crucial for the Chinese scholars to understand the 

limitations of Chinese rhetoric that restrict communication 

among people of the two countries. Despite the fact that 

Chinese culture has had an insignificant influence on the 

American culture, a study of Chinese rhetoric will help the 

Chinese deepen the understanding of one 1 s own culture and, 

in return, will sharpen Chinese students 1 understanding of 

the unique characteristics of American culture. 

The influence of American culture and rhetorical 

patterns presents a challenge for the Chinese scholars to 

reconsider the advantages and the disadvantages of the 

Confucian ethical and rhetorical traditions. Chinese 

scholars may synthesize the best rhetorical features of both 

cultures. Composing effective argumentative and persuasive 

discourse may entail transnational communicators, including 

scholars, educators, and businessmen, to adapt their 

messages to the rhetorical comprehension capabilities of 

their audience. For example, Chinese intercultural 

communicators may avoid using culturally specific analogies 

as a way of reasoning to make Chinese argumentative and 

persuasive texts comprehensible to the American audience. 

The disadvantages of analogical inferences may render the 



214 

logic loose, ambiguous, incomprehensible, and unpersuasive 

to the American audience. By assimilating and incorporating 

features of Western system of logic, or Aristotelian logic, 

Chinese writers may construct convincing argumentative and 

persuasive discourse for the American audience. Furthermore, 

the deep-rooted Confucian tendency of using the appeal to 

history over the American appeal to reasoning may interfere 

with fostering creative thinking and in a sense deter the 

development of the society. 

A comparative study of rhetorical patterns of the two 

countries will help international communicators avoid the 

tendency of evaluating the rhetorical patterns of another 

culture by the standards of one's own culture. International 

communicators, either at academic or business settings, may 

adapt some distinctive rhetorical patterns relevant to its 

target culture to render their messages clear and strong to 

achieve the desired response from their target audience. In 

this revolutionary age of technological communications, this 

exploratory study yields new insights for effective 

rhetorical practices among intercultural communicators. 

According to James R. Andrews, one may have a clearer 

picture of "the forces shaping our rhetoric" (324) by 

gaining a "better understanding of the interplay between 



215 

language, culture, and character" (324). Further, Andrews 

contends, "only a rhetoric that takes into account the need 

to understand and to balance conflicting pressures will 

finally contribute to the realization of our noblest 

aspirations" (324). In a similar vein, Benson states, "the 

study of a rhetorical text or communicative event is a 

multifaceted and open-ended affair, seeking in part for 

judgment but, even more importantly, for understanding" 

(ix). This dissertation brings together information about 

American and Chinese philosophical and cultural concepts and 

patterns of rhetoric as evidenced in sample texts of both 

cultures with the purpose of advancing knowledge and 

understanding about American and Chinese discourse. 
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Appendix 1 Text 1 

Speech by Jiang Zemin, the President of the People's 

Republic of China, at the Welcoming Ceremony for the Fourth 

World Conference on Women 

Beijing, 4 September 1995 

(The People's Daily, September 5, 1995) 

Distinguished Guests and Friends, Ladies and Gentlemen: 

1) Today, the Fourth World Conference on Women will have 

its grand opening in Beijing. Such a propitious assembly of 

outstanding women and distinguished guests from around the 

world has added luster to the city that radiates with the 

colors of the golden autumn. I would like to extend, on 

behalf of the Chinese Government and people and in my own 

name, our hearty felicitations to the Conference and warm 

welcome to all the honoured guests and participants of the 

Conference. 

2) This Conference is a major event for women as well as 

all the people around the world. Its convocation here at 

this very moment, which coincides with the 50th anniversary 

of the founding of the United Nations, is of great 

importance in that it enables us to review the UN's progress 

in the advancement of women, accelerate the achievement of 
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the goals of Equality, Development and Peace as set forth in 

the Nairobi Strategy, and further enhance the status and 

role of women. 

3) Women hold up "half the sky" in human society. Both men 

and women are promoters of social development and progress 

and share the creation of human civilization, material and 

cultural. What is more, women have made a special 

contribution to the reproduction of human race. It is they 

who have nurtured generation upon generation of new lives, 

among them millions of heroes, scholars and poets. However, 

over a long period of time in the development of human 

society, women were not treated as equals with men. 

Prejudices against women, like an invisible chain, fettered 

the hearts and minds of millions. Such outworn mentality 

should have long been discarded and such irrational 

situation changed. 

4) Since the founding of the United Nations, the world has 

undergone profound changes and the global women's cause has 

taken an extraordinary course. The international community 

has made strenuous efforts to promote gender equality and 

made certain progress to this end. However, one finds that 

the phenomena of subjecting women to discrimination, 

· d even physical abuse have not vanished from 
oppression an 
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the face of the earth. And obstacles that hinder the 

improvement of women's status are far from being removed. In 

today's world where the commanding themes of the times-

peace and development--have become even more pronounced, the 

call for respect for and protection of women, and a complete 

change in the fate of women has become increasingly vocal. 

The theme of this women's conference--Action for Equality, 

Development and Peace--has undoubtedly instilled fresh 

vitality into the global women's cause. We are glad to see 

that women in all countries have come to share the desire 

for world peace, national stability, economic prosperity, 

social progress, liberation of women and gender equality. 

This, too, represents an irresistible trend of history. 

5) At this important moment of the turn of the century, we 

have upon our shoulders the historical task of building on 

the past and opening a path to the future. It behooves us, 

therefore, to carefully study ways to advance the global 

women's cause and properly handle the relations between 

equality on the one hand and development and peace on the 

other. 

6) History tells us that the fate of women is linked with 

that of the whole mankind. The liberation of women is part 

and parcel of national independence and people's liberation. 



A higher status of women is associated with overall 

development of society and the progress of the times. 
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7) A full and equal participation by women is 

indispensable to the fulfillment of the two major tasks 

facing the present-day world, namely, peace and development. 

Only by actively involving themselves in maintaining peace 

and promoting development can women reach the goal of 

improving their status. 

8) Maintaining peace is the primary prerequisite for the 

improvement of women's status. The two world wars brought 

horrible scourge to mankind, with women and children, the 

most vulnerable of all, bearing the brunt. Without world 

peace and stability, any talk about improving women's status 

and guaranteeing their rights and interests would be out of 

the question. Since the end of the Cold War, the 

international situation has, on the whole, moved towards 

relaxation, but regional conflicts and local wars have raged 

on without letup and the world is not yet tranquil. It 

remains an important mission for the people, including 

women, of all countries to endeavor for the maintenance of 

world peace and stability and the removal of all factors 

that may lead to war. 
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9) Eradicating poverty is the essential condition for the 

improvement of women's status. A sound economy is the basis 

for the well-being of human society. Poverty and 

underdevelopment have deprived many women of employment, 

health care and educational opportunities. For them, the 

right to equal participation in the political and economic 

life of the state can only be an elusive luxury. To become 

true masters of their life and control their own destiny, 

women need to enjoy equal status not only politically, but 

also economically. As China's great writer and thinker Lu 

Xun put it, "I believe that if women cannot enjoy equal 

economic rights with men, all high-sounding remarks made 

about them are nothing but idle talks." At present, poverty 

remains a serious obstacle to the improvement of women's 

status in many countries, developing countries in 

particular. This is due to the prolonged colonialist 

domination and the existing irrational and inequitable world 

economic order. The developed countries and the 

international community at large have an unshirkable 

responsibility to help the people in the developing world to 

achieve economic growth, eradicate poverty and improve 

living standards. 
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10) The Chinese government has always regarded gender 

equality as an important measurement of civility. The 

Chinese women have become masters of the state and society 

since the founding of the People's Republic. Attaching great 

importance to the development and advancement of women, we 

in China have made gender equality a basic state policy in 

promoting social development. We are resolutely against any 

forms of discrimination against women and have taken 

concrete steps to maintain and protect the equal status and 

rights of women in the country's political, economic and 

social life. As a populous country, China has taken upon 

itself the heavy responsibility of improving the status of a 

quarter of the world's women. We will continue to work hard 

and make further contribution to the advancement of the 

global women's cause. 

11) The question of women is an important issue of common 

concern in the international community. The women's cause is 

a lofty undertaking for mankind. Not only efforts by 

governments and peoples at the national level, but also 

extensive co - operation at the international level are 

required to advance women's status and role. I believe that 

so long as we abide by the purposes and principles of the UN 

Charter, teach other seek common ground while respec , 
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putting aside differences and enhance our coordination, we 

will be able to advance to the global women's cause 

steadily. The eyes of the world's men and women are on this 

conference. They have placed high hopes on a positive 

outcome. The Chinese government and people are ready to make 

great efforts and cooperate closely with the UN and its 

agencies to ensure a success of the conference. I sincerely 

hope that UN Fourth World Conference on Women will become an 

important milestone in realizing gender equality and 

promoting peace and development. 

12) In conclusion, I wish the conference a complete success 

and wish all of you a pleasant stay in Beijing. 

13) Thank you. 

(Translated by United Nations and United Nations Development 

Programme) 



Appendix 2 Text 2 

The Lei Feng Spirit Will Shine Forever 

(Editorial of The People's Daily, March 5, 1993) 

1) Today is the thirtieth anniversary of Mao Zedong's and 

the other older generation of proletarian revolutionaries' 

inscriptions for Lei Feng. For thirty years, the Lei Feng 

spirit has inspired and encouraged several generations of 

people to study hard, work diligently, and dedicate 

themselves selflessly for the cause of socialist 

construction. The Lei Feng spirit has been integrated into 

the socialist spirit of the times. The activities of 

learning from Lei Feng have already become the conscientious 

action of broad masses in building socialist spiritual 

civilization and the huge impetus to the construction of 

socialism with Chinese characteristics. 

2) The Lei Feng spirit has a very rich connotation. It is 

not only permeated with traditional Chinese virtues, but 

also embodies the spiritual features of a new generation of 

socialist type of people. Currently, under the guidance of 

the spirit of the Fourteenth National Congress of the 

Communist Party of China, we are quickening the pace of 

economic construction and reform, opening to the outside 
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world, and are gradually building and improving socialist 

market economic system. Although the situations and tasks we 

now face are different from those in the age of Lei Feng, 

the Lei Feng spirit remains the spiritual pursuit of the 

times. The new historical period particularly requires us to 

be earnest and down to earth and to dedicate ourselves 

selflessly like Lei Feng as well as to continuously make new 

contributions at our respective posts. 

3) The Lei Feng spirit is needed to vigorously develop 

socialist market economy. To develop market economy, it 

meets the law of objective economy to consider material 

benefits and the law of value as well as to advocate fair 

competition. However, conducting business according to the 

law of objective economy does not mean rejecting the Lei 

Feng spirit, nor does it mean rejecting people's spiritual 

pursuit. The development of economy cannot do without 

people's mutual understanding and friendly affection, noble 

sentiments and morality, struggling spirit and innovative 

awareness, and harmonious human relationships and collective 

spirit. It should be noted that the development of market 

economy is conducive to cultivating people's sense of 

competition, awareness of equality, and the spirit of 

t
. · t n the other hand, the characteristics of 

crea ivi y; o 
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openness and spontaneity of market economy could also 

possibly cause some negative factors such as minding only 

one's own immediate interests and going merely after money 

and so on; at the same time, the principles governing 

exchange of commodity could also possibly permeate into 

political and social life to corrode our skin and body. The 

lofty ideological qualities and moral sentiments exhibited 

in the Lei Feng spirit are not only sharp weapons of 

guarding against various kinds of negative phenomena and 

unhealthy tendencies, but also spiritual strength of 

promoting economic development. 

4) The Lei Feng spirit is even more needed for building 

socialist spiritual civilization. The socialist spiritual 

civilization is a significant part of socialism with Chinese 

characteristics as well as an essential component of comrade 

Deng Xiaoping's theories regarding building socialism with 

Chinese characteristics. "The essence of spiritual 

civilization lies in construction." An effective means of 

building spiritual civilization i~ to learn from Lei Feng 

and to advocate the Lei Feng spirit under the new historical 

conditions. Actual practices demonstrate that setting up 

t 
' d ls beli'efs values, and moralities, including correc i ea , , 

sound social morality and professional ethics, greatly helps 
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nurture a new type of people possessed with ideals, ethics, 

culture, and discipline. 

5) The hope of our cause and the future of the country lie 

in the youth. The youth nowadays are imbued with vitality as 

well as creative and pioneering spirits. The whole party and 

the whole society must be concerned with the growth of youth 

and must put even more emphasis on guiding them to learn 

from Lei Feng and expand the spirit of Lei Feng while 

educating them to master scientific and cultural knowledge. 

The youth should be taught that money and abundant material 

life are not everything; only those who possess noble 

sentiments and great ambition to serve other people and to 

make contributions to the society are truly valuable people; 

only such a life is a life with substance and value. 

6) To expand the Lei Feng spirit in the new historical 

period of economic construction and reform and opening to 

the outside world, cadres at all levels, especially leading 

cadres, should take the lead and earnestly practice what one 

advocates. And one should not consider learning from Lei 

Feng as only the business of youth, of soldiers, and of shop 

employees. The spirits of working selflessly for the public 

interest, plain living and hard struggle, honesty and 

· t ·t d moral soundness, as well as serving the in egri y, an 
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people and the socialism whole-heartedly that are embodied 

in Lei Feng should become the basic qualities of every 

leading cadre. Facts demonstrated that taking the initiative 

of learning from Lei Feng by leading cadres is not only 

conducive to establishing good working style and overcoming 

subjectivism, individualism, and bureaucracy, but also 

conducive to influencing and driving the party and social 

conduct into taking a favorable turn. 

7) During the past thirty years, the mass campaign of 

learning from Lei Feng has accumulated rich experience. 

Millions upon millions of the Lei Feng type of heroic models 

have emerged around us. We believe, under the encouragement 

of the Fourteenth National Congress of the Communist Party 

of China and under the guidance of comrade Deng Xiaoping's 

theories regarding building socialism with Chinese 

characteristics, along with the development of the building 

of material civilization, new situations will be bound to 

emerge constantly from our country's construction of 

socialist spiritual civilization and the mass campaign of 

learning from Lei Feng will surely develop steadily in depth 

and be enhanced toward a new level. 

(Translated by Hailing Xiao) 



Appendix 3 Text 3 

Can There Be Progress after "Midlife"? 

By Lu Wenfu in 1981 

1) None of us (at this meeting) is particularly young any 

more; although our age may not be too pleasing to some of 

us, when it comes to creative writing, certain things about 

being older should make us happy. Life is the wellspring of 

creative work. Being older and more experienced, we have a 

lot more material to write about. Although our storehouse of 

memories is still far from full, there's a bit more in it 

now than when we were young. In our youth, we would finish 

one piece without knowing what we might write next. Now, 

lots of people and events are whirling around in our minds. 

Some have been there for quite a few years. 

2) Writing is like making a cigarette: it must be a blend 

of fresh tobacco, old tobacco, leaves from Yunnan, from 

Xuchang, and some from other places. If you roll cigarettes 

from leaves grown on one tiny plot of land and they don't 

turn out well, then you've got "high-quality cigarettes made 

in the commune factory." The package may be nice, but the 

taste won't be very mellow. Many comrades here have been 

h h h Sl·no-Japanese War, the War of Liberation, the t roug t e 
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Three Great Transformations [collectivization of 

agriculture, handicrafts, and industry and commerce], the 

Antirightist campaign, the Great Leap Forward, the Three 

Years of Adjustment, the Cultural Revolution, the fall of 

the Gang of Four--a complete history of modern China is 

stored in our minds. You can't say our lives have been 

impoverished. In this regard, China's writers appear heaven

blessed. You have no need to go out searching for strange 

and novel things. There's plenty to write about in our 

present-day lives and struggles. Times of peace and 

tranquillity may give rise to economic prosperity, but 

literature usually emerges from periods of chaos, great 

transformations, and massive unrest. Literature is about 

human beings and their fates; when society is in great flux, 

human beings also experience all kinds of change and 

uncertainty. The power of the old is strong and the 

struggles of the new are ardent; people's quests are 

sincere, their emotions zealous; happiness and despair, 

gratitude and resentment, success and failure--these things 

that move the human heart must find a place in good works of 

literature. Just as distress regenerates a nation, so too is 

literature revived by hardship. "Literary talents have ill-

t d 1
. "Thi's saying doesn't just go for individuals, 

s arre ives. 
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it should be broadened to include the destiny of a nation, 

of a people. Even when a nation and its people are engaged 

in bitter struggle, there will be a few people whose lot is 

not so bad who can continue writing good literary works that 

move people's hearts--this has been true in the history of 

literature both East and West. Poverty, backwardness, 

hardship, chaos; these are not necessarily obstacles to 

literature. Material wealth is not the same as spiritual 

wealth. In fact, blind pursuit of the material inevitably 

creates a spiritual vacuum. The spiritual and the material 

fulfill and complement each other; they spur each other 

forward and hold each other back. We work in the realm of 

the spirit. A good literary work must have that bit of 

"spirit," and the stronger it is, the more long-lasting 

significance the work will possess. If we look at our 

personal storehouse from this angle, can we not say that as 

the years mount, we not only fill it up, we fill it with 

good material: tobacco of the highest quality? 

3) Those of us past middle age often lack confidence in 

our writing. This is a common enemy. In our youth, strong as 

an ox we'd fall down, and yet still be able to write 
I 

something good, even something we couldn't surpass later. As 

d d t become cautious and indecisive, 
we got older, we ten e o 
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having "great aims but petty deeds," so that even if we 

wrote something, we lacked the courage to bring it out into 

the open. Thus, in our case, it's still very important to 

encourage a little self-confidence. However, it must not be 

blind confidence. We must also awaken to our shortcomings. 

4) There are those who would have us struggle to become 

great writers like Lu Xun and Mao Dun. Although this is a 

worthwhile aspiration and a well-intentioned encouragement, 

there are in fact some problems with that. Perhaps this hope 

can be realized in the next generation. This is my own 

personal opinion and may not represent everyone. I feel that 

those we call great writers become so not simply from 

writing a few good pieces; they are the embodiment of the 

cultural aspirations of an entire generation. If culture is 

compared to a mountain, they are the ones who stand on its 

peak. That peak is very narrow and sharp, but it is 

supported by a base several tens or several hundreds of 

miles wide. Without a base, there can be no peak; if the 

base is narrow, the mountain will not be very high, like a 

stunted stalk of bamboo. 

5) Think how learned Lu Xun and Mao Dun were. They could 

d f re ign countries, the past and the 
write about China an o 

present, astronomy and geography; they could create and they 
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could translate; write a story or a research essay; and 

their every brushstroke was fine calligraphy! Of all of us 

gathered here, there is not a single person of our 

generation whose cultural base is as extensive as theirs 

was. 

6) We cannot lay the entire blame on our own laziness and 

lack of ambition. From the time we could understand what was 

going on around us, we had to deal with the Sino-Japanese 

War, the subsequent chaos and recurring struggle that affect 

our lives, and finally the Ten-Year Calamity [the Cultural 

Revolution]. At the time when our memories were at their 

best, we had neither the opportunity nor the conditions to 

learn more. In truth, we embarked on the road of creative 

writing mostly by chance, without adequate preparation; it 

was stop and go, as we fought and ran. Having simply lived 

stirring lives, read a few books, and s~raped together a few 

literary skills, we became writers without giving it much 

thought. 

7) creative writing, especially the novel, betrays how 

cultured a writer is. One can't hide it. Sometimes we think 

, d 'bed a person or an event colorfully and vividly, 
we ve escri 

b t h ad l
·t it seems to lack a little something--

u wen we re , 

the breadth and profundity, the far-reaching vision, of a 
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great writer. I think that Cao Xueqin would never have been 

able to write The Dream of the Red Chamber if it had been 

merely a question of knowing a little about the art of 

writing and being familiar with a few characters like Bao Yu 

and Lin Daiyu. A novel like The Dream of the Red Chamber is 

like an exhibit of traditional Chinese culture. 

8) Of course, we may still be able to read a few books and 

learn a few things in the days to come, but there is a limit 

to our time, our energy, and the conditions we work in. When 

Lu Xun and Mao Dun ascended to the peak of that mountain, 

they were almost the same age as we are now. Great minds may 

mature late in life, but not accidentally or suddenly. This 

adage, "great minds may mature late in life," itself means 

to say that the making of a great mind requires thorough 

preparation. It can't be accomplished overnight. 

9) Besides our weak foundation, there are still many 

restrictions and inhibitions implicit in our literary ideas, 

methods, and writing habits. We're still governed by lots of 

once-fashionable viewpoints that we don't completely 

understand or that were never correct to begin with. We all 

consider our own thinking to be very liberated, but that's 

t 
·1y so There is a difference between liberated 

no necessari · 

Sub]
·ecti've caprice 1 and wild imp_ulse. I believe 

thinking, 
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that there are two main things to liberated thinking: first, 

timely recognition of truth as it is demonstrated in 

practice; and second, firmly holding on to scientific 

predictions based on actual experience. 

10) If there is anything to be learned from my analysis, 

maybe it's that if we want to improve our writing, we must 

start with what we have. We don't want to lose faith, but 

neither do we want to indulge in fantasy. We don't want to 

be indecisive or reluctant to move forward--time waits for 

no man! Neither do we want to produce a trilogy or try to 

encapsulate an entire era at the drop of a hat. We'd best 

spend a little time in our storehouses, examining what we've 

accumulated there, and weighing its significance anew. We 

must use the vision of the present to evaluate the past, and 

the perspective of history to examine our life today. 

11) Once we see things correctly, and clearly, we can adopt 

the technique of "the rat eating dumplings" and "skip over 

to the filling." We ought not just to nibble at the skin, 

but we shouldn't desert the dumpling to go search for a dish 

of braised beef, either. 

12) we mustn't be overly concerned with our own reputation; 

it doesn't matter if we can't produce a masterpiece, so long 

t 
'b tea little something, if only sketch 

as we con ri u 
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material, even a notebook--our successors can pull it all 

together. Our generation must be willing to serve as a 

ladder. The Water Margin gave rise to The Golden Lotus, and 

The Golden Lotus inspired The Dream of the Red Chamber. Cao 

Xueqin himself climbed to the top on a human ladder. It's 

not at all a question of stepping on other people's 

shoulders to get ahead oneself: culture is cumulative in its 

development. I don't mean to advocate less ambition, but 

rather to leave a little room for improvement, so that we 

can have a firm footing and get to work immediately. Since 

many things are in our favor, once our generation has taken 

this path, it may produce some peaks--a few major works and 

major authors--so long as we don't take them to be great 

works for all the ages. 

13) Literature abhors empty talk and grandiose ambitions 

most of all. Literature is concrete, concrete, and again 

concrete, all the way down to the most minor details. 

Whenever you find the filling, you must go quickly and gnaw 

on it. Empty ideas, sweet fragrances, and wonderful 

delicacies won't do. 

14 ) In those first few years after the Ten-Year Calamity, 

many of us were extremely excited. Sometimes we almost felt 

ll
'ke · h' selves to see whether we were dreaming. pine ing our . 
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Such a mood of exhilaration could not last forever. In our 

writing we often heated up till we got the chills, iced up 

till we got a fever, alternated hot and cold together, or 

progressed at a constant temperature. Add to all this is the 

bringing order out of chaos, the setting of policy on a 

correct footing, the many things that had to be rethought, 

the many concrete matters that had to be attended to. In our 

writing we'd eaten more of the wrapper than the filling, but 

that was understandable and unavoidable. Now, though, it's 

time for the filling. 

15) We had the ingredients for some tasty dishes. We 

prepared them as best we could and with good intentions, for 

those who might partake. But we couldn't ignore the question 

of method or skill. We couldn't just stir-fry some eggs and 

chopped chives, generous in quantity but lacking in quality, 

enough to turn people's stomachs at that. 

16) so now a lot of us are thinking about literary methods 

and skills. we must consider these questions because for a 

number of years we have not thought enough about them--we 

have, whether consciously, unconsciously, or purposely, been 

Poll·c1·es like the Three Prominences and 
obstructed by 

stereotyping. 
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17) I believe that this "literary method" is inseparable 

from a writer's manner of thinking, personal conduct, and 

treatment of others; it's also linked with temperament, 

upbringing, hobbies, and habits. You can't force a serious 

and meticulous person of practical habits to get the knack 

of romantic writing. Nor can you force a bold and gregarious 

person with a lust for life to write tear-jerkingly 

sentimental descriptions. You can only "go your own way," 

playing to your strengths and avoiding your weaknesses. You 

can't be always lamenting that the grass seems greener on 

the other side. 

18) A literary technique that is used quite successfully by 

one person may result in disaster for another. The four

character phrase biao xin li yi--to start something new in 

order to be different--is quoted by some with approval, by 

others not. The actual results clearly are both good and 

bad. 

19) If one understands which parts of one's life are 

original or novel and which are ordinary, then gives voices 

to the original, that's good. But if one abandons one's own 

b 
· d goes out in search of something novel, one may 

earings an 

end up with something affected and artificial, mere 

formalism. 



20) I'd like to say one thing about writing technique, 

something I heard comrade Mao Dun say when I was young: 
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"Technique comes primarily from life." These words have been 

c ircling around in my head for many years now, but only 

recently have I come to some understanding of them. It 

really is true. The most important technique of writing is 

the ability to take those things in your life that have most 

moved you, the significant things that have left you with 

the d e epest impression and the clearest images, and bring 

t h e m together organically. You must understand when to hold 

ti ght a nd not let go, giving full play to your emotions; and 

wh e n t o b e content with a faint suggestion. "Marvelous 

mastery" and "superhuman writing" are not simply a matter of 

t echnique. It's more often a question of some inner light in 

your life demanding that you let it shine. As long as you 

don't c lose the door to it, it will find a way to come in by 

itse l f . I've seldom seen somebody first learn technique and 

then c r e ate. Most of people who write are "forced into it by 

l ife i ts e lf." 

(Gr a te ful acknowledgment is extended to M.E.Sharpe, Inc. for 

permission to use and reprint Beata Grant's translation of 

Lu We n f u's "Can There Be Progress after "Midlife"? from 

d Ch
. wri'ters· Self-portrayals. Copyrighted 199 2 .) 

Mo ern inese · 



Appendix 4 Text 4 

Speech by First Lady Hillary Rodham Clinton of the United 

States at the United Nations Fourth World Conference on 

Women 

Beijing, 5 September 1995 

Mrs. Mongella, 

Distinguished delegates and guests, 

1) I would like to thank the Secretary General of the 

United Nations for inviting me to be part of the United 

Nations Fourth World Conference on Women. This is truly a 

celebration--a celebration of the contributions women make 

in every aspect of life: in the home, on the job, in their 

communities, as mothers, wives, sisters, daughters, 

learners, workers, citizens and leaders. 

2) It is also a coming together, much the way women come 

together every day in every country. 

3) we come together in fields and in factories. In village 

markets and supermarkets. In living rooms and board rooms. 

4) Whether it is while playing with our children in the 

park or washing clothes in a river, or taking a break at the 

office water cooler, we come together and talk about our 
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aspirations and concerns. And time and again, our talk turns 

to our children and our families. 

5) However different we may be, there is far more that 

unites us than divides us. We share a common future. And we 

are here to find common ground so that we may help bring new 

dignity and respect to women and girls all over the world-

and in so doing, bring new strength and stability to 

families as well. 

6) By gathering in Beijing, we are focusing world 

attention on issues that matter most in the lives of women 

and their families: access to education, health care, jobs, 

and credit, the chance to enjoy basic legal and human rights 

and participate fully in the political life of their 

countries. 

7) There are some who question the reason for this 

conference. Let them listen to the voices of women in their 

homes, neighborhoods, and workplaces. 

8) There are some who wonder whether the lives of women 

and girls matter to economic and political progress around 

the globe 
Let them look at the women gathered here and 

t he homemakers, nurses, teachers, lawyers, 
at Huairou ... 

1
. k and women who run their own businesses. 

po icyma ers, 
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9) It is conferences like this that compel governments and 

peoples everywhere to listen, look and face the world's most 

pressing problems. 

10) Wasn't it after the women's conference in Nairobi ten 

years ago that the world focused for the first time on the 

crisis of domestic violence? 

11) Earlier today, I participated in a World Health 

Organization forum, where government officials, NGOs, and 

individual citizens are working on ways to address the 

health problems of women and girls. 

12) Tomorrow, I will attend a gathering of the United 

Nations Development Fund for Women. There, the discussion 

will focus on local--and highly successful--programs that 

give hard - working women access to credit so they can improve 

their own lives and the lives of their families. 

13) What we are learning around the world is that, if women 

are healthy and educated, their families will flourish. If 

women are free from violence, their families will flourish. 

If women have a chance to work and earn as full and equal 

partners in society, their families will flourish. 

1
4

) And when families flourish, communities and nation will 

flourish. 
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15) That is why every woman, every man, every child, every 

family, and every nation on our planet has a stake in the 

discussion that takes place here. 

16) Over the past 25 years, I have worked persistently on 

issues relating to women, children and families. Over the 

past two-and-a-half years, I have had the opportunity to 

learn more about the challenges facing women in my country 

and around the world. 

17) I have met new mothers in Jojakarta, Indonesia, who 

come together regularly in their village to discuss 

nutrition, family planning, and baby care. 

18) I have met working parents in Denmark who talk about 

the comfort they feel in knowing that their children can be 

cared for in creative, safe, and nurturing after-school 

centers. 

19) I have met women in South Africa who helped lead the 

struggle to end apartheid and are now helping build a new 

democracy. 

20) I have met with the leading women of the Western 

Hemisphere who are working every day to promote literacy and 

better health care for the children of their countries. 

21
) I have met women in India and Bangladesh who are taking 

11 1 S to buy milk cows, rickshaws, thread and 
out sma oan 



other materials to create a livelihood for themselves and 

their families. 

22) I have met doctors and nurses in Belarus and Ukraine 

who are trying to keep children alive in the aftermath of 

Chernobyl. 

257 

23) The great challenge of this conference is to give voice 

to women everywhere whose experiences go unnoticed, whose 

words go unheard. 

24) Women comprise more than half the world's population. 

Women are seventy percent of the world's poor, and two

thirds of those who are not taught to read and write. 

25) Women are the primary caretakers for most of the 

world's children and elderly. Yet much of the work we do is 

not valued--not by economists, not by historians, not by 

popular culture, not by government leaders. 

26) At this very moment, as we sit here, women around the 

world are giving birth, raising children, cooking meals, 

washing clothes, cleaning houses, planting crops, working on 

assembly lines, running companies, and running countries. 

27) women also are dying from diseases that should have 

been prevented or treated; they are watching their children 

succumb to malnutrition caused by poverty and economic 

d 
· t' they are being denied the right to go to school 

epriva ion; 
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by their own fathers and brothers; they are being forced 

into prostitution, and they are being barred from the ballot 

box and the bank lending office. 

28) Those of us who have the opportunity to be here have 

the responsibility to speak for those who could not. 

29) As an American, I want to speak up for women in my own 

country--women who are raising children on the minimum wage, 

women who can't afford health care or child care, women 

whose lives are threatened by violence, including violence 

in their own homes. 

30) I want to speak up for mothers who are fighting for 

good schools, safe neighborhoods, clean air and clean 

airwaves ... for older women, some of them widows, who have 

raised their families and now find that their skills and 

life experiences are not valued in the workplace for 

women who are working all night as nurses, hotel clerks, and 

fast food chefs so that they can be at home during the day 

with their kids ... and for women everywhere who simply 

don't have time to do everything they are called upon to do 

each day. 

3l) Speaking to you today, I speak for them, just as each 

of us speaks for women around the world who are denied the 

chance to go to school, or see a doctor, or own property, or 



have a say about the direction of their lives, simply 

because they are women. 

259 

32) The truth is that most women around the world work both 

inside and outside the home, usually by necessity. 

33) We need to understand that there is no formula for how 

women should lead their lives. That is why we must respect 

the choices that each woman makes for herself and her 

family. Every woman deserves the chance to realize her God

given potential. 

34) We also must recognize that women will never gain full 

dignity until their human rights are respected and 

protected. 

35) Our goals for this conference, to strengthen families 

and societies by empowering women to take greater control 

over their own destinies, cannot be fully achieved unless 

all governments--here and around the world--accept their 

responsibility to protect and promote internationally 

recognized human rights. 

36) The international community has long acknowledged--and 

recently affirmed at Vienna - that both women and men are 

entitled to a range of protections and personal freedoms, 

from the right of personal security to the right to 
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determine freely the number and spacing of the children they 

bear. 

37) No one should be forced to remain silent for fear of 

religious or political persecution, arrest, abuse or 

torture. 

38) Tragically, women are most often the ones whose human 

rights are violated. Even in the late 20th century, the rape 

of women continues to be used as an instrument of armed 

conflict. Women and children make up a large majority of the 

world's refugees. And when women are excluded from the 

political process, they become even more vulnerable to 

abuse. 

39) I believe that, on the eve of a new millennium, it is 

time to break our silence. It is time for us to say here in 

Beijing, and the world to hear, that it is no longer 

acceptable to discuss women's rights as separate from human 

rights. 

40) These abuses have continued because, for too long, the 

history of women has been a history of silence. Even today, 

there are those who are trying to silence our words. 

41 ) The voices of this conference and of the women at 

H . st be heard loud and clear: uairou mu 
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42) It is a violation of human rights when babies are 

denied food, or drowned, or suffocated, or their spines 

broken, simply because they are born girls. 

43) It is a violation of human rights when women and girls 

are sold into the slavery of prostitution. 

44) It is a violation of human rights when women are doused 

with gasoline, set on fire and burned to death because their 

marriage dowries are deemed too small. 

45) It is a violation of human rights when individual women 

are raped in their own communities and when thousands of 

women are subjected to rape as a tactic or prize of war. 

46) It is a violation of human rights when a leading cause 

of death worldwide among women ages 14 to 44 is the violence 

they are subjected to in their own homes. 

47) It is a violation of human rights when young girls are 

brutalized by the painful and degrading practice of genital 

mutilation. 

48) It is a violation of human rights when women are denied 

the right to plan their own families, and that includes 

being forced to have abortions or being sterilized against 

their will. 
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49) If there is one message that echoes forth from this 

conference, it is that human rights are women's rights .... 

And women's rights are human rights. 

50) Let us not forget that among those rights are the right 

to speak freely. And the right to be heard. 

51) Women must enjoy the right to participate fully in the 

social and political lives of their countries if we want 

freedom and democracy to thrive and endure. 

52) It is indefensible that many women in non-governmental 

organizations who wished to participate in this conference 

have not been able to attend- -or have been prohibited from 

fully taking part. 

53) Let me be clear. Freedom means the right of people to 

assemble, organize, and debate openly. It means respecting 

the views of those who may disagree with the views of their 

governments. It means not taking citizens away from their 

loved ones and jailing them, mistreating them, or denying 

them their freedom or dignity because of the peaceful 

expression of their ideas and opinions. 

54) In my country, we recently celebrated the 75th 

anniversary of women's suffrage. It took 150 years after the 

signing of our Declaration of Independence for women to win 
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the right to vote. It took 72 years of organized struggle on 

the part of many courageous women and men. 

55) It was one of America's most divisive philosophical 

wars. But it was also a bloodless war. Suffrage was achieved 

without a shot fired. 

56) We have also been reminded, in V-J Day observances last 

weekend, of the good that comes when men and women join 

together to combat the forces of tyranny and build a better 

world. 

57) We have seen peace prevail in most places for a half 

century. We have avoided another world war. 

58) But we have not solved older, deeply-rooted problems 

that continue to diminish the potential of half the world's 

population. 

59) Now it is time to act on behalf of women everywhere. 

60) If we take bold steps to better the lives of women, we 

will be taking bold steps to better the lives of children 

and families too. Families rely on mothers and wives for 

emotional support and care; families rely on women for labor 

in the home; and increasingly, families rely on women for 

· ded to raise healthy children and care for other 
income nee 

relatives. 
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61) As long as discrimination and inequalities remain so 

commonplace around the world--as long as girls and women are 

valued less, fed less, fed last, overworked, underpaid, not 

schooled and subjected to violence in and out of their homes 

--the potential of the human family to create a peaceful, 

prosperous world will not be realized. 

62) Let this conference be our--and the world's--call to 

action. 

63) And let us heed the call so that we can create a world 

in which every woman is treated with respect and dignity, 

every boy and girl is loved and cared for equally, and every 

family has the hope of a strong and stable future. 

64) Thank you very much. 

65) God's blessings on you, your work and all who will 

benefit from it. 

(The electronic version of this document has been prepared 

at the Fourth World Conference on Women by the United 

Nations Development Programme (UNDP) in collaboration with 

the United Nations Fourth World Conference on Women 

Secretariat.) 




