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INTRODUCTION 

"Tubal, hijo de Jafet y nieto de Noi, · fuff el primer 

poblador de Espana. 11 1 This sentence is recited in the 

schools throughout Spain to signify that Spain was already 

there when the Iberians were situated in the Peninsula. The 

other invaders of the land, the Celts, the Romans, the Visi

goths and finally the Arabs, were espa1iolizados. But the 

fact that neither the Iberians nor the Visigoths ever did any

thing by which they considered themselves to be Spanish seems 

to have been overlooked in the .centuries of Spanish history. 

Why have Spanish historians created the myth that Spain 

is eternal, that she has existed since the Greeks called her 

Spanya, since the Romans called her Hispania, when the in

habitants did not begin to call themselves Spaniards until the 

first decades of the thirteenth century, after the Battle of 

Las Navas de Tolosa? What is the motive behind such myth

making? Why do many modern Spanish historians persist in 

speaking of Seneca, Trajan, TheQdosius, and other illustrious 

inhabitants of Roman Hispania, as. though they were Spaniards, 

endowed with the characteristics and_qualities that are com

mon to the present-day inhabitants of Spain when, in fact, 

1A.m,rico · castro~ De la edad conflicta (Madrid: Taurus 
Ediciones, s.A., 1961), p. 11 
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these famous individuals neither spoke the Spanish of contem

pora~y Spain nor shared the ideals, the values or the atti

tudes that make up what is commonly regarded today as being 

the "Spanish" way of life. Why has it been necessary to fill 

Spanish history with illusions? 
,. 

Americo Castro, in $everal of his works, especially 

in La realidad hist§rica de Espana, has made it evident that 

Spain did not exist as a nation until after the Islamic inva

sion in 711 A.D. He shows that the set of values which are 

regarded as pecul.iar to the Spanish people are not eternal 

but a product of the co-existence on a single soil of three 

races, three religions, three cultures: the Hispano-Roman, 

the Arabi~ and the Judaic. The refusal to accept as a part 

of Spain's history the Semitic and Oriental influences has 
~ 

1 led to the falsification and mythologizing of Spanish his-

tory. 

This thesis shows how Amlrico Castro traces those 

values which we today regard as characteristic of the 

Spanish .people and places these values in their proper per

spectives within the history of Spain. Once this c-onstella

tion of values is understood, Spanish literature and the 

Spanish way of life can. more .readily be understood. 



, 

CHAPTER I 

HISTORY A~D ITS MEANING 

History is not merely a chain of disconnected events 

which has o~curred in the life of a people at a particular 

time in the past and in a given place in the world. It is 

not made up of past events with no value in the lives of 

the descendants of those who experienced those historical 

acts which are known today. History is rather an interior 

process through which exterior motivations acquire reality. 

This interior process is a set of values which a given peo

ple posse~ses in order to establisn ~itself as a social en-

tity or to make the individual feel a part of the given 

group. The group's idea and mode of life function within 

these values that all peoples may be classified. It is as 

a result of these values that a people either accepts or 

rejects c~rtain types of cond~ct or modes of life. Herein 

lies its horizon of possibilities and impossibilities. 1 

These values remain constant within the life of the 

people who acquired them unless some exterior force either 

1Am~rico Castro, The Structure of Spanish History, 
trans. E. L. King (Princeton: University of Princeton Press, 
1956), pp. 3-60. 
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dominates that people causing it by force to change them or 

unless through continual contact with a more advanced so

ciety, one culture assimilates the values of the other for 

reasons which will not be discussed here because of the an

thropological nature of the matter. In either of these cir

cumstances, the less advanced group ceases to exist as 1;he 

people existing prior to the exterior influence and a new 

group is formed • 

. Before the year 711 A.D., the inhabitants of the 

Iberian •Peninsula were Romanized Visigoths, Romans who no 

longer lived within the horizon of their ancestors, descend

ants of tribes such as the Celtiberians, Carthaginians, etc. 

There was nothing to link these separate peoples into one 

group with one set of values. They made war among them

selves, labored for personal and tribal benefit, and were 

often unable to comprehend the language of their neighbors. 

Between the years 711~1212, these people were not 

Spaniards but Aragonese, Leonese, Catalans, and Galicians. 
,, 

Each people pad its own lords, its own private wars, and to 

a certain degree, its own language. It was not until 1212, 

in the Battle of Las Navas de Tolosa, that these Christians 

called themselves Spaniards. The only binding factor upon 

which they had been fighting for th~ee hundred years was 

their Christian faith, a faith which was totalitarian, both 

religious and secular, very unlike the Christianity of Rome 
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with its code of morals set forth by the popes. The Chris

tianity of Rome was impersonal and did not unite its people 

politically as did that of Spain. 

The Ar'abs came to Spain sustained by two efficacious 

forces: • political unity and the impetus of a newly born re

ligion. When they invaded the Iberian Peninsula in 711, they 

settled in the southern part of Spain. They came as a highly 

civ,ilized nation, a nation already capable of expressing the 

awareness of the most intimate feelings, a concept not achiev

ed . by other nations until the nineteenth ceritury, 1 bound to

g•ther closely th~ough their religion and their caliphate 

and with their roots in their native lands of Persia, Syria 

and above all, the city of Mecca. A capital was set up in 

Toledo and the inhabitants of southe~n Spain submitted to 
I 

their rule and lived in juxtaposition. These people later 

became krtown as moz4rabes because they lived as subject to 
I 

the Arabs while retaining their Christian religion. 

But in the northern part of Spain, the Basques, who 

had been alone in their resistance to the Romans and Visi

goths, took the responsibility of initiating a revolt. This 

took place at Covadonga under the leadership of King Pelayo 

in the ~ear 718. 2 The Leonese, the Aragonese and the other 

1 Ibid., p. 81. 

2Harold Livermore, A History of Spain (New York: 
Grove Press, Inc., 1960), pp. 101-126. 
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group$ of the north immediately felt a sense of fear of fall

ing into the hands of these powerful invaders who were fight

ing in the name of Mohammed, the prophet of God. Lest this 

tragedy should occur, these individual groups joined in the 

rebellion. 

The state of rebellion was prolonged over a period 

of some eight hundred years, neither Christi•ns or Moors be

coming dominant, and so a type of constructive insubmission 

preva.iled. 

The Hispanic-Romans were conscious during these eight 

hundred years of the bonds which held them together; these 

bonds were the result of a sense of membership in the group 

because of faith in the same God. The separate groups were 

moldin·g I the habits which were to f o~ a unifying set of val
I 

ues ~ich would eventually provide the dwelling place, or 
l 

morada, .; as Castro calls it; the mode of conducting them-

selves as a Spanish people. As Christians, their own vital 

future was being menaced by the Moslems of al-Andalus, as 

the Arabs called their region of the Peninsula. They were 

becoming more aggressive in order to remain Christians and 

not to become Moslems. 

Paradoxically, in the effort to reject all that was 

Moslem, the Christians incorporated an abundance of things 

1Am,rico Castro, Lt realidad histOfiCa de Espana 
(Mexico: Editorial Porrua, S.A.,1966), p. 109. 
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which were Moslem. From the very beginning, they did that 

which they had hoped not to do, -for their vital existence as 

a Christian people was an assimilation of the bonds which 

made an Arab nation. All that the Arab did was in the name 

of his religion. The Moslem religion was totalitarian. 

There was no separation between church and state. Their 

leaders ·were considered to be the disciples of Mohammed, the 

last of their great prophets. All wars were holy wars and 

fought in the name of Mohammed who condoned such ~ction. 

Because the Hispanic-Roman had no common bonds with 

which to combat the Moslem, no literature, no professions, 

no national language even, he instilled within himself a 

belief in his existence as a person different from the Moor 

based upon his faith in God as a Christian. This existence 
I 

as a Christian grew to such heights that for him all the 

people in the world were either Christians or Moors. In 

the great Spanish epic El cantar de m{o Cid, the Cid says 

as he sets up his camp, 

mientra que sea el pueblo de moros 
e de la yente cristiana, 
-el Poyo de mio Cid 
asil diran por carta. 1 

indicating thus that the world was made up of these two peo

ple. And against Mohammed, who led the Arabs into battle, 

the .Christians fought with the help of Santiago Matamoros, 

Saint James the Moorslayer. 

1 ~ "Anon.'' Poema del Cid, ed. Ramon Menendez Pidal 
(New York: The New American Library, 1959), P• 89. 



8 

The Apostle Saint James appeared to King Ramiro I 

and said: 

Our Lord Jesus Christ divided between all the other 
apostles, my brothers, and me, all the other provin
ces of the earth, and to me alone he gave Spain for 
me to watch over her and protect her from the hands 
of the enemies of the Faith •••• And so th~t you 
~ay doubt nothing of this that I tell you, tomorrow 
will you see me to into battle, on a white horse, 
with a Wfite standard and a great shining sword in 
my . hand. 

It was urgent that the Christians oppose the mortifying 

shoue of Mahomet with something equally as transcendent and 

power ful. The morale of the combatants was a vital factor 

to be considered in the man-to•man combat. 

Between the eighth and tenth centuries, certain peo

ple, cornered in the northwest of the Peninsula, were so 

imbueQ with the will to exist that their faith in Santiago 

became an inseparable element of their longing to subsist. 

The people sought and found support and meaning for their 

existence in Santiago. They lived their belief, which was 

on ·the defensive, and the continual need to grasp this be

lief made of it a totalitarian way of life. 

The belief in Santiago acquired structure as a faith 

oppoaed ·to the faith in Mohammed. In many ways it was a 

similar faith. The name of the Apostle was launched in bat
i 

•1 tle as was that of Mohanuned. In the poem of the Cid we 

l Castro, Ibt Structure of, , , , P• 135. 
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find "los moros llaman Mafomat, e los cristianos Santi Ya

que.111 

The Hispano-Roman-Visigoths found themselves in a 

new and strange situation with the arrival of the Arabs. 

If culture is defined as the ability to express oneself in 

literature, refinement 1n the daily comforts of life, medi

cal and sctenttfic advancement, then it is possible to say 

that the Arabs enjoyed a superior civili~ation to that of 

all European nations in the Middle Ages. The Islamic inva

sion of Spain might then be compared to the situation which 

would exist if the Russians were to invade the United States 

and only the people in extreme south Texas were left to com

bat the Russian forces. Against the Moors the future Span

iards had only faith; faith in their religion and faith in 

themselves. With their bodies hardened for war and their 

minds sustained by religious faith, the Spaniards resisted 

the Moors for eight hundred years. The man who is produced 

from such a situation is a strong, valorous h\.Ul\an who is 

little inclined to intellectualism, a man who believes in 

himself. And this is the root of Spanish life. Faith and 

~he personal will (voluntad) seem to be one and the same. 

With the fall of Granada and the end of the Recon

. quest, the ca,tilians found the necessary time to reflect 

111Anon•i Poema del Cid, P• 24. 
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on their existence and to characterize Spain . It was at pre

cisely this time that Spain was enjoying her greatest splen

dor; and y~t, she rejected the very path which could have uni

fied her and made of her an enduring nation . She rejected all 

commercial activities, and it was these activities which would 

have made her like her European neighbors. However, to have 

accepted such tasks would have meant ceasing to be a member 

of the Hispanic-Christian caste whose duty it had been and 

was to defend the faith . 

Spain 's collective life had become rooted in religion. 

Her monarch made divine war on the infidel and so he was held 

in high esteem and was surrounded by a halo of glory . "The 

court was like a temple to which one repaired in order to ob

tain earthly benefits just as one visited the house of God in 

order to obtain heavenly favors. 111 The royal court surrounded 

itself with nobles until there was a superabundance or peo

ple employed there. He who did not participate in the 

court's g lory either remained idle hoping to be able to prove 

his worth in the Church or in the military, or he tilled the 

soil. This latter task was acceptable because, as the Cor-
~ 

dovan Juan Gines de Sepulveda said, agriculture is "an occu-

pation that is honorable and close to nature, and which us

ually strengthens the body and the spirit and prepares them 

1 Castro, The Structure of, , , , P• 13. 
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1 for trava·il and for war • • • Thus can be understood the 

saying 11 0 corte o cortijo, 11 "either prince or peasant." 

People aspired to be administrators of the faith, to serve 

the king or to participate in some activity which would lead 

to lordship. 

The feeling of grandeur was expressed in the nobility 

and the priesthood. A.peasant could aspire to greater 

heights by becoming a warrior or be entering the religious 

orders. When there were no longer new lands to conquer or 

Mos.I.ems to expel, there. was no visible means of demonstrat

ing Spain's value. The pride of Spain was based on her 

fight against the Arabs and on her bravery in defending the ,. 
faith. When she .could no longer do this, Spain became in

secure in her splendor and sought a leader who would lead 

her into battle once again. This Messiah was expected in 

the monarchy of Ferdinand and Isabel. 

Spain realized that she was different from other 

European countries and this realization "7as acute. In his 

own eyes the Spaniard values himself, not for his material 

possessions or productivity, but simply for being who he 

is. This self value is based on blind faith and the Spaniard 

affirms himself through his faith. It matters not that he 

produces nothing t .angible. 

l 
~., P• 610. 
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is unimport.ant and therefore impersonal. Such an empirical 

attitude has been accepted by the modern world as normal 

and progressive. 

Spain, when viewing her past from such a rational 

stand, finds herself lacking in wealth and power. Her past 

has become a problem for her in the modern impersonal wor l d 

of her neighbors. The European seeks and values the end 

product of his efforts more than personal participation in 

the activity. The Spaniard. has an impulse to express him

self in whatever he does, and that in which he does not 

participate conciously, he rejects. He values not the re

sults but the sel f -manifestation, the expression of his 

own will. 

In the seventeenth century, with the flowering of 

scientific progre$s and scientific reasoning, the Spaniard 

became more than e~er aware of the absence of tangible things 

in his history. Since that time, his life has been a strug

gle to resist a modern rationalism and a technology that 

would destroy his existence and his personalism. For cen

turies Spain's life has eonsisted of a longing to unlive, 

desyiyirse, because of her dissatisfaction with her own his

tory in relation to the modern world. She has questioned 

·· herself as to whether or not she has actually achieved any

thing of value and if it is possible for her to be of value 
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in the future. She has been unable to live in harmony with 

herself. Because of this attitude of doubt, Spain has come 

to live, vivir, as if it were necessary to begin life anew 

with every generation. 

Before the XVII century, the unifying force in Spain 

was faith in Catholicism and in the monarchy. This Cathol

ici,m was not a code ;of .morals and religious dogma such as 

existed in Rome; rather, it was felt more than understood. 

Under the impact of modern attitudes, this faith has begun 

to break·• and in so doing, has created a cleavage in Spain's 

history which may never be mended. 

Because Spain finds herself lacking in tangible 

things, because of her poverty in wealth and power, and be

cause of the absence of a unifying bond among her people, 

there is a tendency for the Spaniard to look at his history 

and wish, that it might have been different. According to 
/ Americo Castro, this tendency to turn back the hands of the 

clock and to begin again, which the Spanial:d has been doing 

for ·centuries, can be ealled desyivir or unliving that 

..wh.ich is. The absence of these tangible things has made it 

necessary to live life as if it were beginning again. Thus, 
/ 

Spanish life has become an act of vivir desviviendose in 
,, . 1 

a modern . pragmatic world. 

1castro, La realidad historica, , t , p. 80. 



CHAPTER II 

A SHORT HISTORY OF SPAIN 

The first known inhabitants of Spain were the Cap

sienses and Cantabro-Pyreneans whose remains may be seen 

in the Cave of Altamira and in the province of Santander. 

Then came the Iberians and Celts in the seventh century 

B.C., the latter, being a warlike tribe from the Germanic 

lands. They were adept at political organization but were 

never able to unite the many cii.ffe.rent tribes which then 

inhabited Spain . 

The Phoenecians were probably the first to discover 

Spain and the Greeks the first to write about it in the 

seventh and eighth centuries. They founded cities and tra

ding posts there. The Carthaginians, a Phoenician people 

themselves, were defeated by the Romans in the second cen

tury B.C. During the several decades of the Punic Wars, 

many of the so-called Spanish heroic figures were produced. 

The great Hannibal, a Carthaginian, led his people against 

the Roman invaders. Other such heroic names are Viriathus, 

the Lusitanian and the Numantines who held out for weeks 

against the Roman legions commanded by Scipio Africanus. 

15 
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It was two centuries before the Roman conquest was 

complete, but a century later a whole Roman way of life and 

culture had come to Spain. Roman emperors had their origin 

there (Hadrian, Trajan, and Marcus Aurelius), and great 

Roman writers, the Senecas, Martial, Quintilian and Lucan, 

came from such cities as Cordova and from what now is Ara

gon. It is not, therefore, strange that Spain likes to 

claim these outstanding men as Spaniards. The point must 

be argued, however, for these men lived most of their lives 

in Rome and their thoughts and works were not Spanish but 

Roman. 

Early in the fifth century the Visigoths entered 

Spain and conquered its Hispano-Roman inhabitants, except 

for a few cities in the south. Other Germanic tribes such 

as the Vandals, Suevi and the Alans had come to Spain 

shortly before the Visigoths but were less civilized and 

did little to change the life of the people whom they en

countered. The Visigoths, on the other hand, had lived in 

the Roman Empire and in association with the Romans long 

before they came to Spain. They were not a numerous peo

ple and professed the Arian heresy which greatly alienated 

them from their Roman Catholic subjects. In the year 589, 

one of their kings, Reccared, made the decision that made 

Roman Catholicism the religion of the Visigothic state. 

The Visigoths borrowed much of Roman culture, their writing 
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was in Latin, and their laws were a mixture of Visigothic 

and Roman law. 

When the Moors reached Spain in 711, they found the 

ruins of the Roman bridges, temples, roads and buildings. 

The great monuments of Roman culture had been destroyed by 

the barbaric tribes from the East, the Suevi, Vandals, and 

Alans by the year 409 A. D. Only the Visigoths among these 

Eastern tribes were still living on the Hispanic Peninsu

la at the time of the Islamic invasion. 

The Moors came as a community of believers who were 

urged on by a proselytizing faith, Moharnmedism. With the 

Arabs came Eastern culture, a high civilization which 

left an indelible trace upon Spain and her people. 

At the time of the conquest large numbers of Visi

gothic Christians were converted to Islam. This was not 

done through force, because the Koran instructed the Mos

lem to seek to persuade a person to the Islamic religion, 

but that if he be unwilling, to leave him in peace, for 

all roads lead to God. Conversions, however, often occurr

ed to avoid economic penalties. Others came about through 

intermarriage which was quite frequent, since the Moslem 

colonists brought no women with them. It is ridiculous 

to think that most of the Christians in the southern part 

of Spain, where the Arabs settled, fled to the North. 

There was no reason for these Christians to leave their 
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homeland because the Moslems were tolerant and the two reli

gions were able to live side by side without difficulty. 

This is o·bvious when one considers that the Visigothic church 

in Cordova, now known as the Mosque, was shared mutually by 

the Christians and the Moslems alike for some forty years. 

Nor was the Christian reconquest a war of eight-hundred years 

between Latins and Goths in the North and Andalusion Arabs 

in the South. In the Moslem parts of Spain there had been 

such a rapid mixture of races that it is not conceivable to 

call the inhabitants Arabs. 

After several generations, bilingualism was not at 

all unusual in the South. Those of Arab descent and those 

of purely Christian origin often spoke both languages. 

Christians who lived under Moslem r~le came to be called 

moz~rabes, or ''would-be Arabs." 

Life under the emirs appointed by Damascus proved to 

be prosperous. Their civilization was one of the most ad

vanced at that time. The.J,Jeslems taught the people there 

many important aspects of agriculture, architecture and ir

rigation. Many Arabic words were taken over by the Ghris

tians. 

A number of different dynasties ruled the land from 

711 to 1492: the Abassids, the Ummagyyads, the Almora

vides, the Almohades and the Nazarites or Alhamas of the 
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Kingdom of Granada. Spanish Islam reached the peak of its 

grandeur during the rule of the Ummayyads (756-1031). The 

city of Cordova became a cultural center equal to that of 

Damascus . Many foreign Christian scholars ~tudied there. 

t:Jnder tolerant Moorish rule, the Jews became great scien

tists, philosophers, teachers, physicians and writers. lf 

it had not been for the Jews who served as translators, 

much of the Moslem culture would have been lost to the rest 

of Europe for it was through ~hem that ~1ental literature 

was introduced into Spain and Europe. · Europe had its first 

real contact with Greek science and philosophy when the 

Hebraw of Spain translated the material from Arabic into 

Spanish, and Spanish became the first language of Europe 

to be used as a vehicle for production of scholarly ano 

erudite words. 

The first big defeat for the Arabs, who had not tried 

to colonize, or civilize, the Christians in the remote moun

tain states, came in 1010 when the Christians captured Cor

dova. This was by no means the defeat of the Hispano-Arabic 

civilization, however, The next two hundred years are to 

be counted among the most brilliant in the history of Mos

lem Spain . The capital was moved to Seville and life con-

·1 tinued on a religiously tolerant basis in spite of the then 

rising political disputes among the Moslem rulers. 
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The capture of Toledo by Alphonse VI in 1085 opened 

the doorway of Moslem learning to England and France. Mos

lems, Jews, Mozarabic Christians and scholars from all parts 

of Europe studied and worked on translations in this cultur

al center of Spain . 

As the Christians reconquered Spain and gained the 

upper hand, the Arabic language gradually ceased to be the 

literary language of Europe. Moslem power receded and the 

· Jews came under the rule of the Christians for whom they 

continued to exercise the same tasks as they had under Mos

lem rule. The final capture of Cordova in 1236 and of Seville 

in 1248 left to the Spanish Moslems nothing more than the 

kingdom of Granada. In 1492, Granada finally surrendered to 

Ferdinand and Isabel. Their religious rights were guaranteed 

by the Catholic Monarchs but by 1499 the ecclesiastical au

thorities were forcing them to abandon many of their customs 

such as bathing, the use of Arabic and the wearing of cer

tain apparel. Cardinal Ximenez forced them to burn their 

Arabic books. Further acts of repression led to revolts and 

more repressions until at last, in 1609, Philip 11 decreed 

their expulsion . 

Many of these Moslem inhabitants were of purely Span

ish European descent. But , because they were Moslems and 

not Christians, they were forced to leave Spanish soil. In 
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spite of the need for these people as tillers of the soil 

and other agricultural positions, the Moriscos were finally 

driven out but they did not take with them the influence 

which they had had upon the Christians of Spain. 

In the early years of the Reconquest, the only force 

capable of holding the Hispano-Roman in Spain together was 

religion. This was their one common characteristic as a 

people .whose very existence was threatened by an invading 

power. Although the Christians were united in their fight 

against the Moslems, they were not a single political unit. 

Even the union of the three kingdoms of Aragon-Catalonia, 

Leon-Castile, and Portugal in the thirteenth century did 

not do away with the enormous diversity of custom, economy, 

law and to some extent language tha~ separated the peoples 

concerned. 

With the arrival of the Moslems, Christian Spain was 

confined to the mountainous part of the north and west. Ro

man civilization had hardly developed here. The inhabitants 

were scattered about in small groups. The Reconquest be

gan in 722 when the Christian King Pelayo of Asturias in the 

Cave of Covadonga in Asturias encountered the first known 

battle with the Arabs. Little is known about this exploit 

and it is very possible that it was nothing more than a 

raiding party. It was certainly not accompanied by any na

tional consciousness. These people were not aware of being 
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a part of a nation; their pride lay in the personal valor of 

their leader and their Christian faith. 

The three religions, Christian, Moslem and Jewish, 

lived side by side before religion became a political tool 

in the hands of the Christian masses. Islamic tolerance was 

able to .maintain a co-operative existence among the three 

religions. As time passed, the Jews, Moslems and Christians 

were all, regardless of their creed, becoming "Spaniards." 

The Christians in 1'foslem Spain, the Mo;{arabes, were 

becoming less and less like the Christians of the North. 

They differed considerably in religion, language, architec

ture, and music. At the same time, the Christians of the 

North were by the tenth and eleventh century merging. The 

states of Leon and Castile had become the two mo.s.t power

ful territories. 

~t first, the monarchies of the new Christian states 

were elective but they soon drifted toward the more common 

hereditary system of succession. In medieval Spain the 

Christian monarch was not absolute, for he was forced to 

recognize the voice of the people and the "fueros" of the 

Visigoths. The political organization of these states dif

fered s0mewhat in the degree of power granted to the monarch, 

and, as could be expected, strife between states as well as 

within states was relatively constant. 
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The marriage of Ferdinand of Aragon to lsabel of Ca

stile in 1469 united Spain at long last. The Spanish peo

ple saw in the monarchy of Ferdinand and Isabel their longed 

for messiah. After centuries of war and unrest, peace and 

unity were sought by the people. The masses wanted a leader 

who would end the misery and oppression which was present. 

The nobility was indifferent to the plight of the peasant; 

and, in the peasant's eyes, the Jews, who held the presti

geous positions in Spanish society, were taking from them 

what was rightfully theirs--farne and fortune. 

'rhe Christian Spaniards turned to the Holy Frater

nity, called the Santa Hermandad, an instrument to maintain 

law and order, to curtail the powers of the great lords. 

The curtailment of the power of the ~obility won for the 

CDown the support of the townspeople. Confidence was accord

ed to the government by the people governed. The people 

gained a feeling of pride and self-importance but with it 

came self-doubt and distrust of the converts. 

The Catholic Kings had defeated the last of the in

fidels at Granada in 1492. In that same year, the Jews had 

been forced to conversion or to expulsion. Peace could have 

existed among the now Christian nation except for the newly 

found strength of the masses. 

The Catholic Sovereigns had found religion to be the 

welding force necessary for the conquest and unification of 
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Spain. Now they fotmd that the masses with their theor y o f 

blood purity and claim to be "Old Christians 11 was also based 

on religion and this was a sttnnbling block to the peace of 

the nation. The common man resented the Jewish converts 

who had filled the positions of the Jews who had left Spain. 

The convert became an object of suspicion and hatred until 

at last the Inquisition was instituted. Its purpose was to 

examine the sincerity of the Jewish converts. At first it 

was concerned only with Jews and Moslems who had been con

verted to the Christian religion and who had been baptized. 

In the end, the Holy Office was turned into a political in

strtnnent which was used to rid the nation not only of re

ligious heretics but of politically dangerous enemies. 

All was not strife during the- joint reign of Ferdi

nand and Isabel . During their reign many explorers, Ca

beza de Vaca, Coltnnbus, and Pizarro, made great discoveries 

for Spain. Castilian became the langu~ge of the Peninsula. 

Nebrija wrote his Spanish Grammar, the first grammar of a 

modern language ever written. And Ferdinand carried out 

many successful battles in Europe. 

The decadence of Spain may be said to have begun 

after the reign of Philip II. Many attribute this deca

dence to the succeeding weak kings, others, to the extra

vagance of the later monarchs and still others to the loss 
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of the Invincible Armada . But whatever the cause or causes, 

the expulsion of the Jews in 1492 and of the Moriscos in 

1609 must be considered as a major factor in the decline of 

Spain; for as shall be seen, they were the very backbone of 

the nation.1 

1J. B. Trend, The Civilization of Spain (London: Ox
ford University Press, 1946). 
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CHAPTER III 

THE_ CASTE SYSTEM 

The basis of the existence of the two Semitic groups 

which co-existed with the Hispano-Romans for eight hundred 

years was a totalitarian religion which became the founda• 

tion upon which the caste s.ystem in Spain was built. The 

Hispano-Romans fought against the Moors, not as Spaniards 

but as Christians. They did not intend, as did the French 

to the north in their crusade against the Albigenses, to 

exterminate a false religion, but to recapture a land that 

had belonged to Christians. They were moved by a common 

religious belief, no less militarily and· politically or

ganized than that of the enemy. Faith in Christ national

ized the Christians just as faith in Mohammed created a 

sense of collectivity among the Moors. The Moors progress

ed with the feeling that they were mov~d by a common cen

ter of religion and politics, both of ·which were founded 

upon faith. Faith in Mohammed a~ the last prophet inspir

ed by God and faith in the Arab leaders as representatives 

of Mohammed formed the basis of conunun~ty life for the 

Moors. 

26 
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Writing in the thirteenth century, Don Juan Manuel 

made it evident that the Christians did not intend to de

stroy the Moslem religion: 

Ha guerra entre los cristianos e los morose habri, 
fasta que hayan cobrado los cristianos las tierras 
que los moros les tienen forzadas; ca cuanto por 
la ley nin por la secta aue ellos tienen, non ha
br{a guerra entre ellos.r 

Moors, Jews, and Christians lived together and fought 

with one another in a struggle to remain in their respective 

castes. Each one rested, as such, on a transcendental be

lief that distinguished it from the other castes. The 

Moslems believed in their value as the representative peo

ple of the great prophet Mohammed. For 6,000 years, the 

Jews had thought of themselves as the chosen people of God. 

In the process, co-existing through ~many centuries with 

these two castes, the Christian learned to value his own 

on the basis of its being a Christian and not a Jewish or 

Moorish caste. 

As long as the Arabs remained dominant, until 1212, 

there was a tolerance among the three religions. This was 

a result of the doctrine of the Koran which taught that 

there were many paths which lead to God; and, thus, other 

religions were to be tolerated. The Islamic religion, by 

sanctioning the co-existence of people of different reli

gious beliefs, opened the way to a people, the Jews, who 
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knew how to make themselves essential to the invaders who 

were small in number in the VIII century, and later essen

tial to the dominating Christian caste. There were occa

sional rebellions by the Mozarabes in defense of their Chris

tian faith against the Jews, who were ever conscious of 

their lineage. Aside from this, the three castes live d to

gether in Andalucia, each often adopting the customs, the 

vocabulary and the attitudes of the others and especially of 

the Moors because of their predominance. Each caste felt 

itself to be important merely because it was Christian, Moor

ish or Jewish. 

This pacific co-existence of the three castes, with 

a latent desire on the part of the Christian to destroy the 

other two, is the key to the understranding of Spanish his

tory. The Spanish caste, while learning to dominate, re

fused to cultivate the tasks of the other two. 

The Hispano-Christians were already in possession of 

certain beliefs and ideas before the arrival of the Arabs. 

But the combative spirit of their faith was an adaptation 

of the co-existence with the Moors and Jews, an enemy whose 

life was a submersion in its belief. And so it came to be 

that the Christians made holy war on their enemies and San

tiago led them into battle just as Mohammed led the Moors 

into war and urged them to fight in God's name. 
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The tolerance with which the three castes lived and 

the incompatibility of the three faiths prevented the estab

lishment of the feudal system which the other European coun

tries practiced. The feudal system of occidental Europe 

was a homogeneous system in which there was a mutual exchange 

of needs. The lords provided the protection and the land 

that was needed by the peasa~ts, and from the peasants came 

the labor, the foot soldiery, etc. that was needed by the 

lords. The system was based on a series of intArlacing loyal

ties. All gave allegiance to the same king and all belonged 

to the same faith. But, in Spain, there was no mutual con

sciousness of loyalty. The Jewish and Moorish castes mix-

ed with their politically superior Christian caste upon a 

broken scale of values. Their tasks were esteemed and need

ed but those who performed them were rejected. The social 

functions were divided, not upon an objective basis, but in 

agreement with the caste which performed them. 

This broken set of loyalties and the singular d ivi

sion of tasks made impossible the existence in Spain of a 

feudal system. The Hispano-Christian, with only his faith, 

faith in his religion and in his own person, found himself 

incapable of producing the essential things of life; he 

had to accept the superiority of the other two castes. The 

Christian nobility found it necessary to send its children 
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to be educated by Jews, and medical care came from the He

brew caste too. The construction of buildings, the making 

of cloth and clothing, and other similar tasks were carried 

on by the Moors. The Christians ruled, prayed and fought 

wars, all of which were professions in which the person in

volved was the important factor, not the end product. 

It should be noted that neither the act of making 

war, of governing, nor of praying produces tangible objects. 

The Spaniard learned to despise manual labor because this 

was an activity which was identified with the other castes 

and also because there was no personal glQry involved. He 

rejected the productive world which was made up of the other 

two castes because it was not a part of him and he could not 

participate in it and remain a mem~r of the Christian caste. 

Spain's adventurous and warlike people were little inclined 

to the routine life of the Moor and Jew. Spaniards learned 

to cultivate the virtue of hombr{a, faith in himself be

cause of who he was and n~t for what he did. Because of 

this sense of value alone, he felt himself superior to the 

other two .groups. This attitude was the same as that felt 

by the Hebrews, but the Hebrew was also productive. 

This consciousness of personal value · is the basis of 

the caste system, whereas a class system is consciou~ of its 

value in terms of activities or ~ossessions. The caste sys

tem never became a class system in Spain because each group 
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based its life on a totalitarian faith. Each was, for this 

reason, impermeable to the other. It was not possible to 

mix the castes: to have done so would have required the 

acceptance of the faith upon which each rested. Therefore, 

the social activities which are a necessary part of communal 

life became marked by the same impermeability. Each caste 

performed certain tasks, and the Spaniard refused to parti

cipate in those of the Jews and Moors. 

The Spaniards, who were becoming the dominant caste, 

had to rely on the other castes for the essential things of 

life because of their disdain for the tasks which produced 

them. Tho\lgh laws were dictated to prevent the Christians 

from using the services of the other two castes, they in

evitably failed to achieve their purpose. The Christian 

could not avoid a degree of dependency upon the other twQ 

groups. Yet, at the same ~ttme, his conviction of super

iority dictated that he did not need them: he felt himeelf 

to be superior because he was in possession of a better 

faith and because he was doing what the Moor and Jew could 

not do, rule (senorear) and make war (guerrear). The 

Christian based his superiority upon his mere existence as 

a member of the Christian caste. 

By .the fifteenth century, the Spaniards had become 

a closed caste just as the Hebrew's had been in the tenth 

and eleventh centuries. The Hebrew people felt themselves 
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exalted because of their spiritual blood, as the chosen race 

of God. "For thou art an holy people unto the Lord thy God: 

the Lord thy God hath chosen thee to be a special people un

to himself, above all people that are upon the face of the 

earth. " 1 Theirs was a divine caste and a closed one because 

one could be a member only through the blood line. After 

the fifteenth century, the Spaniards felt it nefarious to 

marry anyone of another group because they had assimilated 

the Jewish _belief in blood purity. The Spaniards had also 

learned to value themselves as the chosen people of God, 

because they were the defenders of Catholicism. 

As they accentuated the importance of the caste, the 

C1'ristians ceased gradually to make a distinction between 

Church and State. They were assimilating the Semitic way 

of lifa in that they did not distinguish between the reli

gious and the civil. Faith in Spain had become a profession 

because even the humblest peasant could aspire to greater 

heights through the religious orders or simply because of 

his lineage, a cristiano viejo. / Calderon, in El alcalde de 

Zalamea, has Crespo say to his son: 

1 

Eres de linaje limpio 
m's que el sol, pero villano: 
Lo uno y lo otro te digo, 
Aquello, porque no humilles 
Tanto tu orgullo y tu br!o, 
Que dejes, desconfiado, 

Deuteronomy 7:6. 
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J A ser mas; lo otro, porque 
No vengas, dysvanecido, 
A ser menos: 

From the Jewish concept of blood purity stems the 

fact that the Hispano-Christian identified his hombr{a with 
I . 

the knowledge that he was .descended from a lineage of pure 

blood, without the stain of the other castes. The fear of 

being mistaken for a Jew instilled in the Christian the ad

herence to a closed system which the Jew himself had known 

in the Middle Ages. Interest in the cultivation of the in

tellect or of other necessary tasks of a technical or in

tellectual kind was the occupation of the other castes; hence , 

the Christian preferred not to engage in them in order to 

avoid suspicion. 

It is interesting to note tha"t before the fifteenth 

century, there was nothing scandalous about intermarriage 

between the caste~. Illustrious Christian.families had mix

ed with the Jewj.sh families during the Middle Ages, either 

for economic reasons or because of the extreme beauty of 

some -of the Jewish maidens. After the fifteenth century, 

at which time the Jews were occupying some of the most pro

minent positions among the Spanish nobles and ecclesiastics, 

it became , such an ·important question that a number of books 

we~e written, either to prove or to disprove the purity of 

the blood 1lines of the nobles of Castile and of Aragon. 

1Calder-6n de la Barca, Teatro Selecto, "El alcalde 
de Zalamea" (Madrid: Libreria de Perlado, 1933), II, p. 278 . 
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Two of these books were El libro verde de Arag6n and El ti

zon de la nobleza de Espana . Many of the Spanish nobles 

found it necessary to have their geneologies forged because 

of the stain of Jewish blood in their ancestries. Even 

Ferdinand the Catholic was of Jewish lineage on his mother's 

side. Other famous Spaniards with Jewish ancestors were 

such people as Santa Teresa, Fray Luis de Leon, Mateo Ale

man, Jorge de Montemayor and Juan de Mena.1 

In the sixteenth and seventeenth centuries, blood 

purity became the very nerve of Spanish society as a result 

of the infiltration of the conyersos into Spanish society. 

It was precisely these conversos who became the most radi

cal in their condemnation of their brothers. 

As will be seen later, the t~ibunals for the Inqui

sition often sanctioned sins against the moral order of 

the Church and even attacks against the Church. What was 

condemned was the lack of blood purity. Law, religion and 

morals had come to be for the caste, one and the same thing. 

Proof of the fact that the Inquisition was a question of 

lineage is that the Moors, who presented a more dangerous 

political organization, were not expelled until 1609, while 

the Jews were expelled in 1492. 

Both the Jew and the Moor had come to feel themselves 

to be just as Spanish as the Christians. Because of their 

1castro, La realidad hist~rica, , , , P• 50. 
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association with the nobility and their pride in race and 

achievements, there existed among the Jews of Spain a strong 

aristocratic tenden~y. Hence, the Christians, still on the 

defensive, found it necessary to invent a new category, that 

of cristiano yiejo, which .implied that one's importance lay 

in the fact that he was not a ~onvert but of pure Christian 

ancestry. The Christian, having left the intellectual and 

economic tasks to the other castes, found himself idle. As 

the humanist Juan Gin's de Sep6lveda said: 

Seg&'n los fil6sofos, la naturaleza, para avivar sus 
virtudes, doto a los hombres de cierto fuego inte
rior que, si nose atiza y pone en accitn, no s6lo 
no luce, sino que languidece ya veces se apaga. 
Por eso a veces me vienen dudas de si no habrra si
do mejor para nosotros que se mantuviera el reino 
moro de Granada, en lugar de hundirse completamente. 
Pues si bien es cierto que extendimos el reino, tam
bi,n echamos al enemigo m's all' del mar. privamos 
a los esparioles de la ocasi&;i de ejercitar su valor, 
y des~uimos el motivo magn{fico de sus triunfos. 
De ah{ que tema un poco que, con tanto ?cio y se
guidad, el valor de muchos se debilite. 

The idle ChJ:istian then stirred up trouble in his own land 

in order to have something to do. When there were no more 

lands to conquer or wars to fight, the Spaniard began to 

feel the vacutUn in his life. 

Before the sixteenth century, no other modern coun

try had produced so many heroes and leaders. The great ex

plo~ers Albuquerque, Cortes, Pizarro, Balboa and Cabeza de 

l .!J2.ig., P• 50. 
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Vaca were all from Spain. But, of these, only the names re

mained and in the eighteenth century, in Europe, the Chris

tian idea was replaced by faith in progress. Without ob

jective ideas and economic productivity, the Spanish people 

were unable to create a social class or enter into the realms 

of rational thought and technology. All of their efforts 

had been spent in maintaining themselves as members of the 

Christian caste, as cristianos viejos, rejecting, fighting , 

and dominating the other two castes. The more aware they 

became of the threat of danger from the other two, the tight

er and more closed their own society grew. 

The presence in Spain of a tripartite social struc

ture explains why the Spanish society is a closed one and 

such a society is unable to adopt a~titudes of any other 

caste. This has meant the exclusion of these attitudes and 

values of the modern world. This is the problem of Spain 

today, for she cannot seek knowledge for knowledge's sake 

alone, and this is the essential quality of the modern world. 



CHAPTER IV 

TOTALITARIAN R.1::LIGION 

Religion and the State 

The history of Spain is a history of a faith and a 

religious sentiment. The centuries long struggle with a 

people--the Arab invaders--for whom religion was the sole 

basis of both civil and religious life necessarily led to 

the adoption by the Spanish caste of the same, though more 

aggressive, type of society, based exclusively upon reli

gion. 

The Christian caste lived its~religion with all of 

its consequences. The Spanish Christian fought many a bat

tle to the death in defense of his religion. Unlike the 

Roman pontiffs, who often fought for temporal interests, 

the Spanish Christian always believed himself to be the cham

pion, against infidels and heretics, of a religious faith. 

The religion of Spain is based on a Catholicism very 

different from that of Italy, France , and other Catholic 

countries. In these countries, after the Reformation, reli

gion became a theology which was "understood" more than it 

was 'felt" as it was in Spain. Religious interests even

tually became a code of morals by which man was to live. In 

37 
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France, knowledge and reason have become the arbiters of life 

while in Spain, religious belief has never been replaced by 

anything that is as forceful or as wide spread. In Spain 

religion is, rather, a "way of life11 which really shows its 

true strength when it is challenged or an effort is made to 

suppress it. At such times, the Spahiard rises up to def end 

his faith and there results a civil war. 
' The Catholicism of Spain can be understood only with-

in the historical frame of reference of the caste system 

that developed out of co-existence of Christian, Moslem, and 

Jew on Spanish soil. The absence of any clear-cut distinc

tion between the religious and the secular in the life of 

Spain is a reflection of the direct influence of the other 

two religions which co-existed with Spanish Catholicism for 

eight-hundred years. Just as the Islamic rulers were rep

resentatives of Mohammed, so the Spanish monarch, as he 

appears on the stage of history, seems to wear a halo of 

semi-divinity. It is this semi-divine quality that makes 

of the monarchy the one and only tangible bond of unity 

within the Spanish community other than the Church itself. 

The civilization of the Hispano-Roman-Visigoth, at 

the time of the Islamic invasion, was not grounded in any· 

such totalitarian concept of religion, but rather in essen

tially .secu+ar values. Under the .influence of the Arab, a 
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people who were as much a religion--a total religion--as a 

nation, the distinction between religious and civil life 

tended to disappear in Spain. The Spaniard had to adapt to 

the new situation and since his owh belief in Christianity 

was his strongest asset and in assimilation of the enemy 

who was unified on faith, the Aragonese, Leonese, and Ca

stilians united and felt themselves one as Christians. 

Politically divided, they were one spiritually. The spir

ituality of the caliphate had become a part of the political 

institution of the Christians. The religious character of 

the Spanish monarchy reflects that of the rulers of Islam. 

In the Romancero which follows, the religious seems to out

weigh the civil functions of the monarch: 

El Gran Felipe Se'gundo 
de Spana rey SUblimado, 
que la m's parte del mundo ••• 
Dios en gobierno le ha dado ••• 
y as( nuestx-o r ·ey invicto 
quiere estar siempre ocupado 
en sembrar por todo el o1be 
el Evangelio sagrado ••• 

The Catholic Kings are not remembered for their po

litical achievements nor for the glories of the New World, 

discovered during their reign but for having defeated the 

Moors and expelled the Jews. The epitaph of these two 

great monarchs reads: 

Mahometic secte prostratores 
et here·tice pervicacie extinctores 

lBiblioteca de Autores Esp8noles, (Madrid: lmprenta 
de la publicidad a cargo de D. M. Rivadeneyra, 1851), XVI, 
p. 189. 
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Fernandus Aragonum et Helisabetha Castelle 
vir et uxor unanairnes 
Catolice appellat: 

marmoreo clauduntur hoc tumulo.1 

The Arabs were a people who fought their wars as holy 

wars, led by an invisible leader whom they called Mahoma. 

When confronted with an enemy whose culture represented a 

fusion of the religious and the secular, the Spaniards brought 

forth Santiago, an evangelical figure, loving and kind, and 

made of him a warlike person. This was the Christian anti

Mahoma. In doing this, the Christians fused war and religion 

in imitation of the Islamic idea that to die fighting against 

the infidel was to win guarantee of a place in paradise. 

Until very recently, Spain has been unable to organ

ize herself as a purely civil state. During the fifteenth 

and sixteenth centuries, the Inquisition, through a religious 

tribunal, was used as an instrument of state policy. The 

Church and the monarch, surrounded ~ya halo of semi-divinity, 

have often governed as one in a manner that brings to mind 

the theocratic form of government that prevails in Arab lands. 

Nor was Islam ever able to create a purely secular form of 

communal life because of the totally religious character of 

the Islamic society. And, since religion is an essentially 

conservative, static force, the Islamic nations have, for 

1Quoted by Castro, Origen, ser Y existir (Madrid: 
Taurus, 1959), p. 3. 
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centuries now, fallen into a state of spiritual and economic 

stagnation. 

All attempts, within Spain, to limit the powers of 

the Church have had little effect. She was deprived of her 

properties in 1836 put was still able to control the masses 

through her educational centers. The masses continued to 

find strength and inspiration in faith rather than in ob

jective realities. The Spanish people are motivated, not 

by rational thought or objective ideas, but by faith, and 

faith often leads them to belief in illusions of one kind 

or another. In modern times, for example, Spanish capital

ists have often shown themselves unwilling to invest their 

money in industry, railroads and other such activities and 

prefer to place their faith in the munificence of the State. 

Or , again, it might be recalled that such expressions as 

"si Dios quiere" and 11estl de Dios" became a part of the 

everyday speech of the Spaniard . 

For centuries the Spanish monarchs surrounded them

selves with ecclesiastical advisors rather than those men 

who could have advised them on the economy and wealth of 

the nation. Had they done so, it is possible that the his

tory of Spain might well have followed a different path, 

one that might have led to economic prosperity rather than 

to the situation of material decadence that has character

ized the actual evolution of modern Spain . But then Spain 

would have ceased to be Spain. 



42 

Because the Spaniard feels himself a part of the col

lectivity only as a result . of a connnon belief, there are few 

tangible grounds for unity, little inter-dependency, almost 

no willingness to act collectively on the basis of rational, 

objective programs of civil or economic action. Only faith, 

faith in God and in the monarch unites the people of Spain 

and faith is too sublime a thing to create communal exist-

ence. 

The Spaniard does not feel that the destiny of the 

national collectivity depends on what the individual does 

because he has faith that either God or the State will pro

vide and protect him as an individual. He cannot have faith 

in the collectivity because he does not feel a part of it 

nor does he contribute to its exist~ce. He hopes that 

things will happen naturally, or supernaturally, or, if not, 

that some messiah will come to his aid. Any leader of a 

society such as this, one based on faith, must be endowed 

with thaumaturgical gifts if he is to lead or help the masses. 

The enthronement of Ferdinand and Isabel, the Catholic Sov

ereigns, was greeted with messianic fer,-vor be·cause they had 

supposedly been sent by God to solve the material problems 

of the - poor of Spain. 

Such a messianic attitude, the tendency to place all 

the hope of a people in one person or persons, can be traced 
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to both the Jews and the Arabs. As is well acknowledged, 

the Jews have been looking ·for their promised messiah for 

thousands of years. Mohammed was the last prophet inspired 

by God. Since shortly after his death and up to the pre

sent time, the Moslem world has lived with the dream of a 

messiah who will come again. Why should it then be unusual 

that the Spanish Christians too should look for their long

ed for messiah and live out their lives while placing their 

confidence in something that may, or will, ahppen outside 

the realm of what they do. The Spaniard lives on the bounty 

of Mother Earth or by importing foreign goods, and when he 

cannot obtain these things, he turns to the State in the 

same manner and mood in which he turns to the Church. He 

closes himself up within his faith and hopes and does no

thing. There is a popular song which goes: 

Quieres vivir sin afanes? 
Deja la bQla rodar, 
que lo que fuere de Dios, 
A las manos se vendr4.l 

Religious faith, together with faith in the monarchy, 

is then the basis of Spanish society• not economic interests 

or intellectual pursuits. Unity did not rest upon the 

"horizontal, 11 earthly values of economics, agriculture, in

dustry, etc., but upon a "vertical," religious and monar

chichal faith. Just as in centuries past, the Christian 

l F . Rodr{~uez Mar{n, Cantos populares (Madrid: 
Estaoes Artes Graficas, 1929), Vol. IV, P• 143. 
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caste depended upon the other two castes for the essentials 

of life, so today it depends upon foreign countries. 

Personalism and lntegralism 

There are different ways of feeling one's worth and 

dignity in the world. This feeling may come from one's ac

tivities, capabilities, and productivity in the world or it 

may be a result of one's sense of value because of who he 

is and nothing more. The Spaniard learned to believe in 

his own intrinsic value because of his membership in the 

Christian caste alone. Similarly, the Spanish Jew sensed 

his nobility because he was a member of the chosen race of 

God. 

This personalized belief is one in which, not per

sonal possessions and knowledge, but the personal will (.:5!.Q

luntad) is the important value and every effort is made to 

exercise this will over whatever may present itself. From 

the Poema del Cid it can be seen how the Spanish-Chris

tians of medieval Spain were already more interested in 

personal dominion than in physical possessions: 

Oid a mi, Albar anez e todos los cavallerosl 
En este castiello grand aver avemos preso; 
los moros yazan muertos, de bivos pocos veo. 
Los morose las moras vender non los podremos, 
que los descabecemos nada non ganaremos; 
cojamoslos de dentro, ca el senorio tenemos; 
posaremos en sus casas, e dellos nos serviremos.1 

l 11Anon. ," Poema del Cid, P• 21. 
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Any activity in which the personal will does not play 

a role must be rejected. One such activity which is imperson

al is the pursuit of knowledge for knowledge's sake alone. 

The purpose of thought is to find a truth which, when it be

comes a reality, is depersonalized in such a way that the 

discoverer of the truth is not the important element. The 

thought which was a part of him has been objectified and he 

is no longer a part of it. 

Among the Spaniards, thought tends to be integrated 

in the total life of the person. The soul tends to parti

cipate in what the individual does and there is no room in 

the soul, whose existence is founded on faith, for reason

ing and pure theorizing. This is the reason why there is 

little abstract theorizing among Arabs and Spaniards. F'aith 

and reason can never be united because faith is not based 

on knowledge as is reason; hence, the one destroys the other. 

ln order to exist, the Spaniard then, cultivates his inner 

being, his soul, and rejects all thought which threatens his 

existence, which is one with his faith. 

In the modern scientific world, reality is objecti-

fied by reason, otherwise, it is not accepted as a reality. 

Rational objectivity is impersonal, abstract and universal. 

Recognition of it as such, requires the acknowledgment of 

and impersonal world wherein the individual will and the 
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individual himself does not count. This the personalism 

and integralism of the Spaniard rejects. 

The Greeks divided man•s life into a vertical scale 

of values in which all was either good or evil, but the 

Arab made no such distinctions. The Arab does not compart

mentalize man's being by sub-divinding .the living whole into 

mind, soul, and body, as did the Greek. It is the subse

quent attribution of a higher value to the mind \D.QY.§.) 

(soul-psigue-is neutral) that leads to a vertical system of 

values. Starting as he did from an integral, undifferen

tiated concept of hi.unan life, the Arab arrives at a hori

zontal scale of values·. 

For the Arab, God is not a divinity in the heavens 

who sends down his blessings and to ..whom one has to ascend 

in order to communicate. This is the God of the Occident, 

an impersonal and abstract God. The Arab is pantheistic in 

that he believes that the world is, so to speak, the tangi

ble manifestation of God, the ''body" of God. No one thing 

is God nor is everything God. Since all things are merely 

manifestations of the underlying reality of God--tne divine 

will--none has any substance, essence or existence, inde

pendent of God's will; hence, all things are sustained by 

the will of God which is a process of continuous creation 

and re-creation from instant ta instant in · ti:me. · Therefore, 
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each thing can, if God so wills, cease to be what it was and 

become something quite different. Whatever happens, happens 

because God wills it. Things have no "what" because they 

have no substance of their own; the only real "substance" is 

God; hence, all science becomes theology. If all is an il

lusion in whose depths exists the will of God, all illusions 

are real and all realities are illusions. Thus, the "real'' 

and the 11 unreal 11 exist, for the Arab, on the same plane: 

one thing is as real or as unreal as the next. Neither can 

there be any objective, i.e. rational distinction& between 

good and evil because all being is the manifestation of the 

will of God . An example of this illusion-reality idea is 

the fact that the Arab fails to distinguish between the name 

of a thing and the thing itself. 

Living for the Arab, because of his pantheism and the 

fluxuous state of his world, was necessarily an enjoyment 

(gozar) of each moment since there was no assurance that 

things would not change at any time. Nothing could be cap

tured for ,futurity and thus the Arab tasted of the things of 

the moment by enjoying them for what they were and not for 

what they would be. The only access to God, not the rational 

faculty, is through the senses. The Arab had only to sub-

.. merge himself in the world and be ever cons~ious of his own 

existence, his own existence being his only positive reality 
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and his only support. Through his individual existence, the 

1' l " glides into the flowing pageantry and ever-changing pan

orama of the world and enjoys all that there is in it. Every 

day is lived for itself and not for a tomorrow, for there is 

no will except that of Allah, and who can divine the will of 

the Almighty. 

Nor did the Spanish thought rise above the most im

mediate preoccupations. The Spaniard was not interested 

in the "where" or "why" of things. He might ask himself 

11 how" to get oil into the house but never "what11 oil was 

in order to produce it. 

In Arabic culture, there are no novels, dramas or 

paintings, in the Occidental sense of painting. The nove l 

and the drama presuppose the existen~e of individuals en

dowed with self-will, will that faces and overcomes or is 

overcome, after struggle, by the obstacles of life, but 

Islam does not recognize the independent existence of any 

finite will. The only Arabic painting is the arabesque 

which consists of unbroken lines and curves. To create peo

ple or other closed things of nature in a painting would 

imply an effort on the part of the Arab to create his own 

life and only God can do this. In Arab poetry there are 

vivid descriptions of the beauty of the world, not only be

cause there is no clear-cut distinction between the objective 
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and the subjective, or between body and spirit, but also be

cause it is through the senses that one approaches God. En

joyment of the natural beauty of the world does not alienate 

the individual from his Creator. Hence, Arabic integralism 

includes a kind of dissolving of the individual personality 

in the surrounding world. 'l'he latter is--from the Occiden

tal point of view--the unstable, shifting Islamic world of 

migratory manifestations wherein nothing is what it seems 

to be. 

The Arab felt at home in tbis world because he did 

not ask of it that it reveal firm, endu~ing, independent 

essences. But, the Spaniard, being a Christian, sought sub

stance and did not feel at home. In the fluid impermanence 

of this l .slamic world, he sought and found solid ground only 

in his own 11 111 : this he could do, because, unlike the Arab, 

he believed in the independent existence of his own will. 

In order to compensate . for the insubstantiality of the world 

that he had inherited from the Arab, he felt impelled to 

magnify and to expand his own, intimate ego. · Hence, the 

Spanish expression: "me da la real gana." Almost as impor

tant as the will of God, 11 10 que Dios quiera," was "lo que 

mi persona quiere.n In honoring God, the Spaniard paid 

·'homage to his own person. He found personal glory and honor 

by fighting in defen~e of God rather than in defense of po

litical or economical interests as so often did the Roman 
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pontiffs. The Spaniard hoped to conquer the world not 
' ' , 

through knowledge, but through the will, the will to live 

through the magnification of himself and of his God. The 

Spaniard brought the world into himself but did not sub

merge himself in the world as did the Arab. He approached 

the world through his own will because he was unable to sur

render himself in volitionless self-abandonment to the world 

as did the Arab. Oh the contrary, he not only rejected 

Arabic quietism but also has felt ill-at-ease in the Occi

dental version of the world, for the latter is an impersonal 

rule of law that cannot be inflected or deflected by the will 

of the individual. 

Perhaps the most vivid example of the Arab integral

ism and totality of religion is the ~ttitude taken toward 

the holy book of the Arabs, the Koran. It is a personal book, 

a divine revelation to one person, the prophet Mohammed. This 

makes Mohammed's person more essential than the reality of 

the Koran. The Book is both God's and Mohammed's and each 

thing is connected with divinity through the message.. Reli

gion thus became personalized through verbalization. And so 

the presence of the divine is felt and enjoyed by the Moslem 

in the world, not in flight from the world. Mohammed made 

a bridge between the two worlds. It came to be felt that 

there was no difference between the two, that the other 

world is only a continuation of this one. The interchange 
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between the spiritual and the physical wprld is easily made 

in the Moslem belief. A religion such as this becomes inte

grated into the totality of life. There are no distinctions 

made between civil and ·religious institutions just as there 

is no difference between the spiritual and the material as

pects of the world. 

From a faith wherein there is no real difference be

tween the physical and spirit~l world and which conceives 

creation as an ever continuing process, the Arab learned to 

enjoy everything because it was a ceaseless flow of the di

vine. In the world that flows out of this process is the 

manifestation of the will of God; hence, nothing therein 

can be regarded as bad or evil per se. The Arab is, there

fore• free to enjoy, to contemplate ~nd to give expression-

with no sense of guilt--to all aspects of life in the world. 

It is for this reason that in Arabic thought and literature 

we find a constant tendency to bring together and even to 

fuse the sublime with the low, the holy with the obscene, 

the spiritual with the physical, for in the eyes of t he 

Arab all is one in God. 

The culture of Spain is neither fully Occidental nor 

yet thoroughly Arabic; it partakes of both. Gonzalo de 

Berceo, in the twelfth centruy, was the first known Castil

ian poet. In his accounts of the lives of saints, he in

cludes himself, the circumstances surrounding the action 
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of his story, and the reactions of his characters. The daily 

things of life, les tranches~~, the minor details and 

contemporary life are an integral part of his poetry. He be

gins with a personal note and injects his own person into 

what he has to say. Such phrases as . 11 como' yo creo," "en ten

der no lo pude" can be found in his poetry.I He put himself 

into his work and did not separat~ the two worlds. What the 

author thinks and feels is a part of his work. At the time 

he wrote, there was none of this sensuality and personalism 

to be found in the Latin and French texts. 

The difference between the spiritual and material 

evaporates in order that the Spaniard may embrace all that 

lies within reach of his person. Because he wants to inte

grate the world under his sovereignty, he blurrs the distinc

tion between the noble and the base. Both aspects of exis

tence are important for him. That is why a Christian coun

try such as Spain was able to produce such works as La Celes

~ and El libro de buen amor. The latter is the story of 

an archpriest and his erotic adventures. The language and 

actions are crude. Intermingled with carnal love are to be 

found praises to the Virgin Mary. There is a fluctuation be

tween the transcendent and the material worlds as a result of 

·· the pantheistic attitude derived from the Arabs. The element 

of htDllor is added to cover up the feeling of guilt which the 

!Gonzalo de Berceo, Prosas (Paris: Librer!a de la 
Vida de Ch. Bouret), P• 10. 
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archpriest must have felt as a Christian. The Spaniard was 

ever aware of sin which is a Christian concept that pre

supposes a vertical scale of values. This is why the Arch

p:r:iest of Hita, author of El libro de buen amor, found it 

necessary to be ambiguous when he talked of divine and car

nal love in the same work. He never made carnal love all 

black or all white. His work cannot be understood within 

the limits of Western didactic liter ature. In spite of the 

explicitly didactic intention ·of the Book of Good Love, there 
. I 

remains a certain ambiguity of outlook that can only be de

scribed as mµdejar, that is, a fusion of the Arabic and the 

Christian points of view. 

Vel4zquez, in his painting Las Meninas, included the 

totality of . life around his central figures, the artist 

himself, the artist's tools as well as those watching him. 

All must be integrated into the picture. 

Throughout the literature of Spain, the Arabic in

fluence may be seen, in the richness of vocabulary, in the 

infinity of puns, in the persistence of the theme of love 

and in the expression of the author in his work--the inte

gralistic aspect of Spanish culture. 



CHAPTER V 

THE SPANISH CONCEPT OF HONOR 

The Spanish concept of honor is not the objective 

idea of Aristotle that honor is a re~ard given to those who 

are virtuous. Nor is it the honor paid to one whose work 

or whose achievements have been of great value to the na

tion or to mankind. Honor for the Spaniard is, rather, a 

collective and at the same time a personal feeling. It is 

collective in that a Spaniard feels that honor is due him 

because he is a member of the Christian caste; personal, 

in the sense of esteem for his own manliness--hombr{~--or 

the possib;.lity of portraying this manliness. 

The Spanish concept of honor is grounded in the cen

turies long co-existence and rivalry of the three castes: 

it is, to this that we must return if we are to understand 

this sense of honor as a reflection of public "opinion'' 

and not as a characteristic of the individual. 

The Spanish caste system developed out of the unique 

situation in which the Hispano-Romans fotmd themselves. The 

various "nations" o.f early Spain--the Galicians, the Astur

ians, the Leonese, etc.--were confronted with the necessity 

of waging war against an enemy whose civilization was 

54 
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superior, an enemy whose religion was the sole basis of na

tional life; hence, these Christian "nations" felt compelled 

to meet the challenge of an aggressive, national religion on 

the same footing. It was at this point in their history that 

the evangelical figure of the apostle Saint J~es, or Santiago 

as he was called, became for them, not a loving, gentle saint, 

but a war-ti:ke person who led them ,into battle and fought at 

their side. He was the anti-Mahoma, the Arabs' warrior and 

divine representative. Santiago appeared to King Ramiro I 

in 822 and said to him: 

N. s. Jhesu Cristo partid a todos los otros ap&s
toles, mios hermanos et · a ml, todas las otras 
pr~virtcias de la tierra, et a mi solo di& a Es-

.Pana que la guardasse et la amparasse de manos 
de los enemigos de la fe •••• Et por qu~ non 
dubdes nada en esto que yo te digo, veerm'edes 
eras andar yen la lid, en un cavallo blanco, 
con una senr blanca et grand espada reluzient 
en la mano. 

Henceforth, these Christians, in assimilation of the Arabs, 

believed that all war was holy war and that a place in para

dise might be earned by fighting in God's name. 

The Spaniard, particularly the Castilian, had only 

two superiorities with which to balance the scales--faith 

and the valor of the individual. This he was forced to use 

against the technically superior civilization of the Arabs • 

.. His body was adept for war and he was sustained by faith. 

After centuries of cultivating these two qualities, the man 

1castro, La realidad hist6ri-a, , , , P• 331. 
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who is produced is little inclined to an inteld.ectual or 

routine life. He is, rather, strong, valorous and believes 

in his intrinsic value. He is a man with great spirit who 

believes in himself and who is little given to the acquir

ing of material goods or of producing them. Because there 

is no physical evidence of his value, he must constantly re

affirm his values--faith and valor. Thus, the Spaniard 

adopted an austere, morally severe way of life, one that was 

unproductive and dependent upon some outside element for the 

essentials of life. 

While the Christians were fighting and learning t o 

exercise their dominion (senorear) over the enemy, it was 

necessary that someone cultivate those activities which pro

duced ,the "things" essential to life.~ The Moors and Jews 

were aiready performing such activities and the Christians 

had no time for them if they were to remain the dominant 

caste. The Christians, therefore, used the members of the 

the other two groups to carry out those activities for which 

they did not have time. As the Cid said when he captured a 
' 

group of the Moors, 11 e dellos nos serviremos. 111 

The division of labor in Spain had come to rest up

on the three religions. The Moors were the semi-profession

als, the brick-layers, the carpenters and artisans; the Jews 

we~e the professionals, the physicians, the financiers, the 

l"Anon." Poema del Cid, p.25. 
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tax collectors, and the teachers; the Christians were the 

rulers, the warriors and the ecclesiastics, activities which 

magnified the person, not the thing. 

It was not that the Spaniard did not value the activ

ities of the Arabs and Jews but that such activities were 

"tainted" because they were carried out by members of the 

other two castes. The need to accentuate his feeling of 

superiority as a member of the dominant caste caused the 

Christian to engage only in those activities tha~ magnify 

the personality. This caste sentiment had come to be link

ed with the Christian's feeling of hombr:i'.a (manliness), that 

he was of importance because he was a member of the Chris

tian caste. 

The Spaniard, then, was depen~ent upon the Jew and 

the Arab for many things and was on the defensive in re

spect to this dependency. But, at the same time, he did 

not find in the activities of the Jew and the Arab any pos

sibility of self-magnification. Mechanical, technical, 

commercial, and even intellectual activities not only were 

"tainted"--because these were the activities of the "infer

ior' castes--but such activities tend toward the fragmenta

tion of the personality. The product which results is the 

important-.element and not the person once the activity has 

been completed. The Spaniard, the hombre~ YD!. pieza, 

whose hombr{a lay within his own person, rejected them for 

this reason. 



58 

As early as the year 1000, the Castilian was begin

ning to feel that he was truly capable of vanquish ing his 

traditional enemy. Such great Arab cities as Cordova, To

ledo, and Valencia lay just within his reach and, when con

quered, were proof of a superiority, based on the intrinsic 

value, prowess and courage, of the individual. 

The peaceful co-existence was dependent upon the po

litical and military balance maintained by the three commun

ities. In 1212, in the Battle of Las Navas de Tolosa, this 

balance was upset and the Christians made advances which de 

stroyed the power of the other two castes. By the thir~eenth 

century, the Moors retained little but Granada. 

By the fourteenth century, the Moslem concept of tol-, 

erance was no longer sustained by the prestige of a once 

great and victorious people. The condition of tolerance 

among the Arabs was a result of the Islamic doctrine in t he 

Koran which taught them to "combate (a los no creyentes) hasta 

que cese la persecusi&n; y la religi6n sea s6lo para Ali; pero 

si desisten, entonces no debiera haber hostilidad sino con

tra los malvadea." 1 This great monument of tolerance to

gether with the political power which Islam was able to in

spire made possible the co-existence of the three religions 

., in Spain. 

1Koran, II, 189, as quoted by Amirico Castro, La re
alidad ••• , p. 249. 
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The inhabitants of the Peninsula did not exist as a 

nation but as an aggregate of believers, different in faith 

~ut living together as a result of a modus vivendi. The 

kings and nobility built their power upon this tripartite 

system and for a while they were able to maintain a harmon

ious existence of interdependence among the different faiths. 

Islamic tolerance prevailed for five hundred years during 

which time various changes took place and eventually de

stroyed this mode of life. The Church, from the thirteenth 

century on, had been trying to destroy the interaction among 

the three religions, seeking to make Catholicism the one and 

only religion. The Christian populace, who at the end of 

the fourteenth century was becoming aware of its power, was 

discontent with the existing status SQ,:12• In ' this society, 

the kings and nobility made up the aristocracy and the Jews, 

the urban middle class. Then came the Moor and the last in 

line was the Spanish peasant. The unequal economy of the 

nation was a th6rn in the side of the peasant who was a 

member of the dominant caste and yet did not participa~e in 

the eeonomic prosperity of the nation. As the power of the 

nobility weakened, the Christian populace increased in 

strength. At the end of the fourteenth century, the common 

.,man, suddenly aware of his own power, together with the 

Church refused to maintain a tolerant stat~ of affairs • • 
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Hence, -the violent change from tolerance to intolerance may 

be understood. 

It was no longer possible for Christians, Moors, 
and Jews to live under the same roof, because 
the Christian now felt himself strong enough to 
break down the traditional custom of Spain where
by the Christian population made war and tilled 
the soil, the Moor built the houses, and the Jew 
presided over the enterpriye as a fiscal agent 
and a skillful technician. 

Toward the end of the fifteenth century, it was still 

the Spanish nobleman, who, since he possessed ninety-seven 

per cent of the soil of the Peninaula and formed about sixty

five per cent of the population, considered himself the sole 

representative of the Christian caste. It was the noble who 

relied on the services of the Jews to manage his finances, 

to teach his children, to heal his sick and to do all types 

of manual labor. Thus, the Jews of the fourteenth century 

occupied positions in the highest circles and were the so

called middle class between the Spanish nobles and the Span

ish peasants. Besides becoming wealthy, the Jews were the 

money lenders of Spain. They were also the tax-collectors. 

The Jew already felt himself superior because he was a mem

ber of. the chosen race of God. Now he learned to feel as 

noble as the Spanish aristocrat because he was aware o{ the 

vital role which he played in the public and private life 

of Spain. 

1 
Cas._tro, The Structure of I ' ' 

, P• 225. 
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This had its fateful consequences because the Span

ish peasant was envious of the prominent part which the Jew 

played in Christian society. Not only did the nobles dis

regard the plight of the peasant but they a.lse> favored the 

Jew and permitted him to become wealthy and impo,rtant. The 

common people sought to exalt themselves by taking refuge 

in their religion and felt themselves juat as noble as the 

aristocrats because all were members of the dominant caste, 

the Christian caste, not Jews or Moors . In the sixteenth 

century, Cervantes could say in Don Quixote that: 

hay dos maneras de linajes en el mundo: unos 
·que traen y derivan su descendencia de Pr!ncipes 
y Monarcas, a quien poco a poco el tiempo ha des
hecho, y han acabado en punta, como pirlmides; 
otros tuvieron principio de gente baja, y van 
subiendo d$, grado en grado hasta lle~ar a ser 
grandes senores. De manera que esta la diferencia 
en que unos fueryn que ya no sen, y otros son que 
ya no f ueron ••• 

There was little to separate a lord from his peasant. And 

Dorotea says to her noble lover Fernando in Don Quixote: 

"tu vasallo soy, pero no tu esclava: ni tiene ni debe te

ner imperio la nobleza de tu sangre para deshonrar y tener 

en poco la htUDildad de la m(a, yen tanto me estimo yo 

villana y labradora, como tu serior y caballero. 112 

1Miguel de Cervantes Don Quixote 
Ediciones lbericas, 1965), Book I, Chap. 

2 . l.bJ.sl., Book I, Chap. 28, P• 236. 

~e la Mancha (Madrid: 
· 1, P• 160. 
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Pride in his feeling of nobility as a member of the 

Christian caste played a big part in the life of the ordi

nary Spaniard. A lowly peasant in Spain could, as a member 

of the caste and by claim to honra, aspire to be a noble. 

Lope de Vega and his contemporaries used this concept as 

the theme for many of their great literary works. By the 

sixteenth century the peasants had come to apply to them-

~ selves the ideals of the nobility: hombr1a and the con-

cept of honour, pride and hidalgu{,. Because there had been 

no admixture of Jewish or Moorish blood in the peasantry, 

they were the real "Old Christians." The common people iden

tified themselves with the crusading spirit of the nobility: 

they too had been a part of the Reconquest and members of 

the Christian caste long before the Jewish and Moorish con

verts. The Jews were officially expelled in 1492 and there

after it was the convert Jew who occupied the places they 

had left vacant. Officially there was but~ caste in 

Spain, , and yet the "New Christian," as he was called for the 

sake of establishing the difference, did not belong to the 

dominant caste in the same manner or degree to which the 

"Old Christian" -could be said to belong to it. 

The creation of this new class, the cristiano viejo, 

·the insistence on blood purity, limpieza ~ sangre, is a 

transference of the religious and racial exclusivisrn of 



63 

the medieval aljama to the Hispano-Christian caste: the 

channel through which the transference was effected was 

the Jewish convert himself, some of whom persecuted their 

former co-religionaries. 

By his profession of being not only a member of the 

Christian caste but also a cristiano viejo, a Christian 

without stain of Jewish blood in his lineage, the peasant 

felt pride and dignity. Hence, the pride of Sancho Panza 

in Don Quixote, which Cervantes is poking fun at, when he 

says, "Yo soy cristiano viejo; y no debo nada a nadie. 11 1 

The Spanish Inquisition did not arise out of a con

flict of reli&ions but was a product of the racial exclu

sivism of the Spanish caste. Many converts were condemned 

primarily because of their Hebrew ancestry, not because of 

doctrinal errors. What confus.ed the s 'ituation still more 

and made things yet more difficult for the Spanish Jew:'. 

was the fact that he moved in a different sphere of inter

ests (intellectual and ~echnological activities) than did 

the Spanish Christian. Because his life was different, it 

often appeared simple to decide who the New Christian was, 

even without documentary proof. Because the Spaniard want

ed to remain free from the suspicion of being a member of 

the other caste and because of his fe~ling of nobility, 

he refused to participate in the activities of the Jews 

llbid., Book I, Chap. 47, P• 426. 
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and the Moors. Since these activities included all me

chanical, technical, and intellectual activities--the Jews 

were especially inclined to the latter--we find that these 

were precisely the activities that were cultivated by the 

converso. Intellectual tasks, in particular, came to be 

regarded with suspicion by the cristiano viejo. To en

gage in such pursuits was often enough to arouse the vigi

lance of the familiares of the Inquisition. 

This helps to explain the peculiar nature of the 

criterion that determined what "honor" and "opinion" were 

for the Spaniard. Honor came to center itself on the in

tangible purity of belief and in the hombr(a of the per

son and not in his riches, his intelligence or his utility 

in the community. Don Alonso de Cartagena, a convert of 

the fifteenth century, said, "los castellanos no acostum

braban tener en mucho las riquezas, mas la virtud. 11 1 

,lt is with the cessation of peaceful co-existence 

and the beginning of intolerance and persecution that the 

racial and religious exclusivism of the Jewish aljama is 

transferred to the spiritual body of the Christian caste. 

The value of the man had come to rest upon his membership 

in the caste, his pure lineage, and upon his intrinsic 

.. capabilities, courage, br{o, bravery, hidalgu{a. 

1castro, De la edad conflicta, P• 81. 
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Honra es aquella que consiste en otro. 
Ningdn hombre es hondrado por s{ mismo, 
que del otro reeibe la honra un hombre ••• 
~er virtuoso un hombre y tener m,ritos. ' 
no es ser honrado ••• De donde es cierto, 
que la honra estl en otro y no en el mismoJl 

The coin~idence between honor 9 purity of faith, and 

the feeling of personal supremacy (or possibility of achiev

ing it) became the raison d'etre of every section of the 

Spanish Christian population. The imperialism of the per

son--the Spaniard's sense of his right to ·rule and dominate-

was a result of his caste sentiment. This imperialistic 

attitude was the basis of the Spanish concept of honor. All 

activities alien to the personal nyo," all those in which 

the personal element does not count--commerce, finance, 

usury 9 and manual labor--endanger one's hidalgµ{a, his feel

ing of nobility, and 9 moreover, involve the risk of awaken~ 

ing the suspicions of the Holy Office. 

The feeling of caste--honor and hombr!a--found ex

pression in Spanish literature in the six.teenth century at 

a time when the daily life of the Spaniard brought forth the 

fear of not being considered a member of the Christian caste 

and a cristiano yiejo. This occurred shortly after the ex

pulsicm of the Jews in 1492 when the Jewish converts as well 

as Spanish noblemen began to conceal their ancestry in or

der to be accepted as members of the dominant caste. 

lLope de Vega, Los cgmendadores de Cordoba, as quoted 
by Amt(r~co Castro in De la edad cogflicta, P• 153. 
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The theme of honor in Lope de Vega's dramas and the 

great success of his theater are aspects of the same reality-

that thas.e ·who. f~equented the theater were daily preoccupied 

with their own honor and therefore could s,ee their lives be

ing portrayed before them. Lope de Vega formulated the 

following principle in his Arte nuevo de hacer comedias en 

este tiempo: 

Los casos de la honra son mejores, 
porque mueven con fuerza a toda gente.l 

The great dramatist intended to move with force all 

of his spectators and so it was necessary for him to find a 

situation in which there would be a common consciousness. 

This collective emotion was found in the concept of honor. 

Lope•s theater prospered in that it presented cases in 

which honor was threatened and then saved. If many Span

iards had not felt themselves in danger of being socially 

~ lJ!. intemperie, the art of Lope de Vega would never have 

flourished. 

·1Lope de Vega, Arte nu,vo de hacer comedias en este 
tiempo, 1609, as quoted by Am rico Castro in De la edad 
conflicta, P• 176. 



CHAPTER VI 

THE INQ.UISITION 

With the end of the thirteenth century Castilian life 

takes on a new direction. The great Moslem cities of Cordo

va and Seville were taken in 1236 and 1248 respectively. 

The non-Christian people of these cities looked upon the 

Christians with fear and respect, a feeling tmthinkable a 

century before. By the middle of the century the Jews were 

translating Arabic works into Spanish, and Cas~ilian liter

ature was making great advances. Al~honse X,, king of Castile 

irom 1252 until 1284, employed Jews, Arabs and Christians 

alike in order t~ further his grand design: nothing less 

than the conquest for Spain of a culture--the Arabic~-that 

was now her spiritual booty. Out of this arises the fi~st 

use of a modern vernacular tongue as an instrument of culture, 

the first histories and chronicles to be written in a modern 

European language: the qr1',ica general and the General !l

toria. 

Castile was slo1rlyreplacing the caliphate of Cot!dova 
' 1··,<I 

as a political power. The rebellion of the Moslems during 

the reign of Alphonse X proved Castile's supremacy, for the 

Andalusian Moslem& were quickly repelled. Although polit

ically supreme, Castile continued to feel the pressure of 

67 
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Islamic-Jewish culture and the Castilian language was not to 

become the official language of all the inhabitants of the 

Peninsula for yet another three centuries. 

On the death of Alphonse X, a period of civil wars en

sued as a result of disputes c,-.e.r the right of inheritance to 

the throne. The details of those incidenc:a are not impor

tant at this point, but what is of significance is that the 

need for money to support the rival factions necessarily 

came from the Jews. Alphonse X, on account of a shortage of 

supplies in his siege of Algeciras in 1278, turned to the 

Jew called don Zag de la Malea, the tax collector of Leon 

and Castile. 1 The lifeline of·· the nation rested in Jewish 

hands. The increasing importance of the role played by the 

Jews in the national life from the reign of Alphonse X on 

becomes evident. The Castilian Christians had neglected all 

personal involvement in the development of national wealth, 

industry, and professional activities in favor of the waging 

of war against the Moor. But someone was needed to take 

charge of such matters, and that person was the Jew. Be

cause of his aversion to manual labour and productivity, the 

Spaniard of the fourteenth century soon found himself in an 

ambivalent situation of superiority and dependency with re-

spect. to the Jew. 

1castro, Dw Struc;ture of, , , , P• 373. 
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By the fourteenth century most of the Peninsula was 

in the hands of the Christians. As a cQnsequence, the sit

uation of the Castilian Spaniard was quite different from 

what it had been in the past. Instead of bein~ on the de

fensive, Castile was now feared «nd reapec~~d., The Castil

ian became·, aware of his personal achievement, '-n the "Recon

q~•t" of Spain. The nc,..bleman and the peas~nt alike were 

aware of their individual importance: both were members of 
... :· i·.,! 

the dominant Christian caste and .both had played their part 

in the Reconque1t. 

, In a time of peace, ther* was yet no"J?.9aee11 , for 

there remained few occupations that were .~cceptable to the 

members· .. of .. , the Christian population ~afte;- the ,¢e.ssation of 

war against the Moor. Deprived of tne occupation of war, 

many Spaniards did not kn.ow what tode wit~ .t11emselves other 

than to dream dreams of self•aggrandizemen~~ ~re-.ns of the 

gifts , th&t ,might be showered upon the individual by a muni

ficent state or messianic dream• of a 51!lil!. g .. ,macbina who 

comes .. to solve all the problems of suffering humanity. The 

Christian ·Spaniard was cut off from all ac~i~lties that 

might , tutv• · led to a practical solution to his ,difficulties. 

He wa, , . in ii general, l ilni ted to three ma in occupa t i,ons , as 

described in tM words of .Don Juan Manuel who !in the four

teenth cen~ury said of Spanish society 1:hat there are: 
I 

"those who pray, those who defend the latjd, and those who 
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till." 1 In the meantime, it was still the Moor and Jew who 

did most of the work in the thirteenth and fourteenth cen

turies. Other than the cultivation of the soil, nothing 

was left for the Christian to do. 

Always isolated from the so~iety in which he lived 

because of his spiritual exclusivism, the Jew remained an 

outcast of society of fourteenth century Spain. The Jew, as 

usual, was able to adapt himself to his difficult situation 

and yet preserve his feeling of superiority. 

The Jew adopted and mastered the customs of the Arabs 

after their invasion of the Peninsula and became a vital 

part of Islamic life in Al-andalus. They occupied the pro

fessional positions such as teaching~ the practice of medi

cine, and finance. They fled from the Almoravide and the 

Almohade invaders, African Moors, in the eleventh and the 

twelfth cen~uries. The Mozarabic Christians who had been 

living in Al-andalus were forced to flee with the Hispano

Hebrews. Together they arrived in Castile where they con

tinued to live much as they had done in the Moslem zone. 

The Mozarabes taught the Castilian Christians how to utilize 

the Jews as physicians, scientists, tax collectors, etc. 

Kings and lords placed their confidences in those Jews and 

permitted them to continue as they had done under the Moors • 

.t.!lu.si,, p. 380. 
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Once again, the Jews adapted to the situation at hand and 

maintained their sense of superiority. 

The intelligence of the Jews was needed by the Chris

tians to perform the tasks which they could not do or would 

not do. There was no business in which they did not indulge 

nor work which they could not perform. The Christians came 

to believe that the Jews were by nature intelligent and 

sharp-witted. One of the evidences used against a person 

arrested by the Inquisition was his intellect which was con

sidered to be proof of Jewish lineage. 

In pr.ivate life the Jews were physicians and admin

istrators; in public life, tax collectors and usurers. They 

were the politically inferior caste, but they performed the 

tasks essential to collective existence. The Jews were 

needed and at the same time hated. They were inferior to 

the Christians because they were of a different caste, but 

superior because they performed the technical tasks which 

the Christian was unable or unwilling to do. The middle man 

between the noble and the peasant was the Jew who was des

pised by the peasant because of the social superiority that 

.. he enjoyed by vitue of his relationship with the nobility. 

The more evident the superiority of the Jews became, the 

wo~ee became the situation. 

The 11jamaa , or Jewish conununities had been valuable 

to the Christian kings of the Middle Ages because they were 



72 

able to pay the high tributes which the kings needed and 

coveted. They were required to pay a head tax from which 

the Spanish noble was exempt. -H.owever, the Spanish peasant 

was also taxed and the collectors of those taxes were the 

Jews whom he already hated. Hence, all money leading to 

the crown went, in some manner, by way of the Jews. The econ

omy of Spain was built on the Jews. Alphonse llJ of Aragon 

ordered his local governors in 1328 to treat the Jews with 

moderation for: 

as you well know, our predecessors and those of ·
the said king of Majorca have tolerated and suf
fered the Jews in their kingdmms and territories, 
and the Church of RoJ.lle tolerates them still, be
cause these Jews are the strong-box and treasury 
of the kings. And if the Jews were to go away 
and be deprived of their property in the land 
of the said ki~g of Majorca, that would harm 
him very much.l 

In 1481, Ferdinand the Catholic rebuked the prior of the 

Cathedral of Saragossa for his ill treabnent of the Jews 

"who are the treasure chests of ourselves and of our patri!"'" 

mony. "2 

The Christian was content to exercise the art of rul

ing while the Moors and Jews managed the material things. 

No middle class of Spaniards developed because there were no 

Christians willing to take the positions occupied by the 

other two castes. ln the Cortes of Burgos in 1367, Henry II 

lA. Rubio y ~luch, Docgments per l'historia de la 
culture gatalana mig-eyal, 1, 92, as cited by Castro in 
s tructure of, , , , P• 503. 

2.!l?JJ1., p. 503. 
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of Trastamara gave this answer to a request of the deputies: 

To what we have been told •• , that we farmed out 
to Jews the collection of the debts and the arrears 
which the cities and villages of 0'1r realm owed ••• 
•nd we were requested to have the debts collected 
by our treasurer, and to farm out the collection 
to Christians. 

To this we reply~ that it is true that we farmed 
out the collection of said income to Jews, be
cause we found no others to bid for it ••• But if 
any Christian$ should wish to collect said in
come, 'i shall command that the task be given to 
them ••• 

Although laws were made prohibiting Christians from 

utilizing the services of Jews, it wa• impQS&ible to en

force them because there was no other plac~ to go for such 

services as they performed. · The laws were formulated in 

order to appease the common people, who, .when not engaged 

in war, found themselves idle in their own land. The peo

ple wanted to exercise their newly foqnd dominion and so 

absurd laws were passed to placate them. 

Even as late as the reign of the Catholic Sovereigns, 

Jews were protected by the crown and the nobility as we have 

seen by Ferdinand's reprimand of the prior for his punish

ment of the Jews. The kingdom could not get along with tne 

Jews or without them. 'l'he problem was insoluble. 

Conflicts between the Church and state arose as a 

result of the indebtedness of various ecclesiastical or

ders to the Jewa. The religious orders appealed to the Pope 

lt1',I ,1 499. ~·, P• 
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asking him to make these debts void and also the interest 

which was owed to the Jews. The state, in view of the dan

ger of some of its own income, protected the interests of the' 

Jews rather than those of the Church. Hence, the relation

ship between the Church, on the one hand, the king and the 

Jews, on the other, became in~reasingly more strained. The 

king wanted to p~otect the Jews but the masses supported the 

Church, and the monarch needed both ~he wealth of the Jews 

and the strength of the masees. The Church and the people 

saw in the Jews, not only an enemy which they hated, but al

so great wealth to be acquired at their expulsion. Internal 

order was in a turmoil. The masses; while not fighting bat

tles, were coveting the wealt,h of the Jews; the Jews were 

serving the kings and nobles while acquiring riches; and, 

the king and nobles were unable to find a solution to the 

problem. 

The Jews were first attacked physically in 1391 by 

the people of Seville who had been stirred up by Ferrant 

Martine~, archdeacon of Ecija. 1 over four thousand Jews 

alon were massacred in this uprising. 2 Other cities imi

tated the example of Seville. With each rebellion the kings 

lost the power to control the mobs which were becoming aware 

of their power •nd using it. 

l .l,lasl.' P• 507 • 

2Henry Kame The .Spanish ln9ui1ition (New York: 
American Library, inc., 1965), P• 14 • 

New 

.. . 
.... '~ '·' ~ 
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The w.eakened state of the monarchy after the death of 

Alphonse X had caused the cities to create 11 brotherhoods, 11 

or "hermandades, " to protect themselves from the crown and 

the nobles. These brotherhoods, which had been formed at 

the beginning of the fourteenth century, and which had later 

f ormed the Holy Brotherhoodl of Ferdinand and I sabel, aided 

greatly in the expulsion of the Jews. Herein lay the power 

of the masses and now these brotherhoods were strengthened 

by certain converts who were to be the cause of such great 

cruelties during the Inquisition. 

The Moors had been conquered at Granada and the peo

ple -were proud of belonging to such a powerful nation. The 
~ 

superiority of the Jewish populace was all that remained to 

remind the Spanish people of their material inferiority. 

Regardless of the consequences, the Jews had to go. 

After two centuries of unrest in the Christian pop

u l ace and minor Christian officials, and after futile efforts 

by th~ king and the noblemen to contain the masses, Ferdinand 

and Isabel had to give up. Ferdinand signed the decree to 

expel the Jews in 1481 and on March 31, 1492 an edict of ex

pulsion was issued. The Jews were given until July 31 to 

accept baptism or laave the country. 

l nLa Santa Hermandad" was a peace-keeping brotherhood 
to pacify the countryside and to •ct against recalcitrant 
nobles. 

ilJNji W"C:WAN"'S UNIVERSITY 

UBRARY 



76 

The Jews who wer~ expelled from Spain in 14Y2 felt 

themselves as Spanish as the Christians. A certain Francis

co de Caceres, a converso returning from exile, said: 

If the king our lord should order the Christians 
to become Jews or else to leave his realm, some 
would become Jews and others would leave; and 
those who left, as soon as they saw their sad 
plight, would become Jews so they could return · 
to their native place, and they would be Chris
tians and pray like Christians and deceive the 
world; they would think that they were Jews, and 
inside, in ~heir heart• and wills, they would be 
Christians.I 

And, in fact, these people were not only vital to Spanish 

society but also blood relations ·Of many of the nobles of 

that time. The feeling of nobility and hidalguia was com

mon to Christians and Jews alike in the fifteenth century 

because by tl\is time the Jews occupied the most prominent 

positions in society and were aware of their importance; 

they often fought in the royal army at the side of the 

Christian in the wars against the Moors. Before the fif

teenth century, distinguished Christian families had mixed 

with Jewish people and hence they were biologically related. 

There was nothing significant about such marriages during 

the Middle Ages because the idea of blood purity was not 

known to the Christians. If this had been present in Med

ieval Spain, the Jews would never have risen to the posi

tions in society which they occupied at their expulsion • . 

l Fritz Baer, Die Juden im cristilichen Spanien, I, 
192~, as cited by Castro in ~truc;ture- of , , , , P• 467 • 
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The decree of 1492 solved the Jewish problem but it 

created a conyerso problem. The social life of Christian 

society changed little becauae the converts moved in to 

occupy the positions that had formerly been filled by the 

Jews. The converts continued to live on the edge of Span

ish society and were regarded with suspicion as false Chris

tians or secret judaizers. The Old Christians were still 

hostile to them and objected to their places in society. 

The Jews, those who secretly practiced their religion, ~corn

ed the conyerso for his apostasy. With so much hostility in 

Spain, it is no surprise that many of the converts attempted 

to justify themselves against their judaizing brethren and 
~ 

against the Jewish religion. In doing so they contributed 

greatly to the feeling of antisemitism. 

Certain aspects of the Hispanic character that emerg

ed with extraordinary vividness at the end of the fifteenth 

century are of Jewish origin and should be noted as such. 

It was the Jews who first felt the scruple of blood purity. 

They were not only concerned with maintaining themselves 

as a pure race of God's chosen people but also with the 

opinion of the community. The honor and reputation of the 

individual was a reflection of the whole Jewish community. 

A Jewess in Coca had amorous relations with a Christian 

arotmd 1319. The Jewish court suggested that her nose be 
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cut off as a result of the scandal which she had caused and 

nothing was said of her morality. The Christian law, accord

ing to the Partidas, would have imposed a penalty upon the 

illicit relations between a Christian man anq non-Christian 

woman. The law of the al1ama, however, emp~sized the effect 

of her transgression of the law on public opinion.l 

The Holy Office, instituted to try heretics, concern

ed it.self not only with attacks against religion but also 

lapses from morality tn the same manner as did the Jewish 

tribunals. Miguel de Servet, a Spanish scientist, was pur

sued by the Inquisition and his own family because they con

sidered that by spreading his heresies to foreign lands, he 

was dishonoring Spain. Law, religion and morality merged, 

and Church and State rule together. 

The first text of a proof of purity of blood .in Spain 
' 

came at the end of the thirteenth century and was found 

among the Jews. The case involved a certain family which 

had been accused of impurity: 

l certify over my signature to all whom this doc
ument may reach that witness appeared before my 
teacher, Rabbi Isaac, son of R. Eliakim, who was 
presiding at the court s,ssion, and that he re
ceived proper and legal testimony from aged and 
venerable men of the country copcerning the 
family of the brothers David and Azriel, to the 
effect that they were of pure descent, without 
any family taint, and that they could intermarry 
with the most honored families in Israel; for 
there had been no admixture of impure blood in 

1castro, jtpucture of, , , , P• 527. 
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the paternal or matern~l antecedents and their 
collateral1relatives. Jacob Issachar, son of 
R. Shalom. 

When the Jew was converted to Christianity this re

ligious exclusivism, or blood purity, was carried over. 

This feeling was accentuated by the hostility and persecu

tion _o.f. .•hich he was an object. In order to protect him

self against the suspicion and persecution of the Old Chris

tian, the New Christian built up his Christian caste con

sciousness as a protection against his own Jewish descent 

and as a protest of his sincerity in l\ecoming a Christian. 

Documents such as the one cited above were found in 

Christi~n society in the sixteenth and seventeenth centur-
-ies as a result of the influence of the converts. The no-

ble and ecclesiastical society, which was deeply stained 

with Jewish blood, became concerned about its own blood 

purity to such an extent that some of the nobles had their 

geneologies forged. It was necessary to be of pure lineage 
,, 

in order to be a cristiano yiejo. The peasant ha:·d no need 

to . worry about such proof for he was certain of his lin-
~ . 

eage and tat he and his ancestors were all cristianos . 
yiejos. The exclusivism of Spain was a reply to the her

meticism of the Jljamas just as the belief in Sanpiago ·was 

a reply to the faith in Mohammed. 

l!lzJ.sl., P• 526. 
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During the Inquisition many books were placed on the 

Index and forbidden to be sold or read. This suspicious 

spirit regarding pernicious material may be traced to the 

narrowness of the Jewish community. In 1305 the Jewish 

conununity of Barcelona was opposed to permitting men young

er than• twenty-five to study the works of the Greeks in na

tural science or metaphysics, to prevent the alienation of 

their hearts from the law of Israel.l This rejection of 

' doctrine detrimental to the supremacy of Jewish theology 

was transmitted to Christian society. Luis de Leon, a friar, 

was brought before the Inquisition for his effort to trans

late the Bible by combining faith with common sense. Many 

other authors were summoned before the Inquisition be,cause 

of , questionable literature. 

Xhe Spanish Inquisition was suppose to have been in

stituted with the object of protecting the purity of the 

Catholic faith in Spain. However, there was actually no

thing that was threatening its existence, especially after 

the expulsion of the Jews and the conversion of those who 

remained. The conyersos, for the most part, were trying 

to t adjust to their new religion and yet they were being 

persecuted either by the Old Christians who were envious . 

of their wealth and position or by their fellow brethr~n 

who still practiced their religion or who were reported to 

1 ll.J.sl., P• 529. 
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have been doing so. The Inquisition itself was perverse in 

its techniques of inquiry. Its judgments were based on the 

word of informers and gossips who quite often were seeking 

political or personal revenge or benefit. Behind the In

quisition lay the hatred of the populace and the corrupt 

converts who were despised by the Old Christians as well as 

by the Jews. 

Here again is a similarity to the Jewish courts in 

that in the Jewish communities people were convicted of 

their crimes by informers called malsines because of their . 

slanderous remarks. The accused was tried in secrecy and 

without 1 the opportunity of challenging his accusor. These 

same injustices became a part of the- Inquisition where

more than one of the judges was a conyerso. The first two 

Inquisitors General, Tomas de Torquemada and Diego de Deza, 

were both of conyerso origin. 

There were stories of alleged brutalities and mur-

ders against "conversos", and anti'converso writers ex~ 

ploited such tales to the end. Some •1converso11 writings 

contained nrofound factual knowl&dge while others, such, as 

Fortalitiym fidei contra Jµdaeos which was written in 1458 

by a friar Alonso de Espina, were based on deliberate dis

tortions and fabrications. To Espina says one historian 

"may be ascribed a large share in hastening the-development 
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of organized persecution in Spain, by inflaming the race ha

tred of recent origin which already needed no stimulatio,n."l 

The new and strange methods used by the new tribunal 

of the Inquisition were unheard of in Spanish civil and 

ecclesiastical courts. But such procedures had been cus

tomary in the aljamas. The many priests of Jewish extrac

tion who managed the Inquisition were the vehicle for such 

an adaptation. A group of intelligent Jews who were will

ing to sacrifice everything for power and security were 

the most viscious of the inquisitors. One such man was the 

Bishop of Burgos who passed in a few years from chief rabbi 

to that of bishop in the same city. Such men as these were 

seeking to hide their past and secure their future. 

The influence of the Middle Ages continued into the 

fifteenth century. The common man, adept at fighting but 

incapable of technical work, saw the Jew as an enemy, an 

outsider, taking from him the little that he had and en

dangering his feeling of supremacy. Hence, the peasant 

fell upon the Jew, and the Jew changed his religion in or

der to survive. But this was not enough because he was 

unable to enter the closed Christian caste because of his 

lineage and he was still rejected because of his social 

standing. At the same time, the converso was being re

nounced for his apostasy. Thus, he took refuge in the 

1 
Kamen, p. 30. 

,·· 
t· 



83 

persecution of his brethren in order to prove his own sin• 

cerity. Espionage and com1terespionage created an atmos

phere of fear and hatred. This was not religious fanati

cism as many people believe of the Inquisition. I t was a 

result of the peculiar way of life which had existed in 

Spain for eight h'lll'ldred years; three races, three religions 

which were no longer capable of co-existing. 
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